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TITLE. To the Chief Musician upon Neginah, a Psalm of David. The original indicates that both the
hymn and the musical instrument were David's. He wrote the verses and himself sang them to the
stringed instrument whose sound he loved so well. We have left the Psalms entitled Michtam, but we
shall still find much precious meaning though the golden name be wanting. We have met with the title
of this Psalm before, in Psalms 4, 6, 54, and 55, but with this difference, that in the present case the
word is in the singular number: the Psalm itself is very personal, and well adapted for the private
devotion of a single individual.

SUBJECT AND DIVISION. This Psalm is a peatrl. It is little, but precious. To many a mourner it has
furnished utterance when the mind could not have devised a speech for itself. It was evidently
composed by David after he had come to the throne,—see Ps 61:6. The second verse leads us to
believe that it was written during the psalmist's enforced exile from the tabernacle, which was the
visible abode of God: if so, the period of Absalom's rebellion has been most suitably suggested as
[the date of its authorship, and Delitzsch is correct in entitling it, "Prayer and thanksgiving of an
expelled King on his way back to his throne." We might divide the verses according to the sense, but
it is preferable to follow the author's own arrangement, and make a break at each SELAH.



http://www.spurgeon.org/treasury/ps061.htm
http://www.spurgeon.org/treasury/ps062.htm
http://www.spurgeon.org/treasury/ps063.htm
http://www.spurgeon.org/treasury/ps064.htm
http://www.spurgeon.org/treasury/ps065.htm
http://www.spurgeon.org/treasury/ps066.htm
http://www.spurgeon.org/treasury/ps067.htm
http://www.spurgeon.org/treasury/ps068.htm
http://www.spurgeon.org/treasury/ps069.htm
http://www.spurgeon.org/treasury/ps070.htm
http://www.spurgeon.org/treasury/ps071.htm
http://www.spurgeon.org/treasury/ps072.htm
http://www.spurgeon.org/treasury/ps073.htm
http://www.spurgeon.org/treasury/ps074.htm
http://www.spurgeon.org/treasury/ps075.htm
http://www.spurgeon.org/treasury/ps061.htm#expo
http://www.spurgeon.org/treasury/ps061.htm#expl
http://www.spurgeon.org/treasury/ps061.htm#hint

EXPOSITION

Verse 1. Hear my cry, O God. He was in terrible earnest; he shouted, he lifted up his voice on high.
He is not however content with the expression of his need: to give his sorrows vent is not enough for
him, he wants actual audience of heaven, and manifold succour as the result. Pharisees may rest inj
[their prayers; true believers are eager for an answer to them: ritualists may be satisfied when they
have, "said or sung" their litanies and collects, but living children of God will never rest till their
supplications have entered the ears of the Lord God of Sabaoth. Attend unto my prayer. Give it thy
consideration, and such an answer as thy wisdom sees fit. When it comes to crying with us, we need
not doubt but that it will come to attending with God. Our heavenly Father is not hardened against the
cries of his own children. What a consoling thought it is that the Lord at all times hears his people's
cries, and is never forgetful of their prayers; whatever else fails to move him, praying breath is never
spent in vain!

Verse 2. From the end of the earth will | cry unto thee. He was banished from the spot which was the
centre of his delight, and at the same time his mind was in a depressed and melancholy condition;
both actually and figuratively he was an outcast, yet he does not therefore restrain prayer, but rather
finds therein a reason for the louder and more importunate cries. To be absent from the place of
divine worship was a sore sorrow to saints in the olden times; they looked upon the tabernacle as the
centre of the world, and they counted themselves to be at the fag end of the universe when they
could no longer resort to the sacred shrine; their heart was heavy as in a strange land when they
were banished from its solemnities. Yet even they knew right well that no place is unsuitable for|
prayer. There may be an end of the earth, but there must not be an end to devotion. On creation's
verge we may call upon God, for even there he is within call. No spot is too dreary, no condition too
deplorable; whether it be the world's end or life's end, prayer is equally available. To pray in some
circumstances needs resolve, and the psalmist here expresses it,

I will cry. It was a wise resolution, for had he ceased to pray he would have become the victim of
despair; there is an end to a man when he makes an end to prayer. Observe that David never
dreamed of seeking any other God; he did not imagine the dominion of Jehovah to be local: he was
at the end of the promised land, but he knew himself to be still in the territory of the Great King; to himj
only does he address his petitions. When my heart is overwhelmed:—when the huge waves of
[trouble wash over me, and | am completely submerged, not only as to my head, but also my heart. It
is hard to pray when the very heart is drowning, yet gracious men plead best at such times.
Tribulation brings us to God, and brings God to us. Faith's greatest triumphs are achieved in her
heaviest trials. It is all over with me, affliction is all over me; it encompasses me as a cloud, it
swallows me up like a sea, it shuts me in with thick darkness, yet God is near, near enough to hear
my voice, and | will call him. Is not this brave talk? Mark how our psalmist tells the Lord, as if he knew|




he were hearing him, that he intended to call upon him: our prayer by reason of our distress may be
like to a call upon a far off friend, but our inmost faith has its quiet heart whispers to the Lord as to
one who is assuredly our very present help. Lead me to the rock that is higher than I. | see thee to be
my refuge, sure and strong; but alas! | am confused, and cannot find thee; | am weak, and cannot
climb thee. Thou art so steadfast, guide me; thou art so high, uplift me. There is a mint of meaning in
[this brief prayer. Along the iron bound coast of our northern shores, lives are lost because the rocks
are inaccessible to the shipwrecked mariner. A clergyman of one of the coast villages has with
immense labour cut steps up from the beach to a large chamber, which he has excavated in the
chalk cliffs; here many mariners have been saved; they have climbed the rock, which had else been
[too high for them, and they have escaped. We have heard of late, however, that the steps have been
worn away by the storms, and that poor sailors have perished miserably within sight of the refuge
which they could not reach, for it was too high for them: it is therefore proposed to drive in iron
stanchions, and to hang up chain ladders that shipwrecked mariners may reach the chambers in the
rock. The illustration is self interpreting. Our experience leads us to understand this verse right well,
for the time was with us when we were in such amazement of soul be reason of sin, that although we
knew the Lord Jesus to be a sure salvation for sinners, yet we could not come at him, by reason of
our many doubts and forebodings. A Saviour would have been of no use to us if the Holy Spirit had
not gently led us to him, and enabled us to rest upon him. To this day we often feel that we not only
want a rock, but to be led to it. With this in view we treat very leniently the half unbelieving prayers of]
awakened souls; for in their bewildered state we cannot expect from them all at once a fully believing
cry. A seeking soul should at once believe in Jesus, but it is legitimate for a man to ask to be led to
Jesus; the Holy Spirit is able to effect such a leading, and he can do it even though the heart be on
[the borders of despair. How infinitely higher that we are is the salvation of God. We are low and
grovelling, but it towers like some tall cliff far above us. This is its glory, and is our delight when we
have once climbed into the rock, and claimed an interest in it; but while we are as yet trembling
seekers, the glory and sublimity of salvation appal us, and we feel that we are too unworthy ever to
be partakers of it; hence we are led to cry for grace upon grace, and to see how dependent we are for|
everything, not only for the Saviour, but for the power to believe on him.

\Verse 3. For thou hast been a shelter for me. Observe how the psalmist rings the changes on, Thou
hast, and | will, —Ps 61:3-6. Experience is the nurse of faith. From the past we gather arguments for|
present confidence. Many and many a time had the persecutions of Saul and the perils of battle
imperilled David's life, and only by miracle had he escaped, yet was he still alive and unhurt; this he
remembers, and he is full of hope. And a strong tower from the enemy. As in a fort impregnable,
David had dwelt, because surrounded by omnipotence. Sweet is it beyond expression to remember
the_lovingkindnesses of the Lord in our former days, for he is unchangeable, and therefore will




continue to guard us from all evil.

Verse 4. | will abide in thy tabernacle for ever. Let me once get back to thy courts, and nothing shall
again expel me from them: even now in my banishment my heart is there; and ever will | continue to
worship thee in spirit wherever my lot may be cast. Perhaps by the word tabernacle is here meant the
dwelling place of God; and if so, the sense is, | will dwell with the Lord, enjoying his sacred
hospitality, and sure protection.

"There would I find a settled rest,

While others go and come;

No more a stranger or a guest,

But like a child at home."

He who communes with God is always at home. The divine omnipresence surrounds such a one
consciously; his faith sees all around him the palace of the King, in which he walks with exulting
security and overflowing delight. Happy are the indoor servants who go not out from his presence.
Hewers of wood and drawers of water in the tents of Jehovah are more to be envied than the princes
who riot in the pavilions of kings. The best of all is that our residence with God is not for a limited
period of time, but for ages; yea, for ages of ages, for time and for eternity: this is our highest andj
most heavenly privilege, | will abide in thy tabernacle for ever. | will trust in the covert of thy wings.
Often does our sweet singer use this figure; and far better is it to repeat one apt and instructive
image, than for the sake of novelty to ransack creation for poor, strained metaphors. The chicks
beneath the hen how safe, how comfortable, how happy! How warm the parent's bosom! How sofft
[the cherishing feathers! Divine condescension allows us to appropriate the picture to ourselves, and
how blessedly instructive and consoling it is! O for more trust; it cannot be too implicit: such a covert
invites us to the most unbroken repose. SELAH. Rest we well may when we reach this point. Even
[the harp may be eloquently silent when deep, profound calm completely fills the bosom, and sorro
has sobbed itself into a peaceful slumber.

VVerse 5. For thou, O God, hast heard my vows. Proofs of divine faithfulness are to be had in
remembrance, and to be mentioned to the Lord's honour. The prayer of Ps 61:1 is certain of an
answer because of the experience of Ps 61:5, since we deal with an immutable God. Vows may
rightly be joined with prayers when they are lawful, well considered, and truly for God's glory. It is
great mercy on God's part to take any notice of the vows and promises of such faithless and deceitful
creatures as we are. What we promise him is his due already, and yet he deigns to accept our vows

as if we were not so much his servants as his free suitors who could give or withhold at pleasure.
Thou hast given me the heritage of those that fear thy name. We are made heirs, joint heirs with all
[the saints, partakers of the same portion. With this we ought to be delighted. If we suffer, it is the
heritag_je of the saints; if we are persecuted, are in poverty, or in temptation, all this is contained in the|




|tit|e deeds of the heritage of the chosen. Those we are to sup with we may well be content to dine
with. We have the same inheritance as the Firstborn himself; what better is conceivable? Saints are
described as fearing the name of God; they are reverent worshippers; they stand in awe of the Lord's
authority; they are afraid of offending him, they feel their own nothingness in the sight of the Infinite
One. To share with such men, to be treated by God with the same favour as he metes out to them, is
matter for endless thanksgiving. All the privileges of all the saints are also the privileges of each one.
Verse 6. Thou wilt prolong the king's life; or, better, "days to the days of the King thou wilt add.”
Death threatened, but God preserved his beloved. David, considering his many perils, enjoyed a long
and prosperous reign. And his years as many generations. He lived to see generation after
generation personally; in his descendants he lived as king through a very long period; his dynasty
continued for many generations; and in Christ Jesus, his seed and son, spiritually David reigns on
evermore. Thus he who began at the foot of the rock, half drowned, and almost dead, is here led to
[the summit, and sings as a priest abiding in the tabernacle, a king ruling with God for ever, and a
prophet foretelling good things to come. (Ps 61:7.) See the uplifting power of faith and prayer. None
so low but they may yet be set on high.

Verse 7. He shall abide before God for ever. Though this is true of David in a modified sense, we
prefer to view the Lord Jesus as here intended as the lineal descendant of David, and the
representative of his royal race. Jesus is enthroned before God to eternity; here is our safety, dignity,
and delight. We reign in him; in him we are made to sit together in the heavens. David's personal
claim to sit enthroned for ever is but a foreshadowing of the revealed privilege of all true believers. O
prepare mercy and truth, which may preserve him. As men cry, "Long live the king, "so we hail withj
acclamation our enthroned Immanuel, and cry, "Let mercy and truth preserve him." Eternal love and
immutable faithfulness are the bodyguards of Jesus' throne, and they are both the providers and the
preservers of all those who in him are made kings and priests unto God. We cannot keep ourselves,
and nothing short of divine mercy and truth can do it; but these both can and will, nor shall the least of
[the people of God be suffered to perish.

Verse 8. So will | sing praise unto thy name for ever. Because my prayer is answered, my song shall
be perpetual; because Jesus for ever sits at thy right hand, it shall be acceptable; because | am
preserved in him, it shall be grateful. David had given vocal utterance to his prayer by a cry; he will
now give expression to his praise by a song: there should be a parallel between our supplications
and our thanksgivings. We ought not to leap in prayer, and limp in praise. The vow to celebrate the
divine name for ever is no hyperbolical piece of extravagance, but such as grace and glory shall
enable us to carry out to the letter. That | may daily perform my vows. To God who adds days to our
days we will devote all our days. We vowed perpetual praise, and we desire to render it without
intermission. We would worship God de die in diem, going right on as the days roll on. We ask noj




vacation from this heavenly vocation; we would make no pause in this sacred service. God daily|
performs his promises, let us daily perform our vows: he keeps his covenant, let us not forget ours.
Blessed be the name of the Lord from this time forth, even for evermore.

EXPLANATORY NOTES AND QUAINT SAYINGS

TITLE. The word Neginah (the singular of Neginoth) may be understood to be synonymous with the
kinnor or harp: that is to say, the instrument of eight strings, probably played with a bow or plectrum.
John Jess.

Verse 1. Hear my cry, O God; attend unto my prayer. Aquinas saith that some read the words thus,
Intende ad cantica mea, attend unto my songs—and so the words may be safely read, from the
Hebrew word hgr ranah, which signifies to shout or shrill out for joy—to note that the prayers of the
saints are like pleasant songs and delightful ditties in the ears of God. No mirth, no music, can be so
pleasing to us as the prayers of the saints are pleasing to God. So 2:14 Ps 141:2. Thomas Brooks.
Verse 1. My cry. There is a text in Job where the "hypocrites in heart" are spoken of condemningly,
because "they cry not when he bindeth them." | like to feel that no hard fortitude is required of the
chastened child of God, but that it ought to feel, and may cry, under the rod, without a single
rebellious thought. Mary B. M. Duncan.

Verses 1-2. One ejaculation begetteth another. Hear my cry; attend unto my prayer (yet no words|
thereof mentioned); and Ps 61:2. From the end of the earth will | cry: he had thus cried, and he will}
therefore cry again and again. As billows of temptation ever and anon stop his mouth and interrupt
him, so as he now and then doth but peep above water, and get breathing space, he will thus cry,
Lead me, or "guide me, "or carry me to yonder rock which is higher than I. Thomas Cobbet
(1608-1686), on Prayer.

Verse 2. From the end of the earth. This may be taken two ways: either naturally, and then it is an
allusion to men that are far distant and remote from help, relief and comfort: or, as | may say,
ecclesiastically, with reference to the temple of God, which was "in medio terrae, ""in the midst and
heart of the land, "where God manifested and gave tokens of his gracious presence and favour: as if
he had said, "l am at the end of the earth; far from any tokens, pledges, or manifestations of the love
and favour of God, as well as from outward help and assistance."” John Owen.

Verse 2. The end of the earth. What place was this, the end of the earth, referring the expression to
[the writer of the Psalm? We know that the centre of the affections and devotions of the pious Israelite
was the "holy city, Jerusalem; whither the tribes went up, even the tribes of the Lord, to testify unto
Israel, and to give thanks unto the name of the Lord." The country of which this city was the capital,
was to the Jew the world; it was the world within the world; the earth within the earth; the whole globe
besides was to him a waste, a place out of the world; an extraterrestrial territory, beyond the limits set




up by the Lord Almighty. Thus in Holy Writ what is called the world, or the earth, frequently signifieth
only that part thereof which was the heritage of the chosen people... The end of the earth, then, as
referred to the psalmist, would signify any place of bodily absence from the temple where the Deity|
had taken up his special abode, or any place whence his spiritual affections were unable to reach
that temple. As referred to us, the expression signifies any sensible distance from God: for as God is
the centre of life, hope, love, and joy, distance from him, of whatsoever degree, is the antipodes of
the soul, a region of sterility and darkness; the Iceland of man's spirit. Alfred Bowen Evans, 1852.
Verse 2. | will cry unto thee. There is in this expression an endeavour to approach unto God; as you
do when you cry after one whom you see at a distance, and are afraid he will go farther from you. It is
[the great work of faith to cry out after God, at a distance, when you are afraid lest at the next turn he
should be quite out of sight. Crying to the Lord supposes him to be withdrawing or departing. John
Owen.

Verse 2. Cry. No matter how abrupt the prayer be, so it be the representation of our hearts. Thus did
David. Where doth he pray? In banishment. When? When his spirit is overwhelmed. How does he
pray? He cried. Thus Hannah prayed herself into a composed state of mind. Remember, resignation
is the work of the Spirit of God; and therefore you must plead for it before you have it. John Singleton
(1706), in "The Morning Exercises."

Verse 2. Cry. Crying is a substitute for speech; and also the expression of earnestness. William Jay.
Verse 2. When my heart is overwhelmed. Troubles are of various kinds; some are provoking, some|
are gnawing, some are perplexing, and some are overwhelming; but whatever form they assume,
[they are troubles, and are part of the wear and tear of life. ...Overwhelming troubles are such as
sweep over a man, just as the mighty billows of the ocean sweep over and submerge the sands.
These are troubles which struggle with us, as it were, for life and death; troubles which would leave
us helpless wrecks; troubles which enter into conflict with us in our prime, which grapple with us inj
our health and strength, and threaten to conquer us by sheer force, no matter how bravely we may
contend. Such trouble the psalmist knew. Philip Bennett Power, in "The | wills of the Psalms, "1861.
Verse 2. Heart. The heart is here represented to us as being overwhelmed, or, as it is otherwise
[translated, "covered over; "it is smothered in, unable to perform its functions with proper action,
unable to throw out the blood to the extremities, to give them needed vitality and power for necessary
effort. When the action of the heart is paralysed, even temporarily, it will tell upon all the members, a
chill there send its cold vibration through every limb; Satan knows this well, and so all his dealings are
heart dealings, efforts to paralyse the very spring of life itself. This is precisely what we ourselves

have experienced; we have partially felt death within us, we have felt a gradual numbing of our heart;

a gradual diminution in the quickness of its beat; a gradual closing in, and pressure of a weight upon
it, and this was the overwhelming process. Philip Bennett Power.




Verse 2. Lead me to the rock that is higher than I. The tower, in Ps 18:2, is "an high tower, "and the
rock is here an high rock, the rock higher than I; and yet there is a way to get into the highest towers;
by scaling ladders a man may get over the high walls of towers. This tower and rock were too high for|
David himself to get into, and therefore he sets to the scaling ladder. "Lead me to the rock, and into|
[the tower that is higher than I. Hear my cry, attend unto my prayer.” So he makes prayer the scaling
ladder to get upon that rock and into that tower that otherwise had been too high for him; he gets that
safety and deliverance which otherwise but by prayer unto God had been impossible to have been
obtained. Jeremiah Dyke.

Verse 2. Lead me to the rock that is higher than I. The language is very remarkable. It gives us the
idea of a man suffering shipwreck. The vessel in which he has been sailing has sunk. He has been
plunged into the mighty ocean; and there he is buffeting the waves, struggling for life, panting for
breath, and just about to give up all for lost. Suddenly he discovers a rock towering above him. If he
can but climb up to the top of it, and get sure footing upon it, the billows will not be able to reach him,
and he will be safe. Now, the prayer in our text is the cry of that poor wretch for help. He is so spent
and exhausted, that he cannot reach the rock himself. He shouts aloud for the friendly hand of some
one stronger than himself, or for a rope that may be flung to him by those who are already safe on the
rock, if by these helps he may gain it. Lead me to the rock, cries the poor perishing wretch. "O, lead]
me, guide me, direct me to it; for | am so worn and spent, that | cannot reach it otherwise. | am at the
point to die; and | must sink, and be no more seen for ever, if there is none to help me." Thus he calls
for some one to rescue him from the deep, and to place him on the rock. But what rock? He knows
[that unless the rock be a high one, he will not be in safety, though he should be on it. The rock, he
says, "must be higher than I, or the waves will reach me, and wash me off again.” It is not a rock, the
[top of which just shows itself above the sea, no higher than a man's own body, that will save the life
of a shipwrecked mariner. Such a rock may occasion the wreck, but it will not afford any help to the
sufferers afterwards; it is a rock to split upon for destruction, not to stand upon for safety. Lead me to}
[the rock, or as it is in the Prayer book version, "Set me upon the rock that is higher than I'" ...The text
having shown us the danger of sin, does not leave us comfortless; it shows us the security of the
refuge. We have before remarked, that the prayer of David, as a shipwrecked man, is, to be "led to,
"and set upon a rock, that is higher than himself. The expression seems to imply much. The rock that
is higher than he, must be higher than any man; for David was a mighty monarch. He implies,
therefore, that the refuge he seeks must be more than any "arm of flesh" can afford him; it must be
therefore divine. Condensed from a Sermon by Fountain Elwin, 1842.

Verse 2. It is more the image of one overtaken by the tide, as he is hastening onwards to get beyond
its reach, and yet with every step he sees it rolling nearer and nearer to him; he hears its angry roar,
the loosening sand sinks beneath his tread—a few minutes more, and the waves will be around him;




despair hath "overwhelmed his heart; "when in the very depths of his agony he sees a point of rock
high above the waves. "O that | could reach it and be safe!" And then comes the cry, the agonizing
cry, to him that is mighty to save, Lead me to the rock that is higher than I. It is the sinner's cry to the
sinner's Saviour! Barton Bouchier, A.M., in "Manna in the Heart; or, Daily Comments on the Book of
Psalms," 1855.

Verse 2. Lead me to the rock. If we would find ourselves upon the rock, and enjoy the realisation of
being so, we must be dependent upon another's hand. And that hand can do everything for us, even
in our worst of times. When we are so blinded by the salt waves that dash in our eyes, so reeling in
brain that we perhaps cannot think, much less make continuous efforts, there is a hand which canj
lead us, which can draw us out of the waters, which can set our feet upon the rock. Surely we have
already experienced the power and tenderness of that hand? and it may be that in the reader's case,
[the waves, as they made sure of their prey, found it supernaturally drawn forth from them, that it
might be set upon a rock, immoveable amid all the waters, and sufficient amid all storms! Philipj
Bennett Power.

Verse 2. The rock that is higher than I. The rock of our salvation, then, is "higher than we." Here we
have the Deity of Christ, the Rock, set forth; in this he is "higher than we." And except as he is thus
higher, as he is God, he could not be a Saviour; for "He is a just God, as well as a Saviour." A being
no higher than we, or but a little higher, as the angels (for we are but "a little lower than they"), thoughj
he might teach us, or warn us, or console us, could never save us. The prey is in the hands of the
mighty, and the Almighty alone is mightier. But a rock is not only high, but deep; it not only erects its
front above the waves, but its base is fixed in the ocean's bed. "Canst thou by searching find out
God? canst thou find our the Almighty unto perfection? It is as high as heaven; what canst thou do?
deeper than hell; what canst thou know? The measure thereof is longer than the earth, and broader
[than the sea.” Job 11:7. Here we have the humanity of him who is the rock; that humanity by which
he was able to go down to the deeps, as well as ride triumphantly on the bosom of the waters—those
deeps, whereof David speaking experimentally of himself, spake prophetically of him; the depths of
our fall and degradation—that humanity in which he went down into the grave, into the recesses of
the intermediate state, and "preached to the spirits in prison.” This is our rock, both deep and high;
the rock of our salvation; to which those whose sons have set them at "the end of the earth, "desire to
be brought, that they may find a place of safe standing. Let not those fear who feel the bitterness of
distance from God, for they shall be brought nigh; desolate may be the coast to which they are
driven, but over against it is the Paradise of God; clouds and darkness may gather at the base of this
rock of safety, but "eternal sunshine settles in its head." Alfred Bowen Evans.

Verse 2. Higher. A hiding place must be locus exelsissimus. Your low houses are soon scaled. Jesus
Christ is a hig_]h place; he is as high as heaven. He is the Jacob's ladder that reacheth from earth to




heaven. Ge 28:12. He is too high for men, too high for devils; no creature can scale these high walls.
Ralph Robinson (1614-1655), in "Christ All and in All."

Verse 4. | will abide in thy tabernacle. Some render it, | shall dwell in thy tent or pavilion royal, making
it a metaphor from warfare, where those that are in the king's own tent must needs be in greatest
safety. And this sense suits well with the following words: | will trust in the covert of thy wings. John
Trapp.

Verse 4. Covert of thy wings. To a person who should penetrate the Holy of Holies in the tabernacle,
[the most conspicuous object would be the outspread wings above the mercyseat: under their shelter
and upon the mercyseat David would abide in quiet confidence. C. H. S.

Verse 5. (first clause). About this time | began to know that there is a God who hears and answers
prayer. John Newton, in his Journal.

Verse 5. Thou, O God, hast heard my vows: that is, his prayers, which are always to be put up withj}
vows. Indeed, that prayer is a blank which hath not a vow in it. Is it a mercy thou prayest him to give?
If sincere, thou wilt vow to praise him for it, and serve him with it. Is it a sin thou prayest against?
Except you juggle with God, thou wilt vow as well as pray against it. William Gurnall.

Verse 5. The heritage. Eternal life is called an inheritance. Theodoret remarks: "The true inheritance
is eternal life, concerning which Christ saith to the sheep on his right hand, Come, ye blessed of my
Father, inherit the kingdom prepared for you before the foundation of the world. This inheritance the
Lord giveth to them that fear him." In Eph 1:14, the Spirit is called "the earnest of our inheritance.” In
Col 1:12, the apostle exhorts them "to give thanks unto the Father, who hath made them meet to be
partakers of the inheritance of the saints in light." On this verse we have the golden comment of
Chrysostom, reiterated by Theophylact. He calls it an inheritance, to show that no man obtaineth the
kingdom by his own good works; for no man hath so lived as to render himself worthy of the kingdom,
but all is of the grace of God. Wherefore he saith, "When ye have done all, say that we are
unprofitable servants, for we have only done that which we ought to have done." John Caspan
Suicer's "Thesaurus," 1728.

\VVerse 6. Thou wilt prolong the king's life, etc. David cannot be considered as using these words off
gratulation with an exclusive reference to himself. It is true that he lived to an extreme old age, and
died full of days, leaving the kingdom in a settled condition, and in the hands of his son, whol
succeeded him; but he did not exceed the period of one man's life, and the greater part of it was
spent in continued dangers and anxieties. There can be no doubt, therefore, that the series of years,
and even ages, of which he speaks, extends prospectively to the coming of Christ, it being the very|
condition of the kingdom, as | have often remarked, that God maintained them as one people under
on head, or when scattered, united them again. The same succession still subsists in reference tg
ourselves. Christ must be viewed as Iiving_] in his members to the end of the world. To this Isaiah




alludes when he says, "Who shall declare his generation or age?"—words in which he predicts thatI
fthe church would survive through all ages, notwithstanding the incessant danger of destruction to

which it is exposed through the attacks of its enemies, and the many storms assailing it. So here
David foretells the uninterrupted succession of the kingdom down to the time of Christ. John Calvin.

Verse 6. The king's life: and his years. David speaks designedly of the days of the king instead of his|
own days, as might have been expected from what had been said, for the purpose of showing that he
considered the promise of eternal dominion as relating not to himself personally, but to his
family—the royal family of David. E. W. Hengstenberg.

Verse 7. O prepare mercy. David having declared in his own behalf the purpose of God towards him

for everlasting salvation, he, speaking of himself, shall abide before God for ever: he WithaII
considering what he was to run through in this life, and what it might require to keep him unto the
end, and so for ever, doth presently thereupon, in way of prayer, subjoin prepare mercy and truth,
which may preserve me. As if he had said, | have yet a long journey to go, and through manyj
hazards, and thy promise is, | shall abide before thee for ever. Lord, thou hast need lay up andj
aforehand prepare an abundance of mercy and truth to preserve me for time to come. Thomas
Goodwin.

Verse 8. They that are godly are oppressed and vexed in the church or congregation for this
purpose: that when they are pressed, they should cry; and when they cry, that they should be heard;
and when they are heard, that they should laud and praise God. Augustine.

HINTS TO THE VILLAGE PREACHER
\Whole Psalm. The progressive | wills.

1. I'will cry.
2. 1 will abide in thy tabernacle.
3. 1 will trust.

4. 1 will sing praise.

Verse 1. Answers to prayer to be earnestly sought.

1. What hinders the answer of prayer?

2. What is our duty when answers are denied?

3. What encouragements we have to believe that the delay is only temporary.

Verse 2. Lead me.

1. Show me the way: reveal Jesus.

2. Enable me to tread it: work faith in me.

3. Uplift me when | cannot tread: do for me what is beyond me.

Verse 2. Higher than I. Jesus greater than our highest efforts, attainments, desires, expectations,




conceptions.

Verse 2. God, the saint's rock. John Owen's Two Sermons. Works. Vol. 9, pp. 237-256.

Verse 2. The heart's cry and desire.

1. A recognition of a place of safety; then,

2. We have this place brought before us, as abundantly sufficient, when personal weakness has
been realised.

3. This place cannot be attained without the help of another's hand.

4. The character of this refuge, and the position of a believer when availing himself of it: the place of
refuge is "a rock, "and the position of the believer is "upon a rock." P. B. Power.

\Verses 2-3.

1. How would he pray? | will cry unto thee.

2. Where would he pray? From the ends of the earth.

3. When would he pray? When my heart is overwhelmed.

4. For what would he pray? Lead me to the rock that is higher than 1.

5. Whence does he derive his encouragement to pray? For thou hast been, etc. (Ps 61:3). William
Jay.

Verse 3. A shelter from the rain of trouble, the storm of persecution, the floods of Satanic temptation,
the heat of divine wrath, the blast of death. The ark, Lot's mountain, the blood stained door in Egypt,
the city of refuge, the cave Adullam. A strong tower: lasting in itself, impregnable against foes, secure
for the occupant.

Verse 5. (second clause). Enquire whether or no it fares with us as with the saints.

\Verses 5, 8.

1. Vows heard in heaven.

2. Vows to be carefully fulfilled on earth.

Verse 5. (second clause).

1. They that fear God have a "heritage.”

2. This heritage is "given."

3. We may know that we possess it. William Jay.

Verse 6. Our King, his eternal existence, our personal joy in this, and our joy for our descendants.
\Verses 4, 7.

1. My privilege, | will abide (Ps 61:4).

2. The ground of it, He shall abide, etc. (Ps 61:7).

\Verses 5, 8.

1. Vows heard in heaven.

2. Vows to be carefully fulfilled on earth.




Psalm 62

Exposition
Explanatory Notes and Quaint Sayings

Hints to the Village Preacher

Other Works

TITLE. To the Chief Musician, to Jeduthun. This is the second Psalm which is dedicated to Jeduthun,
or Ethan, the former one being the thirty-ninth, a Psalm which is almost a twin with this in many,
respects, containing in the original the word translated only four times as this does six. We shall meet
with two other Psalms similarly appointed for Jeduthun: namely, Psalms 77, and 89. The sons of
Jeduthun were porters or doorkeepers, according to 1Ch 16:42. Those who serve well make the best
of singers, and those who occupy the highest posts in the choir must not be ashamed to wait at the
posts of the doors of the Lord's house. A PSALM OF DAVID. Even had not the signature of the royal
poet been here placed, we should have been sure from internal evidence that he alone penned these
stanzas; they are truly Davidic. From the sixfold use of the word ac or only, we have been wont to call
it THE ONLY PSALM.

DIVISION. The Psalmist has marked his own pauses, by inserting SELAH at the end of Ps 62:4,8.
His true and sole confidence in God laughs to scorn all its enemies. When this Psalm was composed
it was not necessary for us to know, since true faith is always in season, and is usually under trial.
Moreover, the sentiments here uttered are suitable to occasions which are very frequent in g
believer's life, and therefore no one historic incident is needful for their explanation.

EXPOSITION

Verse 1. Truly, or verily, or only. The last is probably the most prominent sense here. That faith alone
is true which rests on God alone, that confidence which relies but partly on the Lord is vain
confidence. If we Anglicized the word by our word verily, as some do, we should have here a striking]
reminder of our blessed Lord's frequent use of that adverb. My soul waiteth upon God. My inmost self
draws near in reverent obedience to God. | am no hypocrite or mere posture maker. To wait upon
God, and for God, is the habitual position of faith; to wait on him truly is sincerity; to wait on him onlyj]
is spiritual chastity. The original is, "only to God is my soul silence.” The presence of God alone couldj
awe his heart into quietude, submission, rest, and acquiescence; but when that was felt, not a
rebellious word or thought broke the peaceful silence. The proverb that speech is silver but silence is
gold, is more than true in this case. No eloquence in the world is half so full of meaning as the patient
silence of a child of God. It is an eminent work of grace to bring_] down the will and subdue the
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affections to such a degree, that the whole mind lies before the Lord like the sea beneath the wind,
ready to be moved by every breath of his mouth, but free from all inward and self caused emotion, as
also from all power to be moved by anything other than the divine will. We should be wax to the Lord,
but adamant to every other force. From him cometh my salvation. The good man will, therefore, in
patience possess his soul till deliverance comes: faith can hear the footsteps of coming salvation,
because she has learned to be silent. Our salvation in no measure or degree comes to us from any
inferior source; let us, therefore, look alone to the true fountain, and avoid the detestable crime of
ascribing to the creature what belongs alone to the Creator. If to wait on God be worship, to wait on
[the creature is idolatry; if to wait on God alone be true faith, to associate an arm of the flesh with him
IS audacious unbelief.

Verse 2. He only is my rock and my salvation. Sometimes a metaphor may be more full of meaning
and more suggestive than literal speech: hence the use of the figure of a rock, the very mention of
which would awaken grateful memories in the psalmists's mind. David had often lain concealed in
rocky caverns, and here he compares his God to such a secure refuge; and, indeed, declares him to
be his only real protection, all-sufficient in himself and never failing. At the same time, as if to show us
[that what he wrote was not mere poetic sentiment but blessed reality, the literal word salvation
follows the figurative expression: that our God is our refuge is no fiction, nothing in the world is more
a matter of fact. He is my defence, my height, my lofty rampart, my high fort. Here we have another
and bolder image; the tried believer not only abides in God as in a cavernous rock; but dwells in him
as a warrior in some bravely defiant tower or lordly castle. | shall not be greatly moved. His personal
weakness might cause him to be somewhat moved; but his faith would come in to prevent any very
great disturbance; not much would he be tossed about. Moved, as one says, "but not removed."
Moved like a ship at anchor which swings with the tide, but is not swept away by the tempest. When 4
man knows assuredly that the Lord is his salvation, he cannot be very much cast down: it would need
more than all the devils in hell greatly to alarm a heart which knows God to be its salvation.

Verse 3. How long will ye imagine mischief against a man? It is always best to begin with God, and
[then we may confront our enemies. Make all sure with heaven, then may you grapple with earth and
hell. David expostulates with his insensate foes; he marvels at their dogged perseverance in malice,
after so many failures and with certain defeat before them. He tells them that their design was an
imaginary one, which they never could accomplish however deeply they might plot. It is a marvel that
men will readily enough continue in vain and sinful courses, and yet to persevere in grace is so great
a difficulty as to be an impossibility, were it not for divine assistance. The persistency of those who
oppose the people of God is so strange that we may well expostulate with them and say, "How long
will ye thus display your malice?" A hint is given in the text as to the cowardliness of so many|
pressing_j upon one man; but none are less likely to act a fair and manly part than those who are




opposed to God's people for righteousness' sake. Satan could not enter into combat with Job in fair
duel, but must needs call in the Sabeans and Chaldeans, and even then must borrow the lightning
and the wind before his first attack was complete. If there were any shame in him, or in his children,
they would be ashamed of the dastardly manner in which they have waged war against the seed of
the woman. Ten thousand to one has not seemed to them too mean an advantage; there is not a
drop of chivalrous blood in all their veins. Ye shall be slain all of you. Your edged tools will cut your
own fingers. Those who take the sword shall perish with the sword. However many or fierce the
bands of the wicked may be, they shall not escape the just retribution of heaven; rigorously shall the
great Lawgiver exact blood from men of blood, and award death to those who seek the death of
others.

As a bowing wall shall ye be, and as a tottering fence. Boastful persecutors bulge and swell withj}
pride, but they are only as a bulging wall ready to fall in a heap; they lean forward to seize their prey,
but it is only as a tottering fence inclines to the earth upon which it will soon lie at length. They expect
men to bow to them, and quake for fear in their presence; but men made bold by faith see nothing in
[them to honour, and very, very much to despise. It is never well on our part to think highly of ungodly
persons; whatever their position, they are near their destruction, they totter to their fall; it will be our|
wisdom to keep our distance, for no one is advantaged by being near a falling wall; if it does not
crush with its weight, it may stifle with its dust. The passage is thought to be more correctly renderedj
as follows:—"How long will ye press on one man, that ye may crush him in a body, like a toppling
wall, a sinking fence?" (So Dr. Kay, of Calcutta, translates it.) We have, however, kept to our own
version as yielding a good and profitable meaning. Both senses may blend in our meditations; for if
David's enemies battered him as though they could throw him down like a bulging wall, he, on the
other hand, foresaw that they themselves would by retributive justice be overthrown like an oldj
crumbling, leaning, yielding fence.

Verse 4. They only consult to cast him down from his excellency. The excellencies of the righteous
are obnoxious to the wicked, and the main object of their fury. The elevation which God gives to the
godly in Providence, or in dispute, is also the envy of the baser sort, and they labour to pull them
down to their own level. Observe the concentration of malice upon our point only, as here set inj
contrast with the sole reliance of the gracious one upon his Lord. If the wicked could but ruin the work
of grace in us, they would be content; to crush our character, to overturn our influence, is the object of
[their consultation. They delight in lies; hence they hate the truth and the truthful, and by falsehood
endeavour to compass their overthrow. To lie is base enough, but to delight in it is one of the blackest
marks of infamy. They bless with their mouth, but they curse inwardly. Flattery has ever been a
favourite weapon with the enemies of good men; they can curse bitterly enough when it serves their|
[turn; meanwhile, since it answers their purpose, they mask their wrath, and with smooth words




pretend to bless those whom they would willingly tear in pieces. It was fortunate for David that he was
well practised in silence, for to cozening deceivers there is no other safe reply. Selah. Here pause,
and consider with astonishment the futile rancour of unholy men, and the perfect security of such as
rest themselves upon the Lord.

Verse 5. My soul, wait thou only upon God. When we have already practised a virtue, it is yet needful}
[that we bind ourselves to a continuance in it. The soul is apt to be dragged away from its anchorage,
or is readily tempted to add a second confidence to the one sole and sure ground of reliance; we
must, therefore, stir ourselves up to maintain the holy position which we were at first able to assume.
Be still silent, O my soul! submit thyself completely, trust immovably, wait patiently. Let none of thy
enemies' imaginings, consultings, flatteries, or maledictions cause thee to break the King's peace. Be
like the sheep before her shearers, and like thy Lord, conquer by the passive resistance of victorious
patience: thou canst only achieve this as thou shalt be inwardly persuaded of God's presence, and as
you wait solely and alone on him. Unmingled faith is undismayed. Faith with a single eye sees herself
secure, but if her eye be darkened by two confidences, she is blind and useless. For my expectation
is from him. We expect from God because we believe in him. Expectation is the child of prayer andj
faith, and is owned of the Lord as an acceptable grace. We should desire nothing but what would be
right for God to give, then our expectation would be all from God; and concerning truly good things
we should not look to second causes, but to the Lord alone, and so again our expectation would be
all from him. The vain expectations of worldly men come not; they promise but there is no
performance; our expectations are on the way, and in due season will arrive to satisfy our hopes.
Happy is the man who feels that all he has, all he wants, and all he expects are to be found in his
God.

Verse 6. He only is my rock and my salvation. Alone, and without other help, God is the foundation

and completion of my safety. We cannot too often hear the toll of that great bell only; let it ring the
death knell of all carnal reliances, and lead us to cast ourselves on the bare arm of God. He is my
defence. Not my defender only, but my actual protection. | am secure, because he is faithful. | shall
not be moved—not even in the least degree. See how his confidence grows. In the second verse an
adverb qualified his quiet; here, however, it is absolute; he altogether defies the rage of his
adversaries, he will not stir an inch, nor be made to fear even in the smallest degree. A living faith
grows; experience develops the spiritual muscles of the saint, and gives a manly force which our
religious childhood has not yet reached.

Verse 7. In God is my salvation and my glory. Wherein should we glory but in him who saves us? Our
honour may well be left with him who secures our souls. To find all in God, and to glory that it is so, is
one of the sure marks of an enlightened soul. The rock of my strength, and my refuge, is in God. He
multiplies titles, for he would render much honour to the Lord, whom he had tried, and proved to be a




faithful God under so many aspects. Ignorance needs but few words, but when experience brings &
wealth of knowledge, we need varied expressions to serve as coffers for our treasure. God who is our
rock when we flee for shelter, is also our strong rock when we stand firm and defy the foe; he is to be
praised under both characters. Observe how the psalmist brands his own initials upon every name
which he rejoicingly gives to his God—my expectation, my rock, my salvation, my glory, my strength,
my refuge; he is not content to know that the Lord is all these things; he acts faith towards him, and
lays claim to him under every character. What are the mines of Peru or Golconda to me if | have noj
inheritance in them? It is the word my which puts the honey into the comb. If our experience has not
yet enabled us to realise the Lord under any of these consoling titles, we must seek grace that we
may yet be partakers of their sweetness. The bees in some way or other penetrate the flowers and
collect their juices; it must be hard for them to enter the closed cups and mouthless bags of some of
[the favourites of the garden, yet the honey gatherers find or make a passage; and in this they are our
instructors, for into each delightful name, character, and office of our covenant God our persevering
faith must find an entrance, and from each it must draw delight.

Verse 8. Trust in him at all times. Faith is an abiding duty, a perpetual privilege. We should trust
when we can see, as well as when we are utterly in the dark. Adversity is a fit season for faith; but
prosperity is not less so. God at all times deserves our confidence. We at all times need to place our
confidence in him. A day without trust in God is a day of wrath, even if it be a day of mirth. Lean ever,
ye saints, on him, on whom the world leans. Ye people, pour out your heart before him. Ye to whom
his love is revealed, reveal yourselves to him. His heart is set on you, lay bare your hearts to him.
Turn the vessel of your soul upside down in his secret presence, and let your inmost thoughts,
desires, sorrows, and sins be poured out like water. Hide nothing from him, for you can hide nothing.
To the Lord unburden your soul; let him be your only father confessor, for he only can absolve you
when he has heard your confession. To keep our griefs to ourselves is to hoard up wretchedness.
The stream will swell and rage if you dam it up: give it a clear course, and it leaps along and creates
no alarm. Sympathy we need, and if we unload our hearts at Jesus' feet, we shall obtain a sympathy
as practical as it is sincere, as consolatory as it is ennobling. The writer in the Westminster
Assembly's Annotations well observes that it is the tendency of our wicked nature to bite on the
bridle, and hide our grief in sullenness; but the gracious soul will overcome this propensity, and utter
its sorrow before the Lord. God is a refuge for us. Whatever he may be to others, his own people
have a peculiar heritage in him; for us he is undoubtedly a refuge: here then is the best of reasons for
resorting to him whenever sorrows weigh upon our bosoms. Prayer is peculiarly the duty of those to
whom the Lord has specially revealed himself as their defence. SELAH. Precious pause! Timely
silence! Sheep may well lie down when such pasture is before them.

Verse 9. Surely men of low degree are vanity. Here the word is only ag_;ain; men of low degree are




only vanity, nothing more. They are many and enthusiastic, but they are not to be depended on; they
are mobile as the waves of the sea, ready to be driven to and fro by any and every wind; they cry
"Hosanna" today, and "Crucify him" tomorrow. The instability of popular applause is a proverb; as
well build a house with smoke as find comfort in the adulation of the multitude. As the first son of
Adam was called Abel or vanity, so here we are taught that all the sons of Adam are Abels: it were
well if they were all so in character as well as in name; but alas! in this respect, too many of them are
Cains. And men of high degree are a lie. That is worse. We gain little by putting our trust in the
aristocracy, they are not one whit better than the democracy: nay, they are even worse, for we expect
something from them, but get nothing. May we not trust the elite? Surely reliance may be placed inj
[the educated, the chivalrous, the intelligent? For this reason are they a lie; because they promise so
much, and in the end, when relied upon, yield nothing but disappointment. How wretched is that poor
man who puts his trust in princes. The more we rely upon God, the more shall we perceive the utter
hollowness of every other confidence. To be laid in the balance, they are altogether lighter than
vanity. Take a true estimate of them; judge them neither by quantity nor by appearance, but by
weight, and they will no longer deceive you. Calmly deliberate, quietly ponder, and your verdict will
be that which inspiration here records. Vainer than vanity itself are all human confidences: the great
and the mean, alike, are unworthy of our trust. A feather has some weight in the scale, vanity has
none, and creature confidence has less than that: yet such is the universal infatuation, that mankind
prefer an arm of flesh to the power of the invisible but almighty Creator; and even God's own children
are too apt to be bitten with this madness.

Verse 10. Trust not in oppression, and become not vain in robbery. Wealth ill gotten is the trust onlyj
of fools, for the deadly pest lies in it; it is full of canker, it reeks with God's curse. To tread down the
poor and silence their cries for justice, is the delight of many a braggart bully, who in his arrogance
imagines that he may defy both God and man; but he is warned in these words, and it will be well for
him if he takes the warning, for the Judge of all the earth will surely visit upon men the oppression of|
[the innocent, and the robbery of the poor: both of these may be effected legally in the courts of man,
but no twistings of the law, no tricks and evasions will avail with the Court of Heaven. If riches
increase, set not your heart upon them. If they grow in an honest, providential manner, as the result
of industry or commercial success, do not make much account of the circumstance; be not unduly
elated, do not fix your love upon your money bags. To bow an immortal spirit to the constant
contemplation of fading possessions is extreme folly. Shall those who call the Lord their glory, glory in
yellow earth? Shall the image and superscription of Caesar deprive them of communion with him who
is the image of the invisible God? As we must not rest in men, so neither must we repose in money.
Gain and fame are only so much foam of the sea. All the wealth and honour the whole world can
afford would be too slender a thread to bear up the happiness of an immortal soul.




Verse 11. God hath spoken once. So immutable is God that he need not speak twice, as though he
had changed; so infallible, that one utterance suffices, for he cannot err; so omnipotent, that his
solitary word achieves all his designs. We speak often and say nothing; God speaks once and utters
eternal verities. All our speaking may yet end in sound; but he speaks, and it is done; he commands,
and it stands fast. Twice have | heard this. Our meditative soul should hear the echo of God's voice
again and again. What he speaks once in revelation, we should be always hearing. Creation and
providence are evermore echoing the voice of God; "He that hath ears to hear, let him hear." We
have two ears, that we may hear attentively, and the spiritual have inner ears with which they hear
indeed. He hears twice in the best sense who hears with his heart as well as his ears. That power
belongeth unto God. He is the source of it, and in him it actually abides. This one voice of God we|
ought always to hear, so as to be preserved from putting our trust in creatures in whom there can be
no power, since all power is in God. What reason for faith is here! It can never be unwise to rest upon
[the almighty arm. Out of all troubles he can release us, under all burdens sustain us, while men must
fail us at the last, and may deceive us even now. May our souls hear the thunder of Jehovah's voice
as he claims all power, and henceforth may we wait only upon God!

Verse 12. Also unto thee, O Lord, belongeth mercy. This tender attribute sweetens the grand thought|
of his power: the divine strength will not crush us, but will be used for our good. God is so full of
mercy that it belongs to him, as if all the mercy in the universe came from God, and still was claimed]
by him as his possession. His mercy, like his power, endureth for ever, and is ever present in him,
ready to be revealed, For thou renderest to every man according to his work. This looks rather like
justice than mercy; but if we understand it to mean that God graciously rewards the poor, imperfect]
works of his people, we see in it a clear display of mercy. May it not also mean that according to the
work he allots us is the strength which he renders to us? he is not a hard master; he does not bid us
make bricks without straw, but he metes out to us strength equal to our day. In either meaning we
have power and mercy blended, and have a double reason for waiting only upon God. Man neither
helps us nor rewards us; God will do both. In him power and grace are eternally resident; our faith
should therefore patiently hope and quietly wait, for we shall surely see the salvation of God. Deo soIiI
gloria. All glory be to God only.

EXPLANATORY NOTES AND QUAINT SAYINGS

Psalms 62, and 63 compared. ONLY AND EARLY. There is a sweet and profitable lesson taught us
in Psalms 62 and 63. The heart is ever prone to divide its confidence between God and the creature.
This will never do. We must "wait only upon God." "He only"must be our "rock, "our "salvation, "and
our "defence." Then we are frequently tempted to look to an arm of flesh first, and when that fails us,
we look to God. This will never do either. He must be our first as well as our only resource. "O God,




|thou art my God, early will | seek thee." This is the way in which the heart should ever treat the
blessed God. This is the lesson of Psalm 63. When we have learnt the blessedness of seeking God
"only, "we shall be sure to seek him "early.” Charles Mackintosh, in "Things New and Old, "1858.
Whole Psalm. There is in it throughout not one single word (and this is a rare occurrence), in which
[the prophet expresses fear or dejection; and there is also no prayer in it, although, on other
occasions, when in danger, he never omits to pray... The prophet found himself remarkably well
furnished in reference to that part of piety which consists in pleroforia, the full assurance and
perfection of faith; and therefore he designed to rear a monument of this his state of mind, for the
purpose of stimulating the reader to the same attainment. Moses Amyraut, 1596-1664.

Whole Psalm. Athanasius says of this Psalm: "Against all attempts upon thy body, thy state, thy|
soul, thy fame, temptations, tribulations, machinations, defamations”, say this Psalm. John Donne.
Verse 1. Only. The particle may be rendered only, as restrictive; or, surely, as affirmative. Ourn
[translators have rendered it differently in different verses of this Psalm; Ps 62:1, truly; in Ps 62:2,4-6,
only; in Ps 62:9, surely. If we render only, the meaning will be here that God exclusively is the object
of trust; if surely, that this truth, that God is his salvation, has come home to him with a more lively
conviction, with a more blessed certainty than ever. The first line of the verse rendered literally is,
"Only unto God my soul is silence.” J. J. Stewart Perowne.

Verse 1. Truly my soul waiteth upon God, etc. In the use of means, for answers of prayer, for
performance of promises, and for deliverance from enemies, and out of every trouble: or, is silent, ag
[the Targum; not as to prayer, but as to murmuring; patiently and quietly waiting for salvation until the
Lord's time come to give it; being subject to him, as the Septuagint, Vulgate, Latin, Arabic, andj
Ethiopic versions; resigned to his will, and patient under his afflicting hand: it denotes a quiet, patient
waiting on the Lord, and not merely bodily exercise in outward ordinances; but an inward frame of
spirit, a soul waiting on the Lord, and that in truth and reality, in opposition to mere form and show.
John Gill.

Verse 1. Truly my soul waiteth upon God; or, as the Hebrew, My soul is silent. Indeed, waiting onj
God for deliverance, in an afflicted state, consists much in a holy silence. It is a great mercy, in an
affliction, to have our bodily senses, so as not to lie raving, but still and quiet, much more to have the
heart silent and patient; and we find the heart is as soon heated into a distemper as the head. Now
what the sponge is to the cannon, when hot with often shooting, hope is to the soul in multipliedj
afflictions; it cools the spirit and makes it meeker it, so that it doth not break out into distempered
[thoughts or words against God. (See also Ps 62:5.) William Gurnall.

Verse 1. Waiteth. Waiting is nothing else but hope and trust lengthened. John Trapp.

Verse 1. My soul is silent before God. As if he had said: to me as a man God has put in subjection all
his creatures; to me as a king he has subjected the whole of Judaea, the Philistines, the Moabites,




Syrians, ldumeans, Ammonites, and other tribes; having taken me from the sheep cotes he has
adorned me with a crown and sceptre now these thirty years, and extended my kingdom to the sea,
and to the great river Euphrates; it is not without reason, then, that | subject myself to God alone in
[this affliction, wherein Absalom thirsts to crush me, especially since he reveals the deliverance
prepared for me, and from him alone can | expect it. Thomas Le Blanc—1669, in Psalmorum
Davidicorum Analysis.

Verse 1. Is silent. The Hebrew word used is hymwd dumijah, that is, silent, resting, expecting,
reflecting, solicitous, and observing. For, first, we ought to be subject to God as silent disciples before
a master...Whatever God has allowed to happen to me, yet | will be silent before him, and from myj
heart admire, both enduring his strokes and receiving his teaching... Secondly, we ought to be
subject to God as creatures keeping quiet before their Creator... "Woe unto him that striveth with his
Maker." Isa 45:9. Thirdly, we ought to be subject to God as clay in the hands of the potter, ready for
[the form into which he wishes to fashion us... "As clay is in the potter's hand, so are ye in mine hand,
O house of Israel.” Jer 18:6. Fourthly, we ought to be subject to God, as a maid servant to her
master, observing his wish, even in the most menial affairs... Fifthly, we ought to be subject to God,
as a wife to her husband (sponsa sponso), who in her love is solicitous and careful to do whatever
may be pleasing to him. "My beloved is mine, and | am his." Canticles 2:16. And, "l am my beloved's."
Canticles 6:3. Thomas Le Blanc.

Verse 1. After almost every quiet prayer and holy meditation in the divine presence, we have the
consciousness that there was an ear which heard us, and a heart that received our sighs. The effect
of a silent colloquy with God is so soothing! There was a time when | used greatly to wonder at these
words of Luther:—

"Bear and forbear, and silent be,

Tell no man thy misery;

Yield not in trouble to dismay,

God can deliver any day."

| wondered because we feel the outpouring of grief into the heart of a friend to be so sweet. At the
same time, he who talks much of his troubles to men is apt to fall into a way of saying too little of them]
[to God; while, on the other hand, he who has often experienced the blessed alleviation which flows
from silent converse with the Eternal, loses much of his desire for the sympathy of his fellows. It
appears to me now as if spreading out our distress too largely before men served only to make it
broader, and to take away its zest; and hence the proverb, "Talking of trouble makes it double." Onj
[the contrary, if when in distress we can contrive to maintain calm composure of mind, and to bear it
always as in the sight of God, submissively waiting for succour from him, according to the words of
[the psalmist, Truly my soul waiteth upon God: from him cometh my salvation; in that case, the




distress neither extends in breadth nor sinks in depth. It lies upon the surface of the heart like the
morning mist, which the sun as it ascends dissipates into light clouds. Agustus F. Tholuck, in "Hours
of Christian Devotion," 1870.

Verse 1. The natural mind is ever prone to reason, when we ought to believe; to be at work, when we
ought to be quiet; to go our own way, when we ought steadily to walk on in God's ways, however
[trying to nature... And how does it work, when we thus anticipate God, by going our own way? We
bring, in many instances, guilt on our conscience; but if not, we certainly weaken faith, instead of
increasing it; and each time we work thus a deliverance of our own, we find it more and more difficult
[to trust in God, till at last we give way entirely to our natural fallen reason, and unbelief prevails. How|
different if one is enabled to wait God's own time, and to look alone to him for help and deliverance!
When at last help comes, after many seasons of prayer it may be, and after much exercise of faith
and patience it may be, how sweet it is, and what a present recompense does the soul at once
receive for trusting in God, and waiting patiently for his deliverance! Dear Christian reader, if you
have never walked in this path of obedience before, do so now, and you will then know
experimentally the sweetness of the joy which results from it. George Miller, in "A Narrative of some
of the Lord's Dealings," 1856.

Verse 2. | shall not be greatly moved. Grace makes the heart move leisurely to all things except God.
A mortified man is as a sea that hath no winds, that ebbs not and flows not. The mortified man sings
and is not light, and weeps and is not sad, is zealous but he can quit it for God. Ah! few can act but
[they over act. Alexander Carmichael, in "The Believer's Mortification of Sin," 1677.

Verse 3.

"How long will ye assault a man?

How long will ye crush him,

As though he were a leaning wall—

|A fence nearly thrust down?" French and Skinner.

VVerse 3. Against a man. That sure is but a poetical expression for against me, i.e., David, the|
speaker, against whom the neighbouring nations raised war, and his own subjects rebellions. Thus
doth Christ oft speak of himself under the title of the Son of Man, in the third person; and Paul (2Co}
12:2), Oisa anyrwpon, "I knew a man, "i.e., undoubtedly himself. Henry Hammond.

Verse 3. As a bowing wall shall ye be, and as a tottering fence. Christ gave no blow, but merely]
asked his murderers whom they sought for; and yet they fell flat and prostrate to the ground (John
18), so that the wicked persecutors of the godly are aptly and properly likened and compared to a
[tottering and trembling wall. For as soon as ever the blasts of God's wrath and judgment are moved
and kindled against them, they are so quivering and comfortless, that they would take them to be
most their friends who would soonest despatch them out of the world; as Christ said aptly of them,




|they would pray the mountains to fall upon them. Luke 23. John Hooper.

Verse 3. As a bowing wall shall ye be. In consequence of heavy rains and floods, and unsound
foundations, it is very common to see walls much out of perpendicular; and some of them so much
so, that it might be thought scarcely possible for them to stand. "Poor old Raman is very ill, | hear."
"Yes, the wall is bowing." "Begone, thou low caste! thou art a kuttle chiover, "that is, "a ruined wall."
"By the oppression of the head man, the people of that village are like a ruined wall." J. Robert's
"Oriental lllustrations."

Verse 3. A bowing wall. A wall, when ill built, bulges out in the centre, presenting the appearance of
nearly twice its actual breadth; but, as it is hollow within, it soon falls to ruins. The wicked, in like
manner, are dilated with pride, and assume, in their consultations, a most formidable appearance;
but David predicts that they would be brought to unexpected and utter destruction, like a wall badly
constructed, and hollow in the interior, which falls with a sudden crash, and is broken by its own
weight into a thousand pieces. John Calvin.

Verse 4. They only consult, etc. Truly | am he whom if they shall consult to cast down from his
excellency, they shall delight in a lie, they shall bless with their mouth and curse inwardly. That is:
what | have said of worldly men, boasting themselves upon a man, falling into ruin, | desire that you
should know that the same fate shall never befall me who trust in God; for otherwise does the matter,
stand. Hermann Venema.

Verse 4. Excellency. Rather, elevation; the figure of the preceding verse being followed out.
Religious Tract Society's Notes.

Verse 5. My soul, wait thou only upon God. They trust not God at all who trust him not alone. He that]
stands with one foot on a rock, and another foot upon a quicksand, will sink and perish, as certainly
as he that standeth with both feet upon a quicksand. David knew this, and therefore calleth earnestly|
upon his soul (for his business lay most within doors) to trust only upon God. See Ps 62:1. Johnj]
Trapp.

Verse 5. My expectation is from him. As if he had said, never will he frustrate the patient waiting of]
his saints; doubtless my silence shall meet with its reward; | shall restrain myself, and not make that
false haste which will only retard my deliverance. John Calvin.

Verse 5. My expectation is from him. In an account of the voyage of some of the early missionaries
who left Hermannsburg for South Africa, is the following incident:—After a long calm, a brother
prayed thus to the Lord for favouring wind: "Lord, thou givest them that fear thee the desires of their
heart, and dost help them; help us now, that we may no longer be becalmed upon the sea; help us on
our journey, you who ride on the wings of the wind." He was so joyful over this word of the Lord, that
he rose up and said in his heart: "Now | have already that for which | prayed.” After the prayer, one of
[the crew stepped over to the helmsman, and said, half mocking_j, half in earnest, "So we shall have




wind: did you hear the prayer? It does not look very like it!" So he said, and half an hour after there
came so strong a blast that the waves broke over the ship. William Fleming Stevenson, in "Praying
and Working," 1862.

Verse 5. He shifts much needless labour, and provideth great contentment, who closes himself with
God alone. To deal with man alone, apart from God, is both an endless and fruitless labour. If we
have counsel to ask, help or benefit to obtain, or approbation to seek, there is none end with man: for
every man we must have sundry reasons and motives; and what pleaseth one will offend twenty: as
many heads, as many wits and fancies. No man can give contentment to all, or change himself into
so many fashions, as he shall encounter humours; and yet it is more easy to take sundry fashions
[than to be acceptable in them. William Struther.

Verses 6-7. Twice in this Psalm hath he repeated this, in the second and in the sixth verses, He is myj
rock and my salvation, and my defence, and (as it is enlarged in the seventh verse) my refuge and
my glory. If my defence, what temptation shall wound me? If my rock, what storm shall shake me? |
my salvation, what melancholy shall defeat me? If my glory, what calumny shall defame me? John
Dunne.

\Verses 6-7. How quickly the soul of the faithful returns again to the God of its confidence. He spared
a moment to admonish the ungodly, but like the dove of Noah he returns to the ark. Observe how the
expressions of this holy confidence are repeated, with every pleasing variety of expression, to denote
[the comfort of his heart. Reader, ask yourself—are such views of Christ your views of him? Do you
know him in those covenant characters? Is Jesus your rock, your salvation, your defence? Robert
Hawker, D.D.

Verse 7. (first clause). On the shields of the Greeks, Neptune was depicted; on the shields of the
Trojans, Minerva; because in them they put their confidence, and in their protection deemed
[themselves secure... Now, Christ is the insignia of our shields. Often does David say, God is his
protector. The Hebrew is magen; that is, shield, buckler, as Ps 18:2,30. Thomas Le Blanc.

\Verse 7. There are several names of God given in this verse, that so every soul may take with him
that name which may minister most comfort to him. Let him that is pursued by any particular,
temptation, invest God, as God is a refuge, a sanctuary; let him that is buffeted with Satan, battered
with his own concupiscence receive God, as God is his defence and target; let him that is shaked
with perplexities in his understanding, or scruples in his conscience, lay hold on God, as God is his
rock and his anchor; let him that hath any diffident jealousy and suspicion of the free and full mercy of
God, apprehend God, as God is his salvation; and let him that walks in the ingloriousness and
contempt of the world, contemplate God, as God is glory. Any of these notions is enough to any man;
but God is all these, and all else, that all souls can think, to every man. Abraham Wright.

Verse 9. Other doctrines, moral or civil instructions, may be delivered to us possibly, and probably,




and likely, and credibly, and under the like terms and modifications, but this in our text, is assuredly,
undoubtedly, undeniably, irrefragably, Surely men of low degree, etc. For howsoever when they two
are compared together with one another, it may admit discourse and disputation, whether men of
high degree, or of low degree, do most violate the laws of God; that is, whether prosperity on
adversity make men most obnoxious to sin; yet, when they come to be compared, not with one
another, but both with God, this asseveration, this surely reaches to both: "Surely men of low degree
are vanity, and, as surely, men of high degree are a lie." And though this may seem to leave room for
men of middle ranks, and fortunes, and places, that there is a mediocrity that might give an
assurance, and an establishment, yet there is no such thing in this case; (as surely still) to be laid in
[the balance, they are all (not of low, and all of high degree, all rich, and all poor), but all, of all
conditions, altogether lighter than vanity. Now, all this doth destroy, not extinguish, not annihilate,
that affection in man, of hope and trust, and confidence in anything; but it rectifies that hope, and
trust, and confidence, and directs it upon the right object. Trust not in flesh, but in spiritual things, that
we neither bend our hope downward, to infernal spirits, to seek help in witches; nor miscarry it
upward, to seek it in saints or angels, but fix it in him who is nearer to us than our own souls—our
blessed, and gracious, and powerful God, who in this one Psalm is presented unto us by so many
names of assurance and confidence: "my expectation, my salvation, my rock, my defence, my glory,
my strength, my refuge, "and the rest... Men of high degree are a lie. The Holy Ghost hath been
pleased to vary the phrase here, and to call men of high degree not "vanity, " but a lie; because the
poor, men of low degree, in their condition promise no assistance, feed not men with hope, and
[therefore cannot be said to lie; but in the condition of men of high degree, who are of power, there is
a tacit promise, a natural and inherent assurance of protection and assistance flowing from them. For
[the magistrate cannot say that he never promised me justice, never promised me protection; for in his
assuming that place, he made me that promise. | cannot say that | never promised my parish my
service; for in my induction | made them that promise, and if | perform it not | am a lie: for so this word
chasab (which we translate a lie) is frequently used in the Scriptures, for that which is defective in the
duty it should perform: "Thou shalt be a spring of water" (says God in Isaiah), cujus aquae non

mentiuntur, "whose waters never lie; "that is, never dry, never fail. So, then, when men of high degree
do not perform the duties of their places, then they are a lie of their own making; and when | over
magnify them in their place, flatter them, humour them, ascribe more to them, expect more from
them, rely more upon them than | should, then they are a lie of my making... To be laid in the balance,
they are altogether lighter than vanity. Vanity is nothing, but there is a condition worse than nothing.
Confidence in the things or persons of this world, but most of all a confidence in ourselves, will bring
us at last to that state wherein we would fain be nothing, and cannot. But yet we have a balance in

our text; and all these are but put together in one balance. In the other scale there is something put




|too, in comparison whereof all this world is so light. God does not leave our great and noble faculty
and affection of hope, and trust, and confidence without something to direct itself upon, and rectify]
itself in. He does not: for, for that he proposes himself. The words immediately before the text are,
God is a refuge; and, in comparison of him, To be laid in the balance, they are altogether lighter than}
vanity. John Donne.

Verse 9. Surely men of low degree are vanity.
"Who over the herd would wish to reign,
Fantastic, fickle, fierce, and vain!

\Vain as the leaf upon the stream,

And fickle as a changeful dream;

Fantastic as a woman's mood,

And fierce as Frenzy's fevered blood,

Thou many headed monster thing,

O, who would wish to be thy king!"

—Walter Scott (1771-1832).

Verse 9. Surely men of low degree are vanity, etc. Or, sons of Adam; of the earthly man; of fallenj
Adam; one of his immediate sons was called Hebel, vanity; and it is true of all his sons, but here it
designs only one sort of them; such as are poor and low in the world; mean men, as the phrase is
rendered in Isa 2:9; these are subject to sinful vanity; their thoughts are vain, their affections vain,
[their minds vain, their conversation vain, sinful, foolish, fallacious, and inconstant. John Gill.

Verse 9. Men... are a lie. An active lie—they deceive others; and a passive lie—they are deceived byj
others; and they who are most actively a lie, are most usually and most deservedly a passive lie, or
fed with lies. Joseph Caryl.

Verse 9. Lighter than vanity. If there were any one among men immortal, not liable to sin, or change,
whom it were impossible for any one to overcome, but who was strong as an angel, such a one might
be something; but inasmuch as every one is a man, a sinner, mortal, weak, liable to sickness and
death, exposed to pain and terror, like Pharaoh, even from the most insignificant animals, and liable
[to so many miseries that it is impossible to count them, the conclusion must be a valid one: "Man is
nothing." Arndt.

Verse 10. Trust not in oppression, and become not vain in robbery. Now this robbery and wrong is
done two manner of ways—to God and to man. He that putteth his trust for salvation in any other,
save in God, loses not only his salvation, but also robs God of his glory, and does God manifest
wrong, as much as lieth in him; as the wicked people amongst the Jews did, who said as long as they,
honoured and trusted unto the queen of heaven, all things prospered with them; but when they
hearkened to the true preachers of God's word, all thing_js came into a worse state, and they were




overwhelmed with scarcity and trouble. Hosea 2; Jeremiah 44. He also that puts his trust and
confidence in any learning or doctrine beside God's word, not only falls into error and loses the truth;
but also, as much as lies in him, he robs God's book of his sufficient truth and verity, and ascribes it to
[the book of men's decrees; which is as much wrong to God and his book as may be thought or done.
In which robbery, or rather sacrilege, no man should put his trust, as the prophet saith. John Hooper.
Verse 10. Become not vain in robbery. What? would he have them serious in robbery? No; the
meaning is this: do not trust in a thing of nought; if you rob, oppress, deceive, or wrong others, youj
[trust in a vain thing—in a thing that is not—in a thing that will never do you good: there will be no tack,
no hold in anything got in such a manner. When you think to get riches by wrong dealing, or closely
circumventing others, you become vain in robbery. Joseph Caryl.

Verse 10. If riches increase, set not your heart upon them. We naturally love riches, and therefore as
naturally spend many thoughts, both how to get and how to keep them. If a man have riches, or anj
increase in riches, it is not unlawful for him to think of them (yet we should be as sparing of our
[thoughts that way as may be, our thoughts and the bent of our souls should always be upon God),
but that which the psalmist forbids is the settling of our hearts; as if he had said, Let not your thoughts
stay or dwell here. Riches are themselves transient things, therefore they should have but our
[transient thoughts. Set not your hearts upon them, for they may quickly be unsettled. Samuelj
bespoke Saul in the same language about a worldly concernment, when he went out to seek his
father's asses: "Set not thy mind on them." 1Sa 9:20. It is like Saul was overburdened with this
[thought, "What's become of, or what shall | do for, my father's asses?" "Be not solicitous about them,
"saith Samuel, "greater things are towards thee." Joseph Caryl.

Verse 10. If riches increase, set not your heart upon them. Consider what is here meant by "riches."
Indeed, some may imagine that it is hardly possible to mistake the meaning of this common word.
Yet, in truth, there are thousands in this mistake; and many of them quite innocently. A person of note
hearing a sermon preached upon this subject several years since, between surprise and indignation,
broke out aloud, "Why does he talk about riches here? There is no rich man at Whitehaven, but Sir|
James L——-r." And it is true there was none but he that had forty thousand pounds a year, and
some millions in ready money. But a man may be rich that has not a hundred a year—not even one
[thousand pounds in cash. Whosoever has food to eat, and raiment to put on, with something over, is
rich. Whoever has the necessaries and conveniences of life for himself and his family, and a little to
spare for them that have not, is properly a rich man, unless he is a miser, a lover of money, one that
hoards up what he can and ought to give to the poor. For if so, he is a poor man still, though he has
millions in the bank; yea, he is the poorest of men; for

"The beggars but a common lot deplore;

The rich poor man's emphatically poor.”




...0!'who can convince a rich man that he sets his heart upon riches? For considerably above half a
century | have spoken on this head, with all the plainness that was in my power. But with how little
effect! | doubt whether | have in all that time convinced fifty misers of covetousness. When the lover
of money was described ever so clearly, and painted in the strongest colours, who applied it to
himself? To whom did God and all that knew him say, "Thou art the man?" If he speaks to any of youl
[that are present, O do not stop your ears! Rather say, with Zacchaeus, "Behold, Lord, the half of my
goods | give to the poor; and if | have done any wrong to any man, | restore him fourfold." He did not
mean that he had done this in time past; but that he determined to do so for the time to come. |
charge thee before God, thou lover of money, to "go and do likewise.!" | have a message from God
unto thee, O rich man! whether thou wilt hear or whether thou wilt forbear. Riches have increased]
with thee; at the peril of thy soul, "set not thine heart upon them!" Be thankful to him that gave thee
such a talent, so much power of doing good. Yet dare not rejoice over them but with fear and
[trembling. Cave ne inhaereas, says pious Kempis, ne capiaris et pereas; "Beware thou cleave not
unto them, lest thou be entangled and perish." Do not make them thy end, thy chief delight, thy
happiness, thy god! See that thou expect not happiness in money, nor anything that is purchasable
[thereby; in gratifying either the desire of the flesh, the desire of the eyes, or the pride of life. Johnj
Wesley's Sermon "On the Danger of Increasing Riches."

Verse 10. If riches increase, etc. "The lust of riches, "says Valerian, "stirs with its stimulus the hearts|
of men, as oxen perpetually plough the soil." Hugo, on Isaiah, says: "The more deeply riches are
sown in the heart through love, the more deeply will they pierce through grief." Thomas Le Blanc.
Verse 10. If riches increase bwg—Iliterally, "sprout up" of their own accord, as distinguished from
riches acquired by "oppression” and "robbery.” A. R. Faussett.

Verse 10. Riches have in them uncertainty and deceitfulness. Riches have never been true to those
[that trusted in them, but have ever proved "a lie in their right hand." Isa 44:20. Hence they are called
"lying vanities, "Jon 2:8; and compared to a flock of birds sitting upon a man's ground, which upon the
least fright, take wing and fly away. Riches have "wings, "saith Solomon; and rather than want the
will "Make to themselves wings." Pr 23:5. Yea, though they have not the wings so much as of a little
sparrow, wherewith to fly to you; yet will they make to themselves the large wings of a great eagle,

wherewith to fly from you. Oh, how many have riches served as Absalom's mule served her master,
whom she lurched, and left, in his greatest need, hanging betwixt heaven and earth, as if rejected of
both! A spark of fire may set them on flying, a thief may steal them, a wicked servant may embezzle
and purloin them, a pirate or shipwreck at sea, a robber or bad debtor at land; yea, an hundred ways
sets them packing. They are as the apples of Sodom, that look fair yet crumble away with the least
[fouch—golden delusions, a mere mathematical scheme or fancy of man's brain, 1Co 7:31; the
semblances and empty show of good without any reality or solid consistency; nec vera, nec vestra:




as they are slippery upon the account of verity, so they are no less in respect of prosperity and
possession, for they are winged birds, especially in this, that they fly from man to man (as the birds
do from tree to tree), and always from the owner of them. This is a sore deceit and cozenage, yet
your heart is more deceitful, inasmuch as it will deceive you with these deceitful riches, a quo aliquid
[tale est, illus est magis tale: they are so, because the heart is so. Christopher Love (1618-1651), in "
Crystal Mirror, or Christian Looking glass,” 1679.

Verse 10. Set not your heart upon them. The word tyv properly is to place, to arrange in a fixed firm
order, is specially used of the foundation stones of a building being placed fitly and firmly together...
Therefore to set the heart upon riches is, to fix the mind closely and firmly upon them, to give it wholly
up to them with all its powers; at the same time to be puffed up with confidence and arrogance, as ClI.
Schultens observes. Hermann Venema.

Verses 10-12. Our estimate of man depends upon our estimate of God. David knows that men of low|
and high degree, if separated from the primal fount of every good, weigh nothing, and are less than
nothing. Riches are nothing, especially ill gotten ones. Man is not to get proud when riches increase.
But such is the course of things, that in proportion as the gifts of God are rich, men confide more in
[the gifts than in the rich giver. But holy David is better instructed. Once and again he has heard the
divine voice in his soul, "that power belongeth unto God only." Job 33:14. This powerful God is
merciful: can then any merit attach to our poor works? and yet the Lord rendereth to every pious man
according to his imperfect pious work. Agustus F. Tholuck.

Verse 12. Also unto thee, O Lord, belongeth mercy. Something more is necessary to invite us to a|
dependence on God than his bare power and ability to help us. There must be also a firm persuasion
of the promptitude and readiness of his will to do what he is able; and this we have in the other
attribute of his mercy.... "Unto thee, "unto thee alone, and unto none else. The most tender mercy
amongst the creatures is none at all, being compared with the divine mercy. It belongeth unto thee,
as thy prerogative and peculiar excellency. Mercy is a peculiar jewel of his crown. Or, thine, O Lord,
is mercy. Nothing amongst the creature deserves the name of mercy but his own. Nothing is worthy
[to be so called, but what is proper and peculiar to God. Or, with thee is mercy, as it is expressed]
elsewhere. Ps 130:4,7. It is with him; that is, it is inseparable from his nature. He is merciful in a way|
peculiar to himself, "the Father of mercies.”" 2Co 1:3. William Wisheart.

Verse 12. For thou rend rest to every man according to his work; namely—judgment to the wicked,
and mercy to the righteous; where the Syriac interpreter giveth the good note: Est gratia Dei ut reddat
homini secunda opera bona, quia merces bonorum operum est ex gratia: It is mercy in God to set hig
love on them that keep his commandments. Ex 20:6. John Trapp.

Verse 12. Thou renderest to every man according to his work. Learn to admire the grace of God in
rewarding_] your works. It is much that he accepts them; and what is it, then, that he rewards them? It




is much that he doth not damn you for them, seeing they are all defiled, and have something of sin
cleaving to them; and what is it, then, that he crowns them? You would admire the bounty and
munificence of a man that should give you a kingdom for taking up a straw at his foot, or give you a
hundred thousand pounds for paying him a penny rent you owed him: how, then, should you adore
[the rich grace and transcendent bounty of God in so largely recompensing such mean services, in
setting a crown of glory upon your heads, as the reward of those works which you can scarcely find in
your hearts to call good ones! You will even blush one day to see yourselves so much honoured for
what you are ashamed of, and are conscious to yourselves that you have deserved nothing by. You
will wonder then to see God recompensing you for doing what was your duty to do, and what was his
work in you; giving you grace, and crowning that grace; enabling you to do things acceptable to him,
and then rewarding you as having done them. Edward Veal (1708), in "The Morning Exercises."

HINTS TO THE VILLAGE PREACHER

Verse 1.

1. What he did? Waited upon God. Believed, was patient, was silent in resignation, was obedient.

2. To whom he did it? To his God, who is true, a sovereign, gracious, etc.

3. How he did it? With his soul, truly and only.

4. What came of it? Salvation present, personal, eternal, etc.

Verse 2. God a rock. David speaks of him as high and strong, and as a rock to stand upon, a rock of
defence and refuge, a rock of habitation (Ps 71:3, in Hebrew), and a rock to be praised. Ps 95:1. See
[the Concordance for many hints. "Christ the Rock:" a Sermon on 1Co 10:4. By RALPH ROBINSON,
in "Christ All and in AllL."

Verse 2. (first clause). See "SPURGEON'S Sermons”, No. 80, "God alone the Salvation of His
People."

Verse 2, 6. | shall not be greatly moved. | shall not be moved. Growth in faith. How it is produced,
preserved, and evidenced.

Verse 4. Wherein lies a believer's excellency? Who would cast him down, and why, and how they
seek to do it?

Verse 4. They delight in lies. Those who invent them, or spread them, or laugh at them, or readily]
believe them. Romanists, self righteous persons, the presumptuous, persecutors, zealous errorists,
etc.

Verse 5. (first clause). See "SPURGEON'S Sermons, "No. 144, "Waiting only upon God."

Verse 5. (second clause). Great expectations from a great God; because of great promises, great|
provisions, and great foretastes.

Verse 5. (last clause). What we expect from God, and why and when?




Verse 2, 6. | shall not be greatly moved. | shall not be moved. Growth in faith. How it is produced,
preserved, and evidenced.

Verse 10. Evils usually connected with the love of riches. Idolatry, covetousness, carking, care,
meanness, forgetfulness of God and spiritual truth, neglect of charity, hardness of heart, tendency to
injustice, etc. Means for escaping this seductive sin.

Verse 11.

1. How God speaks. "Once, "plainly, powerfully, immutably, etc.

2. How we should hear. Twice, continually, in heart as well as ear, observantly in practice, in spirit as
well as in letter.

Verses 11-12. The constant union of power and mercy in the language of Scripture.

WORKS UPON THE SIXTY-SECOND PSALM
An Exposition upon some Select Psalmes of David. Containing great store of most excellent andj
comfortable doctrine and instruction for all those that (under the burden of sinne), thirst for comfort in
Christ Jesus. Written by that faithful servant of God, M. ROBERT ROLLOK, sometime pastor in the
Church of Edinburgh: and translated out of Latin into English, by CHARLES LUMISDEN. Minister of
[the Gospel of Christ at Dudingstoun... 1600. (Contains an Exposition of Psalm 62.)

Certain Comfortable Expositions of the constant Martyr of Christ, John Hooper, bishop of Gloucester
and Worcester... Written in the time of tribulation and imprisonment, upon the Twenty-third,
Sixty-second, Seventy-third, and Seventy-seventh Psalms of the prophet David.

Psalm 63

Exposition

Explanatory Notes and Quaint Sayings
Hints to the Village Preacher

Other Works

TITLE. A Psalm of David, when he was in the wilderness of Judah. This was probably written while
David was fleeing from Absalom; certainly at the time he wrote it he was king (Ps 63:11), and hard
pressed by those who sought his life. David did not leave off singing because he was in the
wilderness, neither did he in slovenly idleness go on repeating Psalms intended for other occasions;
but he carefully made his worship suitable to his circumstances, and presented to his God &
wilderness hymn when he was in the wilderness. There was no desert in his heart, though there was
a desert around him. We too may expect to be cast into rough places ere we go hence. In such
seasons, may the Eternal Comforter abide with us, and cause us to bless the Lord at all times,



http://www.spurgeon.org/treasury/ps063.htm#expo
http://www.spurgeon.org/treasury/ps063.htm#expl
http://www.spurgeon.org/treasury/ps063.htm#hint
http://www.spurgeon.org/treasury/ps063.htm#othe

making even the solitary place to become a temple for Jehovah. The distinguishing word of this
Psalm is EARLY. When the bed is the softest we are most tempted to rise at lazy hours; but when
comfort is gone, and the couch is hard, if we rise the earlier to seek the Lord, we have much for which
[to thank the wilderness.

DIVISION. In Ps 63:1-8 verses the writer expresses his holy desires after God, and his confidence inj}
him, and then in Ps 63:9-11 remaining three verses he prophesies the overthrow of all his enemies.
This Psalm is peculiarly suitable for the bed of sickness, or in any constrained absence from public
worship.

EXPOSITION

Verse 1. O God, thou art my God; or, O God, thou art my Mighty One. The last Psalm left the echo of]
power ringing in the ear, and it is here remembered. Strong affiance bids the fugitive poet confess his
allegiance to the only living God; and firm faith enables him to claim him as his own. He has no
doubts about his possession of his God; and why should other believers have any? The
straightforward, clear language of this opening sentence would be far more becoming in Christians
[than the timorous and doubtful expressions so usual among professors. How sweet is suchj
language! Is there any other word comparable to it for delights? Meus Deus. Can angels say more?
Early will | seek thee. Possession breeds desire. Full assurance is no hindrance to diligence, but is
[the mainspring of it. How can | seek another man's God? but it is with ardent desire that | seek after
him whom | know to be my own. Observe the eagerness implied in the time mentioned; he will not
wait for noon or the cool eventide; he is up at cockcrowing to meet his God. Communion with God is
so sweet that the chill of the morning is forgotten, and the luxury of the couch is despised. The
morning is the time for dew and freshness, and the psalmist consecrates it to prayer and devout]
fellowship. The best of men have been betimes on their knees. The word early has not only the
sense of early in the morning, but that of eagerness, immediateness. He who truly longs for God
longs for him now. Holy desires are among the most powerful influences that stir our inner nature;
hence the next sentence,

My soul thirsteth for thee. Thirst is an insatiable longing after that which is one of the most essential
supports of life; there is no reasoning with it, no forgetting it, no despising it, no overcoming it b
stoical indifference. Thirst will be heard; the whole man must yield to its power; even thus is it with
[that divine desire which the grace of God creates in regenerate men; only God himself can satisfy the
craving of a soul really aroused by the Holy Spirit. My flesh longeth for thee; by the two words soul

and flesh, he denotes the whole of his being. The flesh, in the New Testament sense of it, hever
longs after the Lord, but rather it lusteth against the spirit; David only refers to that sympathy which is
sometimes created in our bodily frame by vehement emotions of the soul. Our corporeal nature




usually tugs in the other direction, but the spirit when ardent can compel it to throw in what power it
has upon the other side. When the wilderness caused David weariness, discomfort, and thirst, his
flesh cried out in unison with the desire of his soul. In a dry and thirsty land, where no water is. A
weary place and a weary heart make the presence of God the more desirable: if there be nothing
below and nothing within to cheer, it is a thousand mercies that we may look up and find all we need.
How frequently have believers traversed in their experience this dry and thirsty land, where spiritualf
joys are things forgotten! and how truly can they testify that the only true necessity of that country is
[the near presence of their God! The absence of outward comforts can be borne with serenity when
we walk with God; and the most lavish multiplication of them avails not when he withdraws. Only after
God, therefore, let us pant. Let all desires be gathered into one. Seeking first the kingdom of God—all
else shall be added unto us.

Verse 2. To see thy power and thy glory, so as | have seen thee in the sanctuary. He longed not so
much to see the sanctuary as to see his God; he looked through the veil of ceremonies to the
invisible One. Often had his heart been gladdened by communion with God in the outward
ordinances, and for this great blessing he sighs again; as well he might, for it is the weightiest of all
earth's sorrows for a Christian man to lose the conscious presence of his covenant God. He
remembers and mentions the two attributes which had most impressed themselves upon his mind
when he had been rapt in adoration in the holy place; upon these his mind had dwelt in the preceding]
Psalm, and the savour of that contemplation is evidently upon his heart when in the wilderness: these
he desires to behold again in the place of his banishment. It is a precious thought that the divine
power and glory are not confined in their manifestation to any places or localities; they are to be
heard above the roaring of the sea, seen amid the glare of the tempest, felt in the forest and the
prairie, and enjoyed wherever there is a heart that longs and thirsts to behold them. Our misery is that
we thirst so little for these sublime things, and so much for the mocking trifles of time and sense. We
are in very truth always in a weary land, for this is not our rest; and it is marvellous that believers do
not more continuously thirst after their portion far beyond the river where they shall hunger no more,
neither thirst any more; but shall see the face of their God, and his name shall be in their foreheads.
David did not thirst for water or any earthly thing, but only for spiritual manifestations. The sight of
God was enough for him, but nothing short of that would content him. How great a friend is he, the
very sight of whom is consolation. Oh, my soul, imitate the psalmist, and let all thy desires ascend
[towards the highest good; longing here to see God, and having no higher joy even for eternity.
Verse 3. Because thy lovingkindness is better than life. A reason for that which went before, as well}
as for that which follows. Life is dear, but God's love is dearer. To dwell with God is better than life af
its best; life at ease, in a palace, in health, in honour, in wealth, in pleasure; yea, a thousand lives are
not equal to the eternal life which abides in Jehovah's smile. In him we truly live, and move, and have




our being; the withdrawal of the light of his countenance is as the shadow of death to us: hence we
cannot but long after the Lord's gracious appearing. Life is to many men a doubtful good:
lovingkindness is an unquestioned boon: life is but transient, mercy is everlasting: life is shared in by
[the lowest animals, but the lovingkindness of the Lord is the peculiar portion of the chosen. My lips
shall praise thee. Openly, so that thy glory shall be made known, | will tell of thy goodness. Even
when our heart is rather desiring than enjoying we should still continue to magnify the Most High, for
his love is truly precious; even if we do not personally, for the time being, happen to be rejoicing in it.
\We ought not to make our praises of God to depend upon our own personal reception of benefits; this|
would be mere selfishness; even publicans and sinners have a good word for those whose hands are
enriching them with gifts; it is the true believer only who will bless the Lord when he takes away his
gifts or hides his face.

Verse 4. Thus will | bless thee while | live. As | now bless thee so will | ever do; or rather, so as thouj
shalt reveal thy lovingkindness to me, | will in return continue to extol thee. While we live we will love.
If we see no cause to rejoice in our estate, we shall always have reason for rejoicing in the Lord. If
none others bless God, yet his people will; his very nature, as being the infinitely good God, is &
sufficient argument for our praising him as long as we exist. | will lift up my hands in thy name. For
worship the hands were uplifted, as also in joy, in thanksgiving, in labour, in confidence; in all these
senses we would lift up our hands in Jehovah's name alone. No hands need hang down when God
draws near in love. The name of Jesus has often made lame men leap as a hart, and it has made sad
men clap their hands for joy.

Verse 5. My soul shall be satisfied as with marrow and fatness. Though unable to feast on the
sacrifice at thine altar, my soul shall even here be filled with spiritual joys, and shall possess
complete, a double contentment. There is in the love of God a richness, a sumptuousness, a fulness
of soul filling joy, comparable to the richest food with which the body can be nourished. The Hebrews
were more fond of fat than we are, and their highest idea of festive provision is embodied in the two
words, marrow and fatness: a soul hopeful in God and full of his favour is thus represented as
feeding upon the best of the best, the dainties of a royal banquet. And my mouth shall praise thee
with joyful lips. More joy, more praise. When the mouth is full of mercy, is should also be full of
[thanksgiving. When God gives us the marrow of his love, we must present to him the marrow of our
hearts. Vocal praise should be rendered to God as well as mental adoration; others see our mercies,
let them also hear our thanks.

Verse 6. When | remember thee upon my bed. Lying awake, the good man betook himself to}
meditation, and then began to sing. He had a feast in the night, and a song in the night. He turned his
bedchamber into an oratory, he consecrated his pillow, his praise anticipated the place of which it is
written, "There is no night there." Perhaps the wilderness helped to keep him awake, and if so, all the




ages are debtors to it for this delightful hymn. If day's cares tempt us to forget God, it is well that
night's quiet should lead us to remember him. We see best in the dark if we there see God best. And
meditate on thee in the night watches. Keeping up sacred worship in my heart as the priests and
Levites celebrated it in the sanctuary. Perhaps David had formerly united with those "who by night
stand in the house of the Lord, "and now as he could not be with them in person, he remembers the
hours as they pass, and unites with the choristers in spirit, blessing Jehovah as they did. It may be,
moreover, that the king heard the voices of the sentries as they relieved guard, and each time he
returned with renewed solemnity to his meditations upon his God. Night is congenial, in its silence
and darkness, to a soul which would forget the world, and rise into a higher sphere. Absorption in the
most hallowed of all themes makes watches, which else would be weary, glide away all too rapidly; it
causes the lonely and hard couch to yield the most delightful repose—repose more restful than even
sleep itself. We read of beds of ivory, but beds of piety are better far. Some revel in the night, but they
are not a tithe so happy as those who meditate in God.

\Verse 7. Because thou hast been my help. Meditation had refreshed his memory and recalled to him
his past deliverances. It were well if we oftener read our own diaries, especially noting the hand of the
Lord in helping us in suffering, want, labour, or dilemma. This is the grand use of memory, to furnish
us with proofs of the Lord's faithfulness, and lead us onward to a growing confidence in him.
Therefore in the shadow of thy wings will | rejoice. The very shade of God is sweet to a believer.
[Under the eagle wings of Jehovah we hide from all fear, and we do this naturally and at once,
because we have aforetime tried and proved both his love and his power. We are not only safe, but
happy in God: we rejoice as well as repose.

Verse 8. My soul followeth hard after thee, or is glued to thee. We follow close at the Lord's heels,
because we are one with him. Who shall divide us from his love? If we cannot walk with him with
equal footsteps, we will at least follow after with all the strength he lends us, earnestly panting to
reach him and abide in his fellowship. When professors follow hard after the world, they will fall into
[the ditch; but none are ever too eager after communion with the Lord. Thy right hand upholdeth me.
Else he would not have followed the Lord with constancy, or even have longed after him. The divine
power, which has so often been dwelt upon in this and the preceding Psalms, is here mentioned as
[the source of man's attachment to God. How strong are we when the Lord works in us by his own
right hand, and how utterly helpless if he withhold his aid!

Verse 9. As David earnestly sought for God, so there were men of another order who as eagerly,
sought after his blood; of these he speaks: But those that seek my soul, to destroy it. At his life they
aimed, at his honour, his best welfare; and this they would not merely injure but utterly ruin. The devil
is a destroyer, and all his seed are greedy to do the same mischief; and as he has ruined himself by
his crafty devices, so also shall they. Destroyers shall be destroyed. Those who hunt souls shall be




|themse|ves the victims. Shall go into the lower parts of the earth. Into the pits which they digged for|
others they shall fall themselves. The slayers shall be slain, and the grave shall cover them. The hell
which they in their curse invoked for others shall shut its mouth upon them. Every blow aimed against
[the godly will recoil on the persecutor; he who smites a believer drives a nail in his own coffin.
Verse 10. They shall fall by the sword. So David's enemies did. They that take the sword shall perishj
with the sword; bloody men shall feel their own life gushing forth from them, when their evil day shall
at last come, and they shall be given up to feel in their own persons the horrors of death. They shall
be a portion for foxes. Too mean to be fit food for the lions, the foxes shall sniff around their corpses,
and the jackals shall hold carnival over their carcases. Unburied and unhonoured they shall be meat
for the dogs of war. Frequently have malicious men met with a fate so dire as to be evidently the
award of retributive justice. Although the great assize is reserved for another world, yet even here, at
[the common sessions of providence, justice often bares her avenging sword in the eyes of all the
people.

Verse 11. But the king shall rejoice in God. Usurpers shall fade, but he shall flourish; and his
prosperity shall be publicly acknowledged as the gift of God. The Lord's anointed shall not fail to offer
his joyful thanksgiving: his well established throne shall own the superior lordship of the King of
kings; his rejoicing shall be alone in God. When his subjects sing, "lo triumphe, "he will bid them
chant, "Te Deum." Every one that sweareth by him shall glory. His faithful followers shall have
occasion for triumph; they shall never need to blush for the oath of their allegiance. Or, "swearing by
him, "may signify adherence to God, and worship paid to him. The heathen swore by their gods, and
the Israelite called Jehovah to witness to his asseveration; those, therefore, who owned the Lord as
their God should have reason to glory when he proved himself the defender of the king's righteous
cause, and the destroyer of traitors. But the mouth of them that speak lies shall be stopped. And the
sooner the better. If shame will not do it, nor fear, nor reason, then let them be stopped with the
sexton's shovelful of earth; for a liar is a human devil, he is the curse of men, and accursed of God,
who has comprehensively said, "all liars shall have their part in the lake which burneth with fire and
brimstone.” See the difference between the mouth that praises God, and the mouth that forges lies:
the first shall never be stopped, but shall sing on for ever; the second shall be made speechless at
the bar of God. O Lord, we seek thee and thy truth; deliver us from all malice and slander, and revealj
to us thine own self, for Jesus' sake. Amen.

EXPLANATORY NOTES AND QUAINT SAYINGS

TITLE. When he was in the wilderness of Judah. Even in Canaan, though a fruitful land, and the
people numerous, yet there were wildernesses... It will be so in the world, in the church, but not in
heaven... All the straits and difficulties of a wilderness must not put us out of tune for sacred songﬁ




but even then it is our duty and interest to keep up a cheerful communion with God. There are
Psalms proper for a wilderness; and we have reason to thank God it is the wilderness of Judah we
are in, not the wilderness of Sin. Matthew Henry.

Title. The Wilderness of Judah is the whole wilderness towards the east of the tribe of Judah,
bounded on the north by the tribe of Benjamin, stretching southward to the south west end of the
Dead Sea; westward, to the Dead Sea and the Jordan; and eastward to the mountains of Judah. E.
\W. Hengstenberg.

Title. The term wilderness rkdm, as distinguished from hdre, (a steppe) was given to a district which}]
was not regularly cultivated and inhabited, but used for pasturage (from rbd, to drive), being generally]
without wood and defective in water, but not entirely destitute of vegetation. J. P. Lange.

Title. Hagar saw God in the wilderness, and called a well by the name derived from that vision,
Beerlahairoi. Ge 16:13-14. Moses saw God in the wilderness. Ex 3:1-4. Elijah saw God in the
wilderness. 1Ki 19:4-18. David saw God in the wilderness. The Christian church will see God in the|
wilderness. Re 12:6-14. Every devout soul which has loved to see God in his house will be refreshed
by visions of God in the wilderness of solitude, sorrow, sickness, and death. Christopher Wordsworth.
Whole Psalm. This is unquestionably one of the most beautiful and touching Psalms in the whole
Psalter. Donne says of it: "As the whole Book of Psalms is, oleum offusun (as the spouse speaks of
[the name of Christ), an ointment poured out upon all sort of sores, a cerecloth that supplies all
bruises, a balm that searches all wounds; so are there some certain Psalms that are imperial Psalms,
[that command over all affections and spread themselves over all occasions—catholic, universal
Psalms, that apply themselves to all necessities. This is one of these; for of those constitutions which
are called apostolical, one is that the church should meet every day to sing this Psalm. And,
accordingly, St. Chrysostom testifies, "That it was decreed and ordained by the primitive Fathers, that
no day should pass without the public singing of this Psalm.™ J. J. Stewart Perowne.

Whole Psalm. This Psalm is aptly described by Clauss as "A precious confession of a soul thirsting
after God and his grace, and finding itself quickened through inward communion with him, and which
knows how to commit its outward lot also into his hand." Its lesson is, that the consciousness of
communion with God in trouble is the sure pledge of deliverance. This is the peculiar fountain of
consolation which is opened up to the sufferer in the Psalm. The Berleb Bible describes it as a Psalm
"which proceeds from a spirit really in earnest. It was the favourite Psalm of M. Schade, the famous
preacher in Berlin, which he daily prayed with such earnestness and appropriation to himself, that it
was impossible to hear it without emotion." E. W. Hengstenberg.

Verse 1. O God, thou art my God; early will | seek thee (or, | will diligently seek thee, as merchants
precious stones that are of greatest value): my soul thirsteth for thee. He doth not say my soul
[thirsteth for water, but my soul thirsteth for thee; nor he doth say my soul thirsteth for the blood of myI




enemies, but my soul thirsteth for thee; nor he doth not say my soul thirsteth for deliverance out of
[this dry and thirsty land, where no water is; nor he doth not say my soul thirsteth for a crown, a
kingdom, but my soul thirsteth for thee, my flesh longeth for thee. These words are a notable
metaphor, taken from women with child, to note his earnest, ardent, and strong affections towards
God. Thomas Brooks.

Verse 1. O God. This is a serious word; pity it should ever be used as a byword. Matthew Henry.
Verse 1. My God in Hebrew is the same word with which the Lord cried out upon the cross to the
Father about the ninth hour: "My God, my God, why hast thou forsaken me?" For in Hebrew, this
Psalm begins Elohim, Eli. Now, Elohim is plural, and Eli is singular, to express the mystery of the
Trinity, the mystery of the Unity, the distinct subsistence of the (three) hypostases, and their
consubstantiality. Psalterium Quin. Fabri stapulensis, 1513.

Verse 1. (first clause). In David we have a notable example of a sensitive, tender, self analysing soul,
living in sustained communion with God, while deeply sensible of the claims of the civil and religious
polity of Israel, and, moreover, while externally devoted to a large round of exacting public duties.
And in this Psalm public misfortunes do but force him back upon the central strength of the life of his
spirit. For the time his crown, his palace, his honours, the hearts of his people, the love of his child,
whom he loved, as we know, with such passing tenderness, are forfeited. The psalmist is alone with
God. In his hour of desolation he looks up from the desert to heaven. O God, he cried, thou art my
God. In the original language he does not repeat the word which is translated God. In Elohim, the
[true idea of the root is that of awe, while the adjectival form implies permanency. In Eli, the secondj
word employed, the etymological idea is that of might, strength. We might paraphrase, "O thou Ever|
awful One, my Strength, or my Strong God art thou." But the second word, Eli, is in itself nothing less
[than a separate revelation of an entire aspect of the Being of God. It is, indeed, used as a proper and
distinct name of God. The pronomial suffixes for the second and third persons are, as Gesenius has
remarked, never once found with this name EI; whereas Eli, the first person, occurs very frequently inj
[the Psalter alone. We all of us remember it in the words actually uttered by our Lord upon the cross,
and which he took from their Syriacised version of Psalm 22. The word unveils a truth unknown
beyond the precincts of revelation. It teaches us that the Almighty and Eternal gives himself in the
fulness of his Being to the soul that seeks him. Heathenism, indeed, in its cultus of domestic and local
deities, of its penates, of its Oeoi epicwrioi, bore witness by these superstitions to the deep yearning
of the human heart for the individualizing love of a higher power. To know the true God was to kno
[that such a craving was satisfied. My God. The word represents not a human impression, or desire,
or conceit, but an aspect, a truth, a necessity of the divine nature. Man can, indeed, give himself by
halves; he can bestow a little of his thought, of his heart, of his endeavour, upon his brother man. In
other words, man can be imperfect in his acts as he is imperfect and finite in his nature. But when




God, the Perfect Being, loves the creature of his hand, he cannot thus divide his love. He must
perforce love with the whole directness, and strength, and intensity of his Being; for he is God, and
[therefore incapable of partial and imperfect action. He must give himself to the single soul with as
absolute a completeness as if there were no other being besides it, and, on his side, man knows that
[this gift of himself by God is thus entire; and in no narrow spirit of ambitious egotism, but as grasping]
and representing the literal fact, he cries, "My God." Therefore does this word enter so largely into the
composition of Hebrew names. Men loved to dwell upon that wondrous relation of the Creator to their
personal life which is so strikingly manifested. Therefore, when God had "so loved the world, that he
gave his only begotten Son, that whosoever believeth in him shall not perish, but have everlasting]
life, "we find St. Paul writing to the Galatians as if his own single soul had been redeemed by the
sacrifice of Calvary: "He loved me, and gave himself for me." Henry Parry Liddon, in "Some Words
for God: being Sermons preached before the University of Oxford, 1863-1865."
Verse 1. (first clause). There is a great deal more in it than men of the world are aware of; to say, O}
God, thou art my God, in this connection and conjunction: there is more in it in regard of excellency,
and there is more in it in regard of difficulty likewise. It is not an unfruitful thing to say it, and it is not
am easy thing to say it neither. It confers a great deal of benefit, and requires a great deal of grace,
which belongs unto it, in the truth and reality of it. The benefit of it, first, is very great; yea, in effect all
[things else. To say God is ours, is to say the whole world is ours, and a great deal more; it is to give
us title to everything which may be requisite or convenient for us. Whatever we can desire or stand inj
need of, it is all wrapped up in this, Thou art my God. But then, again, it is a matter of difficulty (as
[those things which are excellent are). It is a thing which is not so easily said as the world imagines it
and thinks it to be. Indeed, it is easy to the mouth, but it is not easy to the heart. It is easy to have a
fancy to say it, but it is not to have a faith to say it: this carries some kind of hardship with it, and is not|
presently attained unto; but the mind of man withdraws from it. There are two states and conditions in
which it is very difficult to say, O God, thou art my God: the one is the state of nature andI
unregeneracy; and the other is the state of desertion, and the hiding of God's face from the soul.
Thomas Horton (1673).

Verse 1. (second clause). The relations of God to his people are not bare and empty titles, but they
carry some activity with them, both from him towards them, and from them also answerably towards
him. Those whom God is a God to, he bestows special favours upon them; and those to whom God is
a God, they return special services to him. And so we shall find it to be all along in Scripture, as this
David in another place: "Thou art my God, and | will praise thee; thou art my Lord, | will exalt thee."
Ps 118:28. And so here: Thou art my God; early will | seek thee. While the servants of God have
claimed any interest in him, they have also exhibited duty to him. The text is an expression not only of
faith, but likewise of obedience, and so to be looked upon by us. Thomas Horton.




Verse 1. Early; in the morning, before all things, God is to be sought, otherwise he is sought in vain:
as the manna, unless collected at early dawn, dissolves. Simon de Muis.

Verse 1. My soul thirsteth for thee. Oh that Christ would come near, and stand still, and give me
leave to look upon him! for to look seemeth the poor man's privilege, since he may, for nothing and
without hire, behold the sun. | should have a king's life, if | had no other thing to do than for evermore
[to behold and eye my fair Lord Jesus: nay, suppose | were holden out at heaven's fair entry, | should
be happy for evermore, to look through a hole in the door, and see my dearest and fairest Lord's face.
O great King! why standest thou aloof? Why remainest thou beyond the mountains? O Well beloved,
why dost thou pain a poor soul with delays? A long time out of thy glorious presence is two deaths
and two hells to me. We must meet. | must see him, | dow (Am not able to do without him.) not want
him. Hunger and longing for Christ hath brought on such a necessity of enjoying Christ that I will not, |
dow not want him; for | cannot master nor command Christ's love. Samuel Rutherford (1600-1661).
Verse 1. My flesh, that is, my bodily sensitive appetite, which thirsts, ardently longs for consolation,
which it receives from the abounding of spiritual consolation to the soul. This meaning greatly
pleases me. God giveth the upper and the nether springs. Rebekah, after drawing water in hern
pitcher, for Eliezer, Abraham's servant, added, "I will draw water for thy camels also, until they have
done drinking, "Ge 24:19. Jacob dug a well near to Sychar, which was afterwards called Samaria,
and as the woman of Samaria said, "drank thereof himself, and his children, and his cattle, " Joh]
4:12. When Moses with the rod smote the rock twice, "the water came out abundantly, and the
congregation drank, and their beasts also, "Nu 20:11. So God satisfies with this consolation both our
higher and lower nature. Thomas Le Blanc.

Verse 1. My flesh longeth for thee. The verb hmk is used only in this place, and therefore significationj
of it is rather uncertain, but it will receive light from the Arabic dialect. In Golius's Lexicon it signifies
caligavit oculus, alteratus colore, et mente debilitatus fuit. His eye grew dim, his colour was changed,
and his mind was weakened; and therefore, as used by the psalmist, implies the utmost intenseness
of fervency of desire, as though it almost impaired his sight, altered the very hue of his body, and
even injured his understanding; effects sometimes of eager and unsatisfied desires. Samuel
Chandler.

Verse 1. In a dry. Here we must read uyrak (Keeretz), instead of nyrak (Beeretz), for it is, like this,
and not, in this (which has no force), even like this dry, wearied, and waterless region; so am | for
seeing thee in the sanctuary, for beholding thy power and thy glory. Benjamin Weiss, in a "Newj
Translation of the Book of the Psalms, with Critical Notes, "etc. 1858. Weiss appears to have the
authority of several MSS for this, but he seldom errs in the direction of too little dogmatism. C. H. S.
Verses 1-2. O God, thou art my God. He embraces him at first word, as we used to do friends at first
meeting. Early will | seek thee, says he: my soul thirsteth for thee, my flesh (that is, myself) Iongeth|




for thee in a dry and thirsty land, where no water is. Surely, David had some extraordinary business
now with God to be done for himself, as it follows (Ps 63:2): To see thy power and thy glory, so as |
have seen thee in the sanctuary; where God had met him, and manifested himself to him... The very|
sight of a friend rejoiceth a man (Pr 27:17): "As iron sharpeneth iron, so doth a man the face of his
friend.” It alone whets up joy by a sympathy of spirits; and in answer hereunto it is characteristically to
God's people called the seeking of God's face, that is, himself, for so his face is taken: "Thou shalt
have no other gods before my face; "that is, thou shalt have myself, or none but myself. Personalj
communion with God is the end of our graces; for as reason and the intercourse of it makes men
sociable one with another, so the divine nature makes us sociable with God himself: and the life we
live by is but an engine, a glass to bring God down to us. Thomas Goodwin.

Verses 1-2. O God, thou art my God. See Psalms on "Ps 63:1" for further information.

Verse 2. To see thy power, etc.

1. Itis, or should be, the desire of every Christian to see and enjoy more and more of the glory of
God.

2. That the accomplishment of this design is to be sought by a devout and diligent attendance upon
[the worship of the sanctuary. How is God's character in the sanctuary manifested to believers?

(a) By the ministry of reconciliation—by the exhibition of gospel truth.

(b) Believers grow in their knowledge of the divine character in the sanctuary, by observing and
feeling the application of those great doctrines to the souls of men, by the power and influence of the
Holy Spirit.

3. The effects that result to the believer in his history and experience, from an increasing knowledge
of the power and glory of God. The effects of this knowledge are great and manifold.

(&) The believer, by fresh displays of the divine glory, is disenchanted from the fascination of the
world.

(b) Another effect of an increasing acquaintance with God, and of every view of the divine glory we
obtain, is that the mind is disentangled from the embarrassments into which it is sometimes thrown
by the aspect of providence.

(c) By seeing the divine power and glory in the sanctuary, we shall have our strength renewed to go
on our Christian course afresh.

4. A view of the divine glory crucifies our lusts, and puts the corruptions of our heart to death.

5. Fresh views of the divine power and glory nourish our humility.

6. These views of the divine glory in the sanctuary arm us for our conflict with the last enemy.
Concluding remarks:

1. That it is a characteristic of every good man, that he is devoutly attached to the solemnities of
public worship.




2. That his object in going to the sanctuary is definite and distinct. John Angell James.

Verse 2. So as | have seen thee in the sanctuary. To converse with ordinances, and not to converse
with God; to have to do with ordinances, and not to have to do with God, alas! they are but dry|
breasts, and a miscarrying womb that will never bring forth the fruits of holiness. Ordinances without
God are but like bones that have no marrow in them; they are but like shells without a kernel. Your
hearing will be in vain; and your praying will be in vain; there will be no spirit moving, no voice
answering, no heart warnings, no soul refreshing, no God meetings. William Strong (1654), in the
"Saints' Communion."”

Verse 2. God's glory is in the firmament, in all the creatures, but more especially and fully in the
church. Ps 29:9, "In his temple doth every one speak of his glory; "there it is most visible, affecting,
and provoking of every one to speak. In the world few take notice of it, but in the temple every one
sees it, and speaks of it. The world is God opened, and so glorious; the church is Christ opened, and
so very glorious. This made David long to be in the sanctuary when he was in the wilderness; and
why so? To see thy power and thy glory. Could not David see them in the heavens, in the mountains,
in the goodly cedars, and other works of God? Yes, but not as in the sanctuary; and therefore he
saith, To see thy power and thy glory, so as | have seen thee in the sanctuary; there | have seen thee
otherwise than ever elsewhere; there he saw the king upon his throne and in his glory. Williamj
Greenbhill.

Verse 3. Thy lovingkindness is better than life; or, better than lives, as the Hebrew hath it (chaiim).
Divine favour is better than life; it is better than life with all its revenues, with all its appurtenances, as
honours, riches, pleasures, applause, etc.; yea, it is better than many lives put together. Now you
know at what a high rate men value their lives; they will bleed, sweat, vomit, purge, part with anf
estate, yea, with a limb, yea, limbs, to preserve their lives. As he cried out, "Give me any deformity,
any torment, any misery, so you spare my life." Now, though life be so dear and precious to a man,
yet a deserted soul prizes the returnings of divine favour upon him above life, yea, above many lives.
Many men have been weary of their lives, as is evident in Scripture and history; but no man was ever,
yet found that was weary of the love and favour of God. No man sets so high a price upon the sun as
he that hath long lain in a dark dungeon, etc. Thomas Brooks.

Verse 3. Thy lovingkindness is better than life. The love of life is a very frequent and pernicious
snare, which a sense of God's love must deliver us from being entangled by. What so desirable as
life, if a man have no place in the heart of God? This is the greatest temporal blessing, and nothing
can outdo it, but the favour of the God of our life; and this excels indeed. What comparison is there
between the breath in our nostrils, and the favour of an eternal God? any more than there is between
an everlasting light and a poor vanishing vapour. Compare Isa 60:19, with Jas 4:14. Who would not,
therefore, hate his own life, which hangs in doubt continually before him, and of which he can have




no assurance, when he knows that the living God is his certain portion? Who would not freely yield up
and part with ten thousand such lives, one after another (if he had so many), rather than the wrath of
God should be kindled but a little. Timothy Cruso (1657-1697).

Verse 3. (first clause). God's mercy is better than lives. What lives? Those which for themselves men
have chosen. One hath chosen for himself a life of business, another a country life, another a life of
usury, another a military life; one this, another that. Divers are the lives, but better is thy life than oun
lives. Better is that which thou givest to men amended, than that which perverse men choose? One
life thou givest, which should be preferred to all our lives, whatsoever in the world we might have
chosen. Augustine.

Verse 3. Life is an impure good. It is a good which is implicated and involved with abundance of evils.
There are many crosses, and troubles, and calamities, which the life of man is subject unto; which,
[though it have some comfort in it, yet that comfort is much troubled and mixed yea, but now the
favour of God it is good, and nothing but good. As it is said of his blessing, it adds no sorrow with it,
nor has it any inconvenience in it, nor has it any evil attendant upon it. Thomas Horton.

Verse 3. My lips shall praise thee. Is it possible that any man should love another and not commend]
him, nor speak of him? If thou hast but a hawk or a hound that thou lovest, thou wilt commend it; and
can it stand with love to Christ, yet seldom or never to speak of him nor of his love, never to
commend him unto others, that they may fall in love with him also? You shall see the Spouse
(Canticles 5:9, 16) when she was asked, what her beloved was above others? she sets him out in
every part of him, and concludes with this: "he is altogether lovely:" because thy lovingkindness (saith
David) is better than life, my lips shall praise thee, and | will bless thee while | live. Can it stand with
[this life of love, to be always speaking about worldly affairs, or news at the best; both weekday and
Sabbath day, in bed and at board, in good company and in bad, at home and abroad? | tell you, it will
be one main reason why you desire to live, that you may make the Lord Jesus known to your
children, friends, acquittance, that so in the ages to come his name might ring, and his memorial
might be of sweet odour, from generation to generation. Ps 71:18. If before thy conversion,
especially, thou hast poisoned others by thy vain and corrupt speeches, after thy conversion thou wilt
seek to season the hearts of others by a gracious, sweet, and wise communication of savoury and
blessed speeches; what the Lord hath taught thee thou wilt talk of it unto others, for the sake of him
whom thou lovest. Thomas Sheppard (1605-1649), in "The Sound Believer."

Verses 3-6. David exalts lovingkindness as a queen above all other, even the most precious,
blessings bestowed upon him, because thy lovingkindness is better than (above) life. Around her
[throne he places seven members of his body and faculties of his mind, as the seven chief angels...
who stand before the Lord, that they may praise and admire her; these are his lips, his tongue, his
hands, his will, his mouth, his memory, and his intellect. For first, he extols the lovingkindness of Godj]




with his lips (Ps 63:3): My lips shall praise thee. Secondly, with his tongue (Ps 63:4): Thus will | bless|
[thee while I live. Thirdly, with his hands: | will lift up my hands in thy name. Fourthly, with his will (Ps
63:5): MY soul shall be satisfied as with marrow and fatness. Fifthly, with his mouth: And my mouth
shall praise thee with joyful lips. Sixthly, with his memory (Ps 63:6): When | remember thee upon my
bed. Seventhly, and lastly, with his intellect: And meditate on thee in the night watches. Thomas Le
Blanc.

Verse 6. When | remember thee upon my bed, (and) meditate on thee in the night watches. Thus the|
English version connects this verse with Ps 63:5. But the division of the strophes renders the
following translation preferable, which, moreover, obviates the need of supplying "and:" Whenever |
remember thee upon my bed, | meditate on thee in the night watches. The remembrance of thee on
my bed so engrosses me, that | cannot draw my mind off the thought, so as to fall into the
obliviousness of sleep; | often meditate on thee through the whole night watches. So Ps 119:55,148
1:2. The Hebrew is beds; probably alluding to the fact that in his unsettled life in exile, he seldom
slept for many nights in the same bed, but through fear of adversaries slept in different places. There
were three night watches: the first (La 2:19); the middle (Jud 7:19); the third, or morning watch (EX|
19:24 1Sa 2:11). In the New Testament, the Roman usage of four prevails. A. R. Faussett.

Verse 6. Remember—and meditate. The meditation of anything hath more sweetness in it than bare
remembrance. The memory is the chest to lay up a truth, but meditation is the palate to feed upon it.
The memory is like the ark in which the manna was laid up; meditation is like Israel's eating of the
manna. When David began to meditate upon God, it was sweet to him as marrow. There is as muchj
difference between a truth remembered and a truth meditated, as between a cordial in the glass and
a cordial drunk down. John Wells (1668), in "Sabbath Holiness."

Verse 6. Upon my bed. The bed may be looked upon as a place for the remembrance of God in it,
according to a threefold notion.

1. As a place of choice. In the bed, of choice, rather than anywhere else, where | am left to my liberty.
David when he had a mind to remember God, he would make choice of his bed for it, as most
suitable and agreeable to it. In case of excessive weariness contracted to the body from some
occasion (this is often put accidentally in Scripture), "To commune with our hearts upon our bed,
"etc., the occasion of it here; it may fall out that the bed may be the fittest place for such a duty as
[this. Ps 4:4.

2. As it is a place of necessity. In my bed at least, when | cannot anywhere else, as having restraints
upon me. David, when (as now it was with him) he was detained from the public ordinances, whether|
by sickness, or any other impediment which he could not withstand, yet he would not now wholly
forget God; he would remember him even in his bed. This is another notion in which we may take it.
3. As a place of indifference; that is, there as well as anywhere besides. | will not only remember thee




when | am up, when | shall make it my business to remember thee, but even in my bed too. | will take
an occasion and opportunity to remember thee there. By commending myself to thee, when | lie
down to rest, and acknowledging and owning of thee when I first awake. Thomas Horton.

Verse 6. There were night watches kept in the tabernacle, for praising God (Ps 134:1), which it is
probable David, when he had liberty, joined with the Levites in: but now he could not keep place with
[them, he kept time with them, and wished himself among them. Matthew Henry.

Verse 8. My soul followeth hard after thee. This is the language of a good man in his worst frames;
for when he has lost his nearness to God, he will be uneasy till he has again obtained it, and will
follow after it with all his might. It is also his language in his best frames; for when he knows and
enjoys most of God, he wants to know and enjoy more. But it may especially be considered as the
language of an afflicted and seeking soul, not sinking under its burden, but earnestly breathing after|
deliverance, and supported by the prospect of obtaining it. Hence it follows, Thy right hand upholdeth]
me...

| shall consider what is implied in the soul's following hard after God, and then enquire the reason of
it.

1. Following hard after God supposes,

(a) A previous acquaintance with him. An unknown good, be it ever so desirable in itself, cannot be
the object of desire. Hence, when God shines into the heart, it is to give the light of the knowledge of
the glory of God in the face of Jesus Christ, as the foundation of all gracious exercises, and
especially as the source of all fervent desires after him.

(b) Following hard after God is expressive of ardent and intense desires. It does not consist in cold
and languid wishes, but insatiable longings after communion with God and conformity to his will.

(c) It implies laborious exertion. My soul followeth, it followeth hard after thee. Not earth nor heaven]
merely is the object of pursuit, but God himself. And the desires of a truly renewed soul are not
sluggish and ineffectual; they lead him to the use of all appointed means, and to the exertion of his
utmost endeavours till the object be attained.

(d) Perseverance in seeking. To follow implies this, and to follow hard implies it more strongly. It is as
if the psalmist had said, "Does God retire? | will pursue. Does he withhold the blessing? | will wrestle
with him till | obtain it. He long waited to be gracious, and | will now wait till he is so."

2. We are to enquire the reason why David thus followed hard after God.

(a) Guilt and distress followed hard after him.

(b) His enemies also followed hard after him. Satan did so, and once and again caused him to
stumble and fall.

(c) He had followed hard after other things to no purpose.

(d) We may add the powerful attractions of divine grace. Condensed from Benjamin Beddome's




Sermon, "The Christian's Pursuit, " in "Short Discourses," 1809.

Verse 8. My soul followeth hard after thee. kyrha hgbd The primary sense of gbd is agglutinavit, to|
glue together; from thence it signifies figuratively to associate, to adhere to, to be united with; and
particularly to be firmly united with strong affection. "Therefore shall a man leave his father and
mother, wyvak gbdw, and cleave to his wife; "properly, be closely united and compacted with his wife,
with the most permanent affection. Ge 2:24. The psalmist, therefore, means that his soul adhered to
God with the warmest affection, and longed to offer up his sacrifice of praise in his sanctuary. Samuel
Chandler.

Verse 8. My soul followeth hard after thee. tgkd, adhaesit, adherescit anima mea post te: My soul
cleaves after thee, as do things which hang by another; the root is of so great frequency in Scripture,
as of enquiry amongst critics; it imports here the posture of David's spirit, and speaketh it close to
God; and so depending upon him, as nothing could loosen it from him: Satan's subtlety, Saul's
cruelty, his own personal loss and indemnity, are not all of them of any force or dexterity, to cut
asunder or untie the Gordian knot of this unity. The cleaving of David's spirit was a gluing of the
Lord's spirit: a marriage of the Lord's making is altogether incapable of the devil's breaking. It is no
wonder David's words report him so much devoted to God, seeing with the same breath they speak
him supported by God; Thy right hand upholdeth me, saith he. Alexander Pringle, in "A Stay in}
Trouble; or the Saint's Rest in the Evil Day," 1657.

Verse 8. My soul followeth hard after thee. The original is kyrxa yvkg My soul cleaves after thee. As iff
he had said, Go, lead on, my God! Behold, | follow as near, as close, as | can; e vestigio; | would not
leave any distance, but pursue thy footsteps, step by step, leaning upon thine everlasting arms, that|
are underneath me, and following thy manuduction. John Gibbon, in "The Morning Exercises," 1661.
Verse 8. The soul's following, and following hard after God—what means this? Surely it intends much
more than a languid, inert inclination; or "the desire of the slothful which killeth him, because his
hands refuse to labour." It evinces an intenseness of concern that quickens and rouses the man into
life and earnestness; that draws his very soul along with it; that reconciles him to every needful

exertion and sacrifice, however trying; and urges him to persevere, whatever difficulties or
discouragements he meets with in his course. And sometimes the distance is long, and the progress
up hill, and the road rough, and the weather unfriendly, and enemies would thrust us back; and
sometimes we lose sight of him, and ask those we meet: "Saw ye him whom my soul loveth?" andj
when we spy him again, he seems to advance as we advance, and when we gain upon him and get
nearer, he seems to look back and frown, and tell us to retire. The exercises and feelings of
Christians in the divine life will enable them to explain these allusions. Who among them all has not,
like the Jews, been sometimes "discouraged because of the way?" Who has not resembled Barak's
adherents—"Faith, yet pursuing?" Who has not frequently said, My soul followeth hard after thee?




William Jay.

Verses 9-10. If the psalmist's divine longing was unquenched, so also was his faith; and in the latter|
part of the psalm he foretells with full assurance the final overthrow of his enemies. Nor did his
denunciations fail to meet with a certain accuracy of fulfilment even in the battle by which his own
deliverance was effected. The armies encountered in the wood of Ephraim, across the Jordan; there
was "a greater slaughter that day of twenty thousand men; "and the wood devoured more people
that day than the sword devoured.” That David's words concerning the lower parts of the earth, and
the sword, and the foxes, had not been idly spoken: the pitfalls of the forest, and the swords of the
royal pursuers, and the wild beasts that had there made their lairs, all effectually did their work; and
[the fate of the rebel army was shared by their leader, who, caught in the thick boughs of the oak,
pierced through the heart by Joab, and cut down by his attendants, received no further funeral
honours than to be cast "into a great pit in the wood, "and have "a very great heap of stones" laid
upon him to cover him. Joseph Francis Thrupp, in "An Introduction to the Study and Use of the
Psalms," 1860.

Verse 10. They shall fall. The word is ordinarily applied to water. 2Sa 14:14 La 3:49. But here, by the
immediate mention of the sword, it is restrained to the effusion of blood, and being in the third personj
plural, in the active sense, it is after the Hebrew idiom to be interpreted in the passive sense, they
shall pour out by the hand of the sword, i.e., they shall be poured out by the sword, the hand of the
sword being no more than the edge of the sword. Henry Hammond.

Verse 10. They shall be a portion for foxes. Beasts were given to men for their food, but here men
are given to beasts for a prey. A lamentable spectacle to see the vilest of all creatures ravenously
feast themselves with the flesh of the noblest, and irrespectively hale and tear in pieces the caskets
which whilome enclosed the richest jewel in the world. Is it not against the law of nature that men
should become beasts' meat; yea, the meat of such beasts as are carrion, and not man's meat?
Questionless it is, yet nature giveth her consent to this kind of punishment of unnatural crimes. For it
is consonant to reason, that the law of nature should be broken in their punishment who brake it in
[their sin; that they who devoured men like beasts should be devoured of beasts like men, that they
who with their hands offered unnatural violence to their sovereign should suffer the like by the claws|
and teeth of wild beasts, their slaves; that they who bear a fox in their breast in their life, should be
entombed in the belly of a fox at their death. St. Austin, expounding this whole prophecy of Christ,
yieldeth a special reason of this judgment of God by which the Jews were condemned to foxes. The
Jews, saith he, therefore killed Christ that they might not lose their country; but, indeed, they
[therefore lost their country because they killed Christ; because they refused the Lamb, and chose
Herod the fox before him, therefore by the just retribution of the Almighty, they were allotted to the
foxes for their portion. Notwithstanding_j this allusion of St. Austin to foxes in special, Jansenius and




other expositors extend this grant in my text to all wild beasts and fowls, which are, as it were,
impatient with the fox, and have full power and liberty given them to seize upon the corpses of traitors
[to God and their country; but foxes bear the name because they abound in those parts where was
such store of them, that Samson in a short time, with a wet finger, caught three hundred. Danielf
Featley, D.D., in "Clavis Mystica," 1636.

Verse 10. They shall be a portion for foxes. If the body of a human being were to be left on the
ground, the jackals would certainly leave but little traces of it; and in the olden times of warfare, they
must have held high revelry in the battle fields after the armies had retired. It is to this propensity of
[the jackal that David refers—himself a man of war, who had fought on many a battle field, and must
have seen the carcases of the slain mangled by those nocturnal prowlers. J. G. Wood.

Verse 10. What a doom is that which David pronounces upon those who seek the soul of the
righteous to destroy it: They shall be a portion for foxes; by which jackals are meant, as | suppose.
These sinister, guilty, woebegone brutes, when pressed with hunger, gather in gangs among the
graves, and yell in rage, and fight like fiends over their midnight orgies; but on the battle field is their
great carnival. Oh! let me never even dream that any one dear to me has fallen by the sword, and lies
[there to be torn, and gnawed at, and dragged about by these hideous howlers. W. M. Thomson, D.D.,
in "The Land and the Book," 1861.

Verse 11. Every one that sweareth by him, i.e., to David, that comes into his interest, and takes an
oath of allegiance to him, shall glory in his success. Or, that swears by him, i.e., by the blessed name
of God, and not by any idol. De 6:15. And then it means all good people that make a sincere and
open profession of God's name: they shall glory in God; they shall glory in David's advancement:
"They that fear thee will be glad when they see me." They that heartily espouse the cause of Christ,
shall glory in its victory at last. "If we suffer with him, we shall reign with him." Matthew Henry.

HINTS TO THE VILLAGE PREACHER

Verse 1. (first clause). While the Atheist says, "No God, "and the heathen worship "gods many, "the
[true believer says, "O God, thou art my God." He is so,

1. By choice.

2. By covenant.

3. By confession.

Verse 1. (second clause). Seeking God early.

1. Early in respect of life.

2. Early in respect of diligence.

3. Early in respect of (fervour.)

4. Early in respect of times or continuance. Alexander Shanks.




Verse 1. (second clause). Earnest seeking. That which is longed for will be eagerly sought.

1. The soul is resolute. | will seek.

2. The soul is reasonable. | will seek.

3. The soul is ready. Early will I.

4. The soul is persevering.

Let this be the resolution of both saved and unsaved. G. J. K.

Verse 3.

1. Love's resolution. My lips shall praise thee.

(a) To praise. This is congenial to the renewed nature. It delights not in grumbling, reproaching, or
scolding. Praise expresses appreciation, gratitude, happiness, affection.

(b) To praise God.

(c) To praise God practically. My lips. By speaking well to him; by speaking well of him; of hig
wisdom, justice, love, grace, etc.

(d) To praise God continually. As long as | live, etc.

2. Love's reason. Because thy lovingkindness. Love must praise God because—

(a) It owes its existence to him. "We love him because he first loved us."

(b) Because it is fostered by him. "The love of God is shed abroad, "etc.

(c) Because the expressions of his love demand praise. "Kindness" to needy, helpless, lost.
Lovingkindness, not wounding our natures. Better than life; either the principle, pleasures, or pursuits
of life. G. J. K.

Verse 3. Thy lovingkindness is better than life.

1. Love enjoyed with life.

2. Love compared with life.

3. Love preferred to life. G. J. K.

\Verses 5-6.

1. The empty vessel filled. How? By meditation. With what? God's goodness as marrow and fatness.
To what extent? Satisfaction.

2. The full vessel running over. My mouth shall praise thee with joyful lips. The soul overflows with{
praise—joyful praise. G. J. K.

Verses 5-6. Describe the nature of, and show the intimate connection between 1. the believer's
employments and 2. his enjoyments. J. S. Bruce.

Verse 7. A well founded resolve.

1. Upon what based.

2. How expressed. J. S. B.

\Verse 8.




1. The soul's pursuit after God. It follows, (a) In desire. (b) In action. (c) Earnestly. (d) Quickly. (e)
Closely.

2. The soul's support. Thy right hand upholdeth me, the arm of strength. In doing and bearing. G. J.
K.

Verse 8. "A mighty hunter before the Lord."

1. The object of pursuit: Thee.

2. The manner of pursuit: Hard after.

3. The dangers encountered. J. S. B.

Verse 8. (second clause). God's right hand upholds his people three ways.
1. As to sin; lest they should fall by it.

2. As to suffering; lest they should sink under it.

3. As to duty; lest they should decline from it. W. Jay.

Verses 9-10.

1. The enemies of the Christian. Evil spirits, evil men, evil habits, etc., etc.
2. Their intent. To destroy the soul.

3. Their fall. Certain, shameful, destructive.

4. Their future. Hell is reserved for them G. J. K.

Verse 11. Three topics.

1. Royal rejoicing.

2. Lawful swearing.

3. Evil speaking.

WORKS UPON THE SIXTY-THIRD PSALM

CHANDLER'S "Life of David" contains an Exposition of this Psalm. Vol. 1, pp. 130-4.

"An Exposition of the 63 Psalm, "in eight Sermons, in "Choice and Practical Expositions on four
Select Psalms... By THOMAS HORTON, D.D., 1675." (Folio.)

Twelve Sermons (on Ps 63:1-8) in "Sermons on various Practical Subjects. By ALEXANDER
SHANKS (1731-1799), late Minister of the Associate Congregation of Jedburgh, Edinburgh, 1081."

Psalm 64

Exposition
Explanatory Notes and Quaint Sayings

Hints to the Village Preacher

TITLE. To the Chief Musician. The leader of the choir, for the time being, is charged with this song. It
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were well if the chief musicians of all our congregations estimated their duty at its due solemnity, for it
IS no mean thing to be called to lead the sacred song of God's people, and the responsibility is by no
means light. A Psalm of David. His life was one of conflict, and very seldom does he finish a Psalm
without mentioning his enemies; in this instance his thoughts are wholly occupied with prayer against
[them.

DIVISION. From Ps 64:1-6 he describes the cruelty and craftiness of his foes, and from Ps 64:7-10
he prophesies their overthrow.

EXPOSITION

Verse 1. Hear my voice, O God, in my prayer. It often helps devotion if we are able to use the voice
and speak audibly; but even mental prayer has a voice with God which he will hear. We do not read
[that Moses had spoken with his lips at the Red Sea, and yet the Lord said to him, "Why criest thou
unto me?" Prayers which are unheard on earth may be among the best heard in heaven. It is our duty|
[to note how constantly David turns to prayer; it is his battle axe and weapon of war; he uses it under
every pressure, whether of inward sin or outward wrath, foreign invasion or domestic rebellion. We
shall act wisely if we make prayer to God our first and best trusted resource in every hour of need.
Preserve my life from fear of the enemy. From harm and dread of harm protect me; or it may be read
as an expression of his assurance that it would be so; "from fear of the foe thou wilt preserve me."
\With all our sacrifices of prayer we should offer the salt of faith.

Verse 2. Hide me from the secret counsel of the wicked. From their hidden snares hide me.
Circumvent their counsel; let their secrets be met by thy secret providence, their counsels of malice
by thy counsels of love. From the insurrection of the workers of iniquity. When their secret counsels
break forth into clamorous tumults, be thou still my preserver. When they think evil, let thy divine
[thoughts defeat them; and when they do euvil, let thy powerful justice overthrow them: in both cases,
let me be out of reach of their cruel hand, and even out of sight of their evil eye. It is a good thing to
conquer malicious foes, but a better thing still to be screened from all conflict with them, by being
hidden from the strife. The Lord knows how to give his people peace, and when he wills to make
quiet, he is more than a match for all disturbers, and can defeat alike their deep laid plots and their
overt hostilities.

Verse 3. Who whet their tongue like a sword. Slander has ever been the master weapon of the good
man's enemies, and great is the care of the malicious to use it effectively. As warriors grind their
swords, to give them an edge which will cut deep and wound desperately, so do the unscrupulous
invent falsehoods which shall be calculated to inflict pain, to stab the reputation, to kill the honour of]
[the righteous. What is there which an evil tongue will not say? What misery will it not labour to inflict?
And bend their bows to shoot their arrows, even bitter words. Far off they dart their calumnies, as




archers shoot their poisoned arrows. They studiously and with force prepare their speech as bent
bows, and then with cool, deliberate aim, they let fly the shaft which they have dipped in bitterness.
To sting, to inflict anguish, to destroy, is their one design. Insult, sarcasm, taunting defiance,
nicknaming, all these were practised among Orientals as a kind of art; and if in these Western
regions, with more refined manners, we are less addicted to the use of rough abuse, it is yet to be
feared that the less apparent venom of the tongue inflicts none the less poignant pain. However, in all
cases, let us fly to the Lord for help. David had but the one resource of prayer against the twofold
weapons of the wicked, for defence against sword or arrow he used the one defence of faith in God.
Verse 4. That they may shoot in secret at the perfect. They lie in ambush, with bows ready bent to
aim a coward's shaft at the upright man. Sincere and upright conduct will not secure us from the
assaults of slander. The devil shot at our Lord himself, and we may rest assured he has a fiery dart in
reserve for us; He was absolutely perfect, we are only so in a relative sense, hence in us there is fuel
for fiery darts to kindle on. Observe the meanness of malicious men; they will not accept fair combat,
[they shun the open field, and skulk in the bushes, lying in ambush against those who are not so
acquainted with deceit as to suspect their treachery, and are to manly to imitate their despicable
modes of warfare. Suddenly do they shoot at him, and fear not. To secrecy they add suddenness.
They give their unsuspecting victim no chance of defending himself; they pounce on him like a wild
beast leaping on its prey. They lay their plans so warily that they fear no detection. We have seen inj
daily life the arrow of calumny wounding its victim sorely; and yet we have not been able to discover
the quarter from which the weapon was shot, nor to detect the hand which forged the arrowhead, or
tinged it with the poison. Is it possible for justice to invent a punishment sufficiently severe to meet the
case of the dastard who defiles my good name, and remains himself in concealment? An open liar is
an angel compared with this demon. Vipers and cobras are harmless and amiable creatures
compared with such a reptile. The devil himself might blush at being the father of so base an
offspring.

\Verse 5. They encourage themselves in an evil matter. Good men are frequently discouraged, and
not infrequently discourage one another, but the children of darkness are wise in their generation and
keep their spirits up, and each one has a cheering word to say to his fellow villain. Anything by which
they can strengthen each other's hands in their one common design they resort to; their hearts are
thoroughly in their black work. They commune of laying snares privily. Laying their heads together|

they count and recount their various devices, so as to come at some new and masterly device. They|
know the benefit of cooperation, and are not sparing in it; they pour their experience into one
common fund, they teach each other fresh methods. They say, Who shall see them? So sedulously
do they mask their attacks, that they defy discovery; their pitfalls are too well hidden, and themselves
too carefully concealed to be found out. So they think, but they forg_]et the all seeing_] eye, and the all




discovering hand, which are ever hard by them. Great plots are usually laid bare. As in the
Gunpowder Plot, there is usually a breakdown somewhere or other; among the conspirators
[themselves truth finds an ally, or the stones of the field cry out against them. Let no Christian be in
bondage through fear of deep laid Jesuitical schemes, for surely there is no enchantment against
Jacob, nor divination against Israel; the toils of the net are broken, the arrows of the bow are
snapped, the devices of the wicked are foiled. Therefore, fear not, ye tremblers; for the Lord is at your
right hand, and ye shall not be hurt of the enemy.

Verse 6. They search out iniquities. Diligently they consider, invent, devise, and seek for wicked
plans to wreak their malice. These are no common villains, but explorers in iniquity, inventors and
concoctors of evil. Sad indeed it is that to ruin a good man the evil disposed will often show as much
avidity as if they were searching after treasure. The Inquisition could display instruments of torture,
revealing as much skill as the machinery of our modern exhibitions. The deep places of history,
manifesting most the skill of the human mind, are those in which revenge has arranged diplomacy,
and used intrigue to compass its diabolical purposes. They accomplish a diligent search. Their
design is perfected, consummated, and brought into working order. They cry "Eureka; "they have
sought and found the sure method of vengeance. Exquisite are the refinements of malice! hell's craft
furnishes inspiration to the artistes who fashion deceit. Earth and the places under it are ransacked
for the material of war, and profound skill turns all to account. Both the inward thought of every one of
[them, and the heart, is deep. No superficial wit is theirs; but sagacity, sharpened by practice and
keen hatred. Wicked men have frequently the craft to hasten slowly, to please in order to ruin, to
flatter that ere long they may devour, to bow the knee that they may ultimately crush beneath their
foot. He who deals with the serpent's seed has good need of the wisdom which is from above: the
generation of vipers twist and turn, wind and wiggle, yet evermore they are set upon their purpose,
and go the nearest way to it when they wander round about. Alas! how dangerous is the believer's
condition, and how readily may he be overcome if left to himself. This is the complaint of reason and
the moan of unbelief. When faith comes in, we see that even in all this the saints are still secure, for|
they are all in the hands of God.

Verse 7. But God shall shoot at them with an arrow. They shot, and shall be shot. A greater archer
[than they are shall take sure aim at their hearts. One of his arrows shall be enough, for he never
misses his aim. The Lord turns the tables on his adversaries, and defeats them at their own
weapons. Suddenly shall they be wounded. They were looking to surprise the saint, but, lo! they are
[taken at unawares themselves; they desired to inflict deadly wounds, and are smitten themselves
with wounds which none can heal. While they were bending their bows, the great Lord had prepared
his bow already, and he let slip the shaft when least they looked for such an unsparing messenger of
justice. "Vengeance is mine; | will repay, saith the Lord." The righteous need not learn the arts of self




defence or of attack, their avenging is in better hands than their own.

Verse 9. And all men shall fear. They shall be filled with awe by the just judgments of God, as the
Canaanites were by the overthrow of Pharaoh at the Red Sea. Those who might have been bold in
sin shall be made to tremble and to stand in awe of the righteous Judge. And shall declare the work
of God. It shall become the subject of general conversation. So strange, so pointed, so terrible shall
be the Lord's overthrow of the malicious, that it shall be spoken of in all companies. They sinned
secretly, but their punishment shall be wrought before the face of the sun. For they shall wisely
consider of his doing. The judgments of God are frequently so clear and manifest that men cannot
misread them, and if they have any thought at all, they must extract the true teaching from them.
Some of the divine judgments are a great deep, but in the case of malicious persecutors the matter is
plain enough, and the most illiterate can understand.

Verse 10. The righteous shall be glad in the Lord. Admiring his justice and fully acquiescing in its
displays, they shall also rejoice at the rescue of injured innocence yet, their joy shall not be selfish or
sensual, but altogether in reference to the Lord. And shall trust in him. Their observation of
providence shall increase their faith; since he who fulfils his threatenings will not forget his promises.
And all the upright in heart shall glory. The victory of the oppressed shall be the victory of all upright
men; the whole host of the elect shall rejoice in the triumph of virtue. While strangers fear, the
children are glad in view of their Father's power and justice. That which alarms the evil, cheers the
good. Lord God of mercy, grant to us to be preserved from all our enemies, and saved in thy Son with
an everlasting salvation.

EXPLANATORY NOTES AND QUAINT SAYINGS

Whole Psalm. This Psalm is applied by R. Obadiah to Haman and Mordecai. The enemy is Haman,
[the perfect man shot at is Mordecai; about whom Haman communed with his friends to lay snares for
him, and search diligently for occasions against him and his people, which issued in his own
destruction. The ancient Midrash of the Jews applies it to Daniel, when cast into the den of lions; and
Jarchi supposes that David, by a spirit of prophecy, foresaw it, and prayed for him who was of his
seed; and that everything in the Psalm beautifully falls in with that account. Daniel is the perfect man
aimed at; the enemy are the princes of Darius's court, who consulted against him, communed of
laying snares for him, and gained their point, which proved their own ruin. But the Psalm literally
belongs to David, by whom it was composed. John Gill.

Whole Psalm. A cry of God's elect, when persecuted for righteousness' sake, to their Deliverer and
sure Avenger. The general principle stated is very clear. The Psalm will adjust itself, as an
experimental utterance, to the lips of Christian faith wherever brought into contact with the evil forces
of the prince of this world, so as to suffer affliction for the gospel's sake; for it expresses the condition




and the hope of one actually imperilled for the truth. How aptly a portion of this Psalm applies to the
suffering Truth Himself in the days of his affliction, when, pierced in his spirit by lying words, he
endured the contradiction of sinners against himself, needs not be pointed out. Arthur Pridham, in
"Notes and Reflections on the Psalms,” 1869.

Verse 1. Preserve my life. Hebrew, lives; so called for the many faculties, operations, revolutions,
and commodities of life. John Trapp.

Verse 3. Who whet their tongue, etc. The verb means, says Parkhurst, "to whet, sharpen, "which is
performed by reiterated motion of friction; and by a beautiful metaphor it is applied to a wicked
[tongue. It has, however, been rendered, vibrate, as it is certain a serpent does his tongue. Richardj
Mant.

\Verse 3. The ingenuity of man has been wonderfully tasked and exercised in two things, inventing
destructive weapons of war, and devising various methods of ruining men by wicked words. The list
of the former is found in military writings. But the various forms of evil speaking can hardly be
catalogued. Evil speakers have arrows, sharp, barbed, dipped in poison. They have "swords, flaming
swords, two edged swords, drawn swords, drawn in anger, with which they cut, and wound, and Kkill
[the good name of their neighbour." Sins of the tongue are commonly very cruel. When slander is
secret, as it commonly is, you cannot defend yourself from its assaults. Its canons are infernal. One
of them is, "If a lie will do better than the truth, tell a lie." Another is, "Heap on reproach; some of it willf
stick.” William S. Plumer.

Verses 3-4. We saw in the Museum at Venice an instrument with which one of the old Italian tyrants
was accustomed to shoot poisoned needles at the objects of his wanton malignity. We thought of
gossips, backbiters, and secret slanderers, and wished that their mischievous devices might come to
a speedy end. Their weapons of innuendo, shrug, and whisper, appear to be as insignificant as
needles: but the venom which they instil is deadly to many a reputation. C. H. Spurgeon, in "Feathers
for Arrows; or, lllustrations for Preachers and Teachers," 1870.

Verses 3-4. David, upon sad experience, compares a wicked, reviling tongue to three fatal
weapons—a razor, a sword, and an arrow. To a razor, such a one as will take off every little hair: so

reviling tongue will not only take advantage of every gross sin committed by others, but those
peccadilloes, the least infirmities which others better qualified cannot so much as discern; secondly,
fto a sword that wounds: so the tongues of reproaching men cut deeply into the credits and
reputations of their brethren, but a sword doth mischief only near hand, not afar off; and, therefore, it
is in the third place compared to an arrow, that can hit at a distance: and so revilers do not ill offices
[to those only in the parish or town where they live, but to others far remote. How much, then, doth it
concern every man to walk circumspectly; to give no just cause of reproach, not to make himself a
scorn to the fools of the world; but, if they will reproach (as certainly they will), let it be for forwardness




in God's ways, and not for sin, that so the reproach may fall upon their own heads, and their
scandalous language into their own throats. Jeremiah Burroughs.

Verses 3, 7-8. The most mischievous weapons of the wicked are words, even bitter words; but the|
\Word is the chief weapon of the Holy Spirit: and as with this sword the great Captain foiled the
tempter in the wilderness, so may we vanquish "the workers of iniquity" with the true Jerusalemj
blade. J. L. K.

Verse 4. That they may shoot in secret. The wicked are said to shoot their arrows in secret at the|
perfect; and then "they say, Who shall see them?" Ps 64:5. Thus Satan lets fly a temptation so
secretly, that he is hardly suspected in the thing. Sometimes he useth a wife's tongue to do his
errand; another while he gets behind the back of a husband, friend, servant, etc., and is not seen alll
[the while he is doing his work. Who would have thought to have found a devil in Peter, tempting his
Master, or suspected that Abraham should be the instrument to betray his beloved wife into the
hands of a sin? yet it was so. Nay, sometimes he is so secret, that he borrows God's bow to shoot his
arrows from, and the poor Christian is abused, thinking it is God chides and is angry, when it is the
devil tempts him to think so, and only counterfeits God's voice. William Gurnall.

Verse 8. (first clause).

In these cases,

\We still have judgment here, that we but teach

Bloody instructions, which, being taught, return

To plague the inventor: This even handed justice

Commends the ingredients of our poisoned chalice

To our own lips. William Shakespeare.

Verse 8. Their own tongue to fall upon themselves. That is, their own words shall be brought as aj
[testimony against them, and condemn them. "The tongue is a little member" (Jas 3:5), and therefore
a light member; yet it falls heavy, as heavy as lead. A man were better have his house fall upon him,
than that, in this sense, his tongue should fall upon him. Some have been pressed to death because
they would not speak, but stood mute before the judge; but more have been pressed to death by their
sinful freedom, or rather licentiousness in speaking; this hath brought them to judgment, and cast
[them in judgment... A strange thing, that the fall of a man's tongue should oppress his body and
whole estate; yet so it is, the weight of a man's tongue falling upon him crushes him to powder.
Joseph Caryl.

\VVerse 8. Their own tongue to fall upon themselves. The arrows of idle words, though shot out off
sight, and possibly quite forgotten, will hereafter drop down upon the heads of such as drew the bow.
\Words are but wind, is the common saying, but they are such wind as will either blow the soul to its
haven of rest, if holy, wholesome, savoury, spiritual, and tending_j to edification, or else sink it into the




Dead Sea and bottomless gulf of eternal misery, if idle, profane, frothy, and unprofitable. Edward
Reyner (1600-1670) in "Rules for the Government of the Tongue."

Verse 10. The righteous shall be glad in the Lord, and shall trust in him. That is, if they have failed in
[their trust heretofore, and not given God honour by confiding in him, yet these wonderful works of
God (of which he speaks in the Psalm) work this hope. Joseph Caryl.

Verse 10. All the upright in heart. The word of this text, jashar, signifies rectitudinem, and planitiem, it
signifies a direct way; for the devil's way was circular, compassing the earth; but the angel's way to
heaven upon Jacob's ladder was a straight, a direct way. And then it signifies, as a direct and
straight, so a plain, a smooth, an even way, a way that hath been beaten into a path before, a way
[that the fathers and the church have walked in before, and not a discovery made by our curiosity, o
our confidence, in venturing from ourselves, or embracing from others, new doctrines and opinions.
The persons, then, whom God proposes to be partakers of his retributions, are first, recti (that is, bothj
direct men, and plain men), and then recti corde, this qualification, this straightness and smoothness
must be in the heart; all the upright in heart shall have it. Upon this earth, a man cannot possibly|
make one step in a straight and a direct line. The earth itself being round, every step we make upon it
must necessarily be a segment, an arc of a circle. But yet, though no piece of a circle be a straight
line, yet if we take any piece, nay, if we take the whole circle, there is no corner, no angle in any
place, in any entire circle. A perfect rectitude we cannot have in any way in this world; in every calling]
[there are some inevitable temptations. But, though we cannot make up one circle of a straight line
(that is impossible to human frailty), yet we may pass on without angles and corners, that is, without
disguises in our religion, and without the love of craft, and falsehood, and circumvention, in our civil
actions. A compass is a necessary thing in a ship, and the help of that compass brings the ship home
safe, and yet that compass hath some variations, it doth not look directly north; neither is that star
which we call the north pole, or by which we know the north pole, the very pole itself; but we call it so,
and we make our uses of it, and our conclusions by it, as if it were so, because it is the nearest star to
[that pole. He that comes as near uprightness as infirmities admit, is an upright man, though he love
some obliquities. John Donne.

Verse 10. All the upright in heart shall glory. The Psalm began in the first person singular, Hear myj

voice, O God, but it ends by comprehending all the righteous. He who is most anxious about his own
salvation will be found to be the man of the truest and widest love to others; while he who talks most
of unselfishness in religion is generally the most selfish. We cannot take a more efficient method for
benefiting others than by being earnestly prayerful for ourselves that we may be preserved from sin.
Our example will in itself be useful, and our godliness, by putting power into our testimony, will
increase the value of every rebuke, exhortation, or encouragement we may utter. Our sin is or will be
[the church's sorrow, and the way to make all the uprig_jht rejoice is to be upright ourselves. C. H. S.




Verse 10. Shall glory. This retribution is expressed in the original in the word halal; and halal, to|
[those translators that made our Book of Common Prayer, presented the signification of gladness, for
so it is there: They shall be glad. So it did to the translators that came after, for there it is, They shall
rejoice; and to our last translators it seemed to signify glory, They shall glory, say they. But the first
[translation of all into our language (which was long before any of these three), calls it praise, and puts
it into the passive: All men of rightful heart shall be praised. And so truly jithhalelu, in the original,
bears it, nay, requires it; which is not of praise which they shall give to God, but of a praise that they|
shall receive for having served God with an upright heart; not that they shall praise God in doing so,
but that godly men shall praise them for having done so. All this shall grow naturally out of the root;
for the root of this word is lucere, splendere, to shine out in the eyes of men, and to create in them @
holy and a reverential admiration; as it was John Baptist's praise, that he was "A burning and
shining lamp." Properly it is, by a good and a holy exemplary life, to occasion others to set a right
value upon holiness, and to give a due respect for holy men... Shall glory. It is so far from diminishing
[this glory, as that it exalts our consolation that God places this retribution in the future; if they do not
yet, certainly they shall glory, and if they do now, that glory shall not go out, still they shall, they shall
for ever glory. John Donne.

HINTS TO THE VILLAGE PREACHER

Verse 1.

1. The preservation of life desired.

(a) The desire expressed.

(b) Qualified—from violent death, from fear of, etc.

2. The preservation of life prayed for.

(a) For self improvement.

(b) For usefulness.

(c) For the divine glory. G. R.

Verse 2. (first clause). Applied to Satan.

1. The danger considered.

(a) The enemy, wicked, mighty, malicious, experienced.

(b) His counsel. He tempts cunningly, and with deliberation.
(c) The secrecy of it. He may be exciting others against me, or sowing evil in myself.
2. The deliverance implored. Hide me.

(a) Keep me from being tempted.

(b) Keep me from evil when tempted.

(c) Bring_j me out of it all unharmed.




(d) Meanwhile, let me be in thy secret place.

3. The consolation of faith.

(a) God does preserve praying ones.

(b) Our enemy is his enemy.

(c) He has preserved us.

(d) We are his own.

(e) His honour is involved.

Verse 3. Bitter words. An excellent topic in reference both to the sinner and to professed saints.
Verse 3. The whetting of the tongue. Fresh faults discovered, evil motives imputed, exaggerations
invented, lies forged, innuendoes suggested, old slanders furnished, and ancient hatreds rekindled.
Verse 6. (two first clauses). The fault hunter; his motive, his character, his pretences, and his
punishment.

Verse 9.

1. The subject for consideration—Judgments upon the wicked.

(a) As Judgments.

(b) As judgments from God—that work of God—his doing.

2. The consideration of the subject.

(a) They are intended to be considered by others.

(b) They are to be considered wisely.

3. The effect of this consideration.

(a) Fear of God.

(b) Praise to God; shall declare, etc. G. R.

\Verses 9-10.

1. An act of God; something of his doing.

2. Its effect upon men in general: All men shall fear, and shall declare, etc.

3. A special duty resulting from it, incumbent on good men: The righteous, etc. H. Dove.

\Verse 10.

1. The persons.

(a) What they are, in distinction from others; the righteous; the justified.

(b) What they are in themselves; upright in heart; not perfect, but sincere.

2. Their privilege.

(a) Amidst all their persecutions to joy in God.

(b) Amidst all their dangers to trust in God. G. R.

Psalm 65




Exposition
Explanatory Notes and Quaint Sayings

Hints to the Village Preacher

TITLE. This title is very similar to many we have before studied. To the Chief Musician. It is
consigned to the care of the usual overseer of song. When a man does his work well, there is no use
in calling in others for novelty's sake. A Psalm and song of David. The Hebrew calls it a Shur and
Mizmor, a combination of psalm and song, which may be best described by the term, "A Lyrical
Poem." In this case the Psalm may be said or sung, and be equally suitable. We have had two such
Psalms before, Psalms 30 and 48, and we have now the first of a little series of four following each
other. It was meant that Psalms of pleading and longing should be followed by hymns of praise.

SUBJECT AND DIVISION. David sings of the glory of God in his church, and in the fields of nature:
here is the song both of grace and providence. It may be that he intended hereby to commemorate a
remarkably plentiful harvest, or to compose a harvest hymn for all ages. It appears to have been
written after a violent rebellion had been quelled, Ps 65:7, and foreign enemies had been subdued by}
signal victory, Ps 65:8. It is one of the most delightful hymns in any language. We shall view in Ps
65:1-4 the way of approach to God, then from Ps 65:5-8 we shall see the Lord in answer to prayer
performing wonders for which he is praised, and then from Ps 65:9-13 we shall sing the specialf
harvest song.

EXPOSITION

Verse 1. Praise waiteth for thee, O God, in Sion. Though Babylon adores Antichrist, Zion remains
faithful to her King; to him, and to him only, she brings her perpetual oblation of worship. Those who
have seen in Zion the blood of sprinkling, and know themselves to belong to the church of the
firstborn, can never think of her without presenting humble praise to Zion's God; his mercies are too
numerous and precious to be forgotten. The praises of the saints wait for a signal from the divine
Lord, and when he shows his face they burst forth at once. Like a company of musicians gathered to
welcome and honour a prince, who wait till he makes his appearance, so do we reserve our best
praises till the Lord reveals himself in the assembly of his saints; and, indeed, till he shall descend
from heaven in the day of his appearing. Praise also waits like a servant or courtier in the royal
halls—gratitude is humble and obedient. Praise attends the Lord's pleasure, and continues to bless
him, whether he shows tokens of present favour or no; she is not soon wearied, but all through the

night she sings on in sure hope that the morning cometh. We shall continue to wait on, tuning our
harps, amid the tears of earth; but O what harmonies will those be which we will pour forth, when the

home bringmj is come, and the King_j shall appear in his g_;lory. The passage may be rendered "praise
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Is silent for thee; "it is calm, peaceful, and ready to adore thee in quietness. Or, it may mean, our
praise is but silence compared with thy deservings, O God. Or, in solemn silence we worship thee,
because our praise cannot be uttered; accept, therefore, our silence as praise. Or, we are so
engrossed in thy praise, that to all other things we are dumb; we have no tongue for anything but
[thee. Perhaps the poet best expressed the thought of the psalmist when he said—

"A sacred reverence checks our songs,

And praise sits silent on our tongues."

Certainly, when the soul is most filled with adoring awe, she is least content with her own
expressions, and feels most deeply how inadequate are all mortal songs to proclaim the divine
goodness. A church, bowed in silent adoration by a profound sense of divine mercy, would certainly
offer more real praise than the sweetest voices aided by pipes and strings; yet, vocal music is not to
be neglected, for this sacred hymn was meant to be sung. It is well before singing to have the soul
placed in a waiting attitude, and to be humbly conscious that our best praise is but silence compared]
with Jehovah's glory. And unto thee shall the vow be performed. Perhaps a special vow made during
a season of drought and political danger. Nations and churches must be honest and prompt in
redeeming their promises to the Lord, who cannot be mocked with impunity. So, too, must
individuals. We are not to forget our vows, or to redeem them to be seen of men—unto God aloneg
must they be performed, with a single eye to his acceptance. Believers are all under covenant, which
they made at conversion, and have renewed upon being baptised, joining the church, and coming to
the table, and some of them are under special pledges which they entered into under peculiar
circumstances; these are to be piously and punctually fulfiled. We ought to be very deliberate in
promising, and very punctilious in performing. A vow unkept will burn the conscience like a hot iron.
Vows of service, of donation, of praise, or whatever the may be, are no trifles; and in the day off
grateful praise they should, without fail, be fulfilled to the utmost of our power.

Verse 2. O thou that hearest prayer. This is thy name, thy nature, thy glory. God not only has heard,
but is now hearing prayer, and always must hear prayer, since he is an immutable being and never
changes in his attributes. What a delightful title for the God and Father of our Lord Jesus Christ!
Every right and sincere prayer is as surely heard as it is offered. Here the psalmist brings in the
personal pronoun thou, and we beg the reader to notice how often "thou, "'thee, "and "thy, "occur in
|this hymn; David evidently believed in a personal God, and did not adore a mere idea or abstraction.
Unto thee shall all flesh come. This shall encourage men of all nations to become suppliants to the
one and only God, who proves his Deity by answering those who seek his face. Flesh they are, and
therefore weak; frail and sinful, they need to pray; and thou art such a God as they need, for thou art
|touched with compassion, and dost condescend to hear the cries of poor flesh and blood. Many
come to thee now in humble faith, and are filled with good, but more shall be drawn to thee by the




attractiveness of thy love, and at length the whole earth shall bow at thy feet. To come to God is the
life of true religion; we come weeping in conversion, hoping in supplication, rejoicing in praise, and
delighting in service. False gods must in due time lose their deluded votaries, for man when
enlightened will not be longer be fooled; but each one who tries the true God is encouraged by his
own success to persuade others also, and so the kingdom of God comes to men, and men come to it.
Verse 3. Iniquities prevail against me. Others accuse and slander me, and in addition to my own sins
rise up and would beset me to my confusion, were it not for the remembrance of the atonement whichj
covers every one of my iniquities. Our sins would, but for grace, prevail against us in the court of
divine justice, in the court of conscience, and in the battle of life. Unhappy is the man who despises
these enemies, and worse still is he who counts them his friends! He is best instructed who knows
their deadly power, and flees for refuge to him who pardons iniquity. As for our transgressions, thou
shalt purge them away. Thou dost cover them all, for thou hast provided a covering propitiation, a
mercyseat which wholly covers thy law. Note the word our, the faith of the one penitent who speaks
for himself in the first clause, here embraces all the faithful in Zion; and he is so persuaded of the
largeness of forgiving love that he leads all the saints to sing of the blessing. What a comfort that
iniquities that prevail against us, do not prevail against God. They would keep us away from God, but
he sweeps them away from before himself and us; they are too strong for us, but not for our
Redeemer, who is mighty, yea, and almighty to save. It is worthy of note that as the priest washed in
the laver before he sacrificed, so David leads us to obtain purification from sin before we enter uponj
the service of song. When we have washed our robes and made them white in his blood, then shall
we acceptably sing, "Worthy is the Lamb that was slain."”

Verse 4. Blessed is the man whom thou choosest, and causest to approach unto thee. Aften
cleansing comes benediction, and truly this is a very rich one. It comprehends both election, effectualf
calling, access, acceptance, and sonship. First, we are chosen of God, according to the good
pleasure of his will, and this alone is blessedness. Then, since we cannot and will not come to God of
ourselves, he works graciously in us, and attracts us powerfully; he subdues our unwillingness, and
removes our inability by the almighty workings of his transforming grace. This also is no slight
blessedness. Furthermore, we, by his divine drawings, are made nigh by the blood of his Son, and
brought near by his spirit, into intimate fellowship; so that we have access with boldness, and are no
longer as those who are afar off by wicked works: here also is unrivalled blessedness. To crown all,
we do not come nigh in peril of dire destruction, as Nadab and Abihu did, but we approach as chosen
and accepted ones, to become dwellers in the divine household: this is heaped up blessedness, vast
beyond conception. But dwelling in the house we are treated as sons, for the servant abideth not in
[the house for ever, but the son abideth ever. Behold what manner of love and blessedness the
Father has bestowed upon us that we may dwell in his house, and go no more out for ever. Happy




men who dwell at home with God. May both writer and reader be such men. That he may dwell in thy|
courts. Acceptance leads to abiding: God does not make a temporary choice, or give and take; his
gifts and calling are without repentance. He who is once admitted to God's courts shall inhabit them
for ever; he shall be

"No more a stranger or a guest,

But like a child at home."

Permanence gives preciousness. Terminating blessings are but half blessings. To dwell in the courts
of the Great King is to be ennobled; to dwell there for ever is to be emparadised: yet such is the
portion of every man whom God has chosen and caused to approach unto him, though once his
iniquities prevailed against him.

Verse 5. By terrible things in righteousness wilt thou answer us, O God of our salvation. God's|
memorial is that he hears prayer, and his glory is that he answers it in a manner fitted to inspire awe
in the hearts of his people. The saints, in the commencement of the Psalm, offered praise in
reverential silence; and now, in the like awe stricken spirit, they receive answers to their prayers. The
direct allusion here is, no doubt, to the Lord's overthrow of the enemies of his people in ways
calculated to strike terror into all beholders; his judgments in their severe righteousness were
calculated to excite fear both among friends and foes. Who would not fear a God whose blows are so
crushing? We do not always know what we are asking for when we pray; when the answer comes,
[the veritable answer, it is possible that we may be terrified by it. We seek sanctification, and trial will
be the reply: we ask for more faith, and more affliction is the result: we pray for the spread of the
gospel, and persecution scatters us. Nevertheless, it is good to ask on, for nothing which the Lord
grants in his love can do us any harm. Terrible things will turn out to be blessed things after all, where
they come in answer to prayer. See in this verse how righteousness and salvation are united, the
terrible things with the gracious answers. Where but in Jesus could they be blended? The God who
saves may answer our prayers in a way which puts unbelief into a flutter; but when faith spies the
Saviour, she remembers that "things are not what they seem, "and she is of good courage. He who is
fterrible is also our refuge from terror when we see him in the Well beloved.

\Who art the confidence of all the ends of the earth. The dwellers in the far off isles trust in God; those
most remote from Zion yet confide in the ever living Jehovah. Even those who dwell in countries,
frozen or torrid, where nature puts on her varied terrors, and those who see dread wonders on the
deep, yet fly from the terrors of God and place their confidence in the God of terrors. His arm is strong]
[to smite, but also strong to save. And of them that are afar off upon the sea. Both elements have their
elect band of believers. If the land gave Moses elders, the sea gave Jesus apostles. Noah, when all
was ocean, was as calm with God as Abraham in his tent. All men are equally dependent upon God:
[the seafaring man is usually most conscious of this, but in reality he is not more so than the




husbandman, nor the husbandman than anyone else. There is no room for self confidence on land or|
sea, since God is the only true confidence of men on earth or ocean. Faith is a plant of universal
growth, it is a tree of life on shore and a plant of renown at sea; and, blessed be God, those who
exercise faith in him anywhere shall find that he is swift and strong to answer their prayers. A
remembrance of this should quicken our devotions when we approach unto the Lord our God.

Verse 6. Which by his strength setteth fast the mountains. He, as it were, fixed them in their sockets,
and preserved them from falling by earthquake or storm. The firmest owe their stability to him.
Philosophers of the forget God school are too much engrossed with their laws of upheaval to think of
[the Upheaver. Their theories of volcanic action and glacier action, etc., etc., are frequently used as
bolts and bars to shut the Lord out of his own world. Our poet is of another mind, and sees God's
hand settling Alps and Andes on their bases, and therefore he sings in his praise. Let me for ever be
just such an unphilosophical simpleton as David was, for he was nearer akin to Solomon than any of
our modern theorists. Being girded with power. The Lord is so himself, and he therefore casts a girdle
of strength around the hills, and there they stand, braced, belted, and bulwarked with his might. The
poetry is such as would naturally suggest itself to one familiar with mountain scenery; power|
everywhere meets you, sublimity, massive grandeur, and stupendous force are all around you; and
God is there, the author and source of all. Let us learn that we poor puny ones, if we wish for true
establishment, must go to the strong for strength. Without him, the everlasting hills would crumble;
how much more shall all our plans, projects, and labours come to decay. Repose, O believer, where
[the mountains find their bases—viz., in the undiminished might of the Lord God.

Verse 7. Which stilleth the noise of the seas. His soft breath smooths the sea into a glass, and the
mountainous waves into ripples. God does this. Calms are of the God of peace; it needs not that we
look for a hurricane when it is said that he cometh. He walked of old in the garden in the cool of the
day; he is resting even now, for his great seventh day is not yet over, and he is always "the Lord and
giver of peace." Let mariners magnify the God who rules the waves. The noise of their waves. Eachj
separate brawler amid the riot of the storm is quieted by the divine voice. And the tumult of the
people. Nations are as difficult to rule as the sea itself, they are as fitful, treacherous, restless, and
furious; they will not brook the bridle nor be restrained by laws. Canute had not a more perilous seat|
by the rising billows than many a king and emperor has had when the multitude have been set on
mischief, and have grown weary of their lords. God alone is King of nations. The sea obeys him, andj
the yet more tumultuous nations are kept in check by him. Human society owes its preservation to
the continued power of God: evil passions would secure its instant dissolution; envy, ambition, and
cruelty would create anarchy tomorrow if God did not prevent; whereof we have had clear proof in the
various French revolutions. Glory be unto God who maintains the fabric of social order, and checks
the wicked, who would fain overthrow all things. The child of God is seasons of trouble should fly at




once to him who stills the seas: nothing is too hard for him.

Verse 8. They also that dwell in the uttermost parts are afraid of thy tokens. Signs of God's presence
are not few, nor confined to any one region. Zembla sees them as well as Zion, and Terra del Fuego
as surely as the Terra Sacra. These tokens are sometimes terrible phenomena in nature—such as
earthquakes, pestilence, tornado, or storm; and when these are seen, even the most barbarous
people tremble before God. At other times they are dread works of providence—such as the
overthrow of Sodom, and the destruction of Pharaoh. The rumour of these judgments travels to
earth's utmost verge, and impresses all people with a fear and trembling at such a just and holy God.
We bless God that we are not afraid but rejoice at his tokens; with solemn awe we are glad when we
behold his mighty acts. We fear, but not with slavish fear. Thou makest the outgoings of the morning
and evening to rejoice. East and west are made happy by God's favour to the dwellers therein. Our
rising hours are bright with hope, and our evening moments mellow with thanksgiving. Whether the
sun go forth or come in we bless God and rejoice in the gates of the day. When the fair morning
blushes with the rosy dawn we rejoice; and when the calm evening smiles restfully we rejoice still.
We do not believe that the dew weeps the death of the day; we only see jewels bequeathed by the
departing day for its successor to gather up from the earth. Faith, when she sees God, rounds the
day with joy. She cannot fast, because the bridegroom is with her. Night and day are alike to her, for
[the same God made them and blessed them. She would have no rejoicing if God did not make her
glad; but, blessed be his name, he never ceases to make joy for those who find their joy in him.
Verse 9. Thou visitest the earth, and waterest it. God's visits leave a blessing behind; this is more
[than can be said of every visitor. When the Lord goes on visitations of mercy, he has abundance of
necessary things for all his needy creatures. He is represented here as going round the earth, as a
gardener surveys his garden, and as giving water to every plant that requires it, and that not in small
quantities, but until the earth is drenched and soaked with a rich supply of refreshment. O Lord, in}
this manner visit thy church, and my poor, parched, and withering piety. Make thy grace to overflow
towards my graces; water me, for no plant of thy garden needs it more.

"My stock lies dead and no increase

Doth my dull husbandry improve;

O let thy graces without cease

Drop from above."

Thou greatly enrichest it. Millions of money could not so much enrich mankind as the showers do.
The soil is made rich by the rain, and then yields its riches to man; but God is the first giver of all. How
ftruly rich are those who are enriched with grace; this is great riches. With the river of God, which is
full of water. The brooks of earth are soon dried up, and all human resources, being finite, are liable
[to failure; but God's provision for the supply of rain is inexhaustible; there is no bottom or shore to his




river. The deluge poured from the clouds of yesterday may be succeeded by another tomorrow, and
yet the waters above the firmament shall not fail. How true this is in the realm of grace; there the rive
of God is full of water, and "of his fulness have we all received, and grace for grace.” The ancients in
[their fables spake of Pactolus, which flowed over sands of gold; but this river of God, which flows
above and from which the rain is poured, is far more enriching; for, after all, the wealth of men lies
mainly in the harvest of their fields, without which even gold would be of no value whatever.

Thou preparest them corn. Corn is specially set apart to be the food of man. In its various species it is
a divine provision for the nutriment of our race, and is truly called the staff of life. We hear in
commerce of "prepared corn flour, "but God prepared it long before man touched it. As surely as the
manna was prepared of God for the tribes, so certainly is corn made and sent by God for our daily|
use. What is the difference whether we gather wheat ears or manna, and what matters it if the first
come upward to us, and the second downward? God is as much present beneath as above; it is as
great a marvel that food should rise out of the dust, as that it should fall from the skies. When thou
hast so provided for it. When all is prepared to produce corn, the Lord puts the finishing stroke, and
[the grain is forthcoming; not even, when all the material is prepared, will the wheat be perfected
without the continuous and perfecting operation of the Most High. Blessed be the Great Householder;
he does not suffer the harvest to fail, he supplies the teeming myriads of earth with bread enough
from year to year. Even thus does he vouchsafe heavenly food to his redeemed ones: "He hath given
meat unto them that fear him; he is ever mindful of his covenant.”

Verse 10. Thou waterest the ridges thereof abundantly: thou settlest the furrows thereof. Ridge and
furrow are drenched. The ridges beaten down and settled, and the furrows made to stand like gutters
flooded to the full. Thou makest it soft with showers. The drought turned the clods into iron, but the
plenteous showers dissolve and loosen the soil. Thou blessest the springing thereof. Vegetation
enlivened by the moisture leaps into vigour, the seed germinates and sends forth its green shoot, and
[the smell is that as of a field which the Lord has blessed. All this may furnish us with a figure of the
operations of the Holy Spirit in beating down high thoughts, filling our lowly desires, softening the
soul, and causing every holy thing to increase and spread.

Verse 11. Thou crownest the year with thy goodness. The harvest is the plainest display of the divine
bounty, and the crown of the year. The Lord himself conducts the coronation, and sets the golden
coronal upon the brow of the year. Or we may understand the expression to mean that God's love
encircles the year as with a crown; each month has its gems, each day its pearl. Unceasing kindness
girdles all time with a belt of love. The providence of God in its visitations makes a complete circuit,
and surrounds the year. And thy paths drop fatness. The footsteps of God, when he visits the land
with rain, create fertility. It was said of the Tartar hordes, that grass grew no more where their horses'
feet had trodden; so, on the contrary, it may be said that the march of Jehovah, the Fertiliser, may be




|traced by the abundance which he creates. For spiritual harvests we must look to him, for he alone
can give "times of refreshing" and feasts of Pentecost.
Verse 12. They drop upon the pastures of the wilderness. Not alone where man is found do the
showers descend, but away in the lone places, where only wild animals have their haunt, there the
bountiful Lord makes the refreshing rain to drop. Ten thousand oases smile while the Lord of mercy
passes by. The birds of the air, the wild goats, and the fleet stags rejoice as they drink from the pools,
new filled from heaven. The most lonely and solitary souls God will visit in love. And the little hillg
rejoice on every side. On all hands the eminences are girt with gladness. Soon they languish under
[the effects of drought, but after a season of rain they laugh again with verdure.
Verse 13. The pastures are clothed with flocks. The clothing of man first clothes the fields. Pastures
appear to be quite covered with numerous flocks when the grass is abundant. The valleys also are
covered over with corn. The arable as well as the pasture land is rendered fruitful. God's clouds, like
ravens, bring us both bread and flesh. Grazing flocks and waving crops are equally the gifts of the
Preserver of men, and for both praise should be rendered. Sheep shearing and harvest should both
be holiness unto the Lord. They shout for joy. The bounty of God makes the earth vocal with his
praise, and in opened ears it lifts up a joyous shout. The cattle low out the divine praises, and the
rustling ears of grain sing a soft sweet melody unto the Lord.

"Ye forests bend, ye harvests wave to him;

Breathe your still song into the reaper's heart,

As home he goes beneath the joyous moon.

Bleat out afresh, ye hills; ye mossy rocks

Retain the sound; the broad responsive low

Ye valleys raise; for the GREAT SHEPHERD reigns,

And his unsuffering kingdom yet will come."

They also sing. The voice of nature is articulate to God; it is not only a shout, but a song. Well
ordered are the sounds of animate creation as they combine with the equally well tuned ripple of the
waters, and sighings of the wind. Nature has no discords. Her airs are melodious, her chorus is full off
harmony. All, all is for the Lord; the world is a hymn to the Eternal, blessed is he who, hearing, joins in
it, and makes one singer in the mighty chorus.

EXPLANATORY NOTES AND QUAINT SAYINGS

From Psalm 65 onwards we find ourselves in the midst of a series of Psalms which, with a varying
arrangement of the words, are inscribed both kwmzm and wyv (65-68.) The two words signify
Psalm song. This series, as is universally the case, is arranged according to the community of]
prominent watch words. In Ps 65:2 we read: To thee is the vow paid; and in Ps 66:13: | will pay thee




my vows; in Ps 66:20: Blessed be Elohim; and in Ps 67:8: Elohim shall bless us. Besides Psalm 66'
and 67 have this feature in common, that tugml, which occurs fifty-five times in the Psalter, is
accompanied by the name of the poet in every instance, with the exception of these two anonymous
Psalms. The frequently occurring Sela of both Psalms also indicates that they were intended to have
a musical accompaniment. Franz Delitzsch.

Title. A Psalm of Jeremiah and Ezekiel. The Psalm is assigned to them, not as being its authors, but
because it is supposed that it was often rehearsed by them at the beginning of the return fromj
captivity, to teach us that those things ought especially to be sung concerning that happy restoration
which these prophets were wont to sing about. But this inscription is not in the Hebrew text, nor in
some translations, but only in certain versions. Jeremiah was not carried away to Babylon; see Jer
39:11, etc. Moreover, both he and Ezekiel died before the return. Poole's Synopsis.

Whole Psalm. The author of the Psalm is mentioned, but not the date of its composition; but from anj
examination of its contents, it would seem to have been intended as a song for the "day of
atonement, " and for the "feast of tabernacles, "which followed immediately after. Nu 29:7,12. The
sins of the year were then "covered over, "and a thorough purification of the sanctuary was made byj
a special service of expiation. The labours of the year were all by that time concluded, and its fruits
secured; and Israel could look on the goodness of God towards them, through its entire extent; and
this Psalm was penned to serve as a fitting expression of their feelings. It opens with a reference to
the "silence" that reigned in the sanctuary; to the profound, unbroken, solemn stiliness that reigned
within it; while, in deep abasement, the people without waited in hushed expectation the return off
[their high priest from the immediate presence of God, Le 16:17. It goes on to a statement of the
blessedness of those who are accepted of God, and admitted to fellowship with One so unspeakably
great; and concludes with a description of the various processes by which the Almighty had fitted the
earth to yield a year's supplies for his people. Dalman Hapstone, in "The Ancient Psalms in}
appropriate Meters... with Notes." 1867.

Whole Psalm. We have here a psalm of thanksgiving to be sung in the Temple during a public
festivity, at which the sacrifices were to be offered which had been vowed during a long and
protracted drought (Ps 65:1-2). To the thanksgiving, however, for a gracious rain, and the hope of anj
abundant harvest (Ps 65:9-14), is added gratitude for a signal deliverance during a time of distress
and commotion affecting all the nations around (Ps 65:7-8). Thus the Psalm becomes a song of
praise to Jehovah as the God of history and the God of nature, alike. From the "Psalms
Chronologically Arranged. By Four Friends." 1867.

Whole Psalm. This is a charming psalm. Coming after the previous sad ones, it seems like the
morning after the darkness of night. There is a dewy freshness about it, and from the ninth verse to
[the end there is a sweet succession of landscape pictures that remind one of the loveliness of springl




and truly it is a description, in natural figures, of that happy state of men's minds which will be the
result of the "Day spring's visiting us from on high." Lu 1:7-8. O. Prescott Hiller.

Verse 1. Praise waiteth for thee, O God, in Sion. The believer sometimes seems to want words to
exalt God, and stops, as it were, in the middle; his thoughts want words. Thus praise waits, or is silent
for God,; it is silent to other things, and it waits to be employed about him. The soul is often put to &
nonplus in crying up the grace of God, and wants words to express its greatness; yea, to answer the
elevation of the thoughts; the heart indites a song of praise, but it cannot tune it. The psalmist ig
stopped, as it were, through admiration (which is silentium intellectus), for when the mind can rise no

higher, it falls admiringly; hence some say, God is most exalted with fewest words. Alexande
Carmichael.

\Verse 1. Praise waiteth for thee, O God. Mercy is not yet come, we expect it; whilst thou art preparing
the mercy, we are preparing the praise. Edward Leigh in "Annotations on the Five Poetical Books off
the Old Testament, "1657.

Verse 1. Praise waiteth on thee. As a servant, whose duty it is to do what thou commandest; or, fon
[thee; is ready to be offered in thy courts for special favours. | think there is an allusion to the daily
service in which God was praised. Benjamin Boothroyd.

Verse 1. Praise waiteth for thee, O God. Te decet hymnus, so the vulgar edition reads this place. To}
thee, O Lord, belong our hymns, our psalms, our praises, our cheerful acclamations, and
conformable to that, we translate it, Praise waiteth for thee, O God. But if we take it according to the
original, it must be tibi, silentium laus est, Thy praise, O Lord, consists in silence. That man praises
God best that says least of him; of his mysterious essence, of his unrevealed will and secret
purposes. Abraham Wright.

Verse 1. "To thee is silence and praise." Piscator.

Verse 1. The Hebrew may be rendered, Praise is silent for thee. As if the holy man had said, "Lord, |
quietly wait for a time to praise thee; my soul is not in an uproar because you stay. | am not
murmuring, but rather stringing my harp and tuning my instrument with much patience and
confidence, that | may be ready to strike up when the joyful news of my deliverance come." William
Gurnall.

Verse 1. To thee belongeth silence praise. Praise without any tumult. (Alexander.) It has been said,
"The most intense feeling is the most calm, being condensed by repression.” And Hooker says of
prayer, "The very silence which our unworthiness putteth us unto doth itself make request for us, and
[that in the confidence of his grace. Looking inward, we are stricken dumb; looking upward, we speak
and prevail." Horsley renders it, "Upon thee is the repose of prayer." Andrew A. Bonar.

VVerse 1. Praise is silent for thee. The Chaldee interpretation is, that our praise is not sufficiently,

worthy that we should praise God. The very praises of angels are esteemed as nothing before him.




For so its rendering is: "Before thee, O God, whose Majesty dwells in Zion, the praise of angels is
regarded as silence."... Jerome's version here is, "To thee silence is praise, O God, in Zion."
Atheneus says, silence is a divine thing; and Thomas a Kempis calls silence the nutriment of
devotion. Thomas Le Blanc.

Verse 1. To thee belong submission, praise, O God, in Sion. (Version of the American Bible Union.)
Thou hast a claim for submission in times of sorrow, for praise in seasons of joy. Thomas J. Conant,
in "The Psalms... with occasional notes.” 1871.

Verse 1. Vow. A vow is a voluntary and deliberate promise made unto God in an extraordinary case.
"It is a religious promise made unto God in a holy manner:" so a modern writer defines it.
(Szegedinus.) It is a "holy and religious promise, advisedly and freely made unto God, concerning
something which to do or to omit appeareth to be grateful and well pleasing unto him:" so Bucanus. |
forbear Aquinas's definition of a vow. If these which | have given satisfy not, then view it in the words
of Peter Martyr, a man of repute, and well known to our own nation in the days of Edward V1., of ever
blessed memory: "It is a holy promise, whereby we bind ourselves to offer somewhat unto God."
There is one more who defines it, and he is a man whose judgment, learning, and holiness hath
perfumed his name; it is learned Perkins, in his "Cases of Conscience." "A vow, " saith he, "is a
promise made unto God of things lawful and possible." Henry Hurst(—21690), in "The Morning
Exercises."

Verse 1. (last clause). The reference here is to the vows or promises which the people had made in
view of the manifested judgments of God, and the proofs of his goodness. Those vows they were
now ready to carry out in expressions of praise. Albert Barnes.

Verse 2. O thou that hearest prayer, etc. This is one of his titles of honour, he is a God that hears
prayer; and it is as truly ascribed to him as mercy or justice. He hears all prayer, therefore, unto theg
shall all flesh come. He never rejects any that deserves the name of prayer, how weak, how unworthy
soever the petitioner be. All flesh! And will he (may faith say) reject mine only? Ro 10:12, "He is rich
unto all that call upon him; " Ps 86:5, "Thou art plenteous in mercy to all that call upon thee; "Heb
11:6, "A rewarder of them that diligently seek him." This must be believed as certainly as we believe

from him without a reward. He rewards all seekers, for indefinita in materia necessaria aequipollet
universali. And if all, why not me? You may as well doubt that he is God, as doubt that he will not|
reward, not hear prayer; so Jas 1:5, "If any of you lack wisdom, let him ask of God, that giveth to all
men liberally, and upbraideth not; and it shall be given him." David Clarkson.

Verse 2. O thou that hearest prayer, unto thee shall all flesh come. What avails prayer, if it be not
heard? But God's people need not lay it aside on that score. Our text bears two things with respect to
[that matter.

[that God is. As sure as God is the true God, so sure is it that none who sought him diligently departed]




1. A comfortable title ascribed to God, with the unanimous consent of all the sons of Zion, who are all
praying persons: O thou that hearest prayer. He speaks to God in Zion, or Zion's God, that is in Ne
Testament language, to God in Christ. An absolute God thundereth on sinners from Sinai, there can
be no comfortable intercourse betwixt God and them, by the law: but in Zion, from the mercyseat, in
Christ, he is the hearer of prayer; they give in their supplications, and he graciously hears them. Such
faith of it they have, that praise waits there for the prayer hearing God.

2. The effect of the savour of this title of God, spread abroad in the world: Unto thee shall all flesh
come: not only Jews, but Gentiles. The poor Gentiles who have long in vain implored the aid of their
idols, hearing and believing that God is the hearer of prayer, will flock to him, and present their
petitions. They will throng in about his door, where by the gospel they understand beggars are so well
served. They will come in even unto thee, Hebrew. They will come in even to thy seat, thy throne of
grace, even unto thyself through the Mediator... That God is the hearer of prayer, and will hear the
prayers of his people, is evident from these considerations:

First. The supernatural instinct of praying that is found in all that are born of God, Ga 4:6. It is as
natural for them to fall a praying when the grace of God has touched their hearts, as for childrenj
when they are born into the world to cry, or to desire the breasts. Zec 12:10, compared with Ac 9:11,
where in the account that is given of Paul, at his conversion, it is particularly noticed, "Behold, he
prayeth.” Hence the whole saving change on a soul comes under the character of this instinct. Jer|
3:4,19.

Secondly. The intercession of Christ, Ro 8:34. It is a great part of the work of Christ's intercession to
present the prayers of his people before his Father, Re 8:4, to take their causes in hand, contained inj
[their supplications. 1Jo 2:1.

Thirdly. The promises of the covenant, whereby God's faithfulness is impawned for the hearing of
prayer, as Mt 7:7: see also Isa 65:24.

Fourthly. The many encouragements given in the Word to the people of God, to come with their
cases unto the Lord by prayer. He invites them to his throne of grace with their petitions for supply of
[their needs. So 2:14. He sends afflictions to press them to come. Ho 5:15. He gives them ground of]
hope of success, Ps 50:15, whatever extremity their case is brought to. Isa 41:17. He shows them
[that however long he may delay their trial, yet praying and not fainting shall be successful at length.
Lu 18:8.

Fifthly. The gracious nature of God, with the endearing relations he stands in to his people. Ex 22:27.
He wants not power and ability to fulfil the holy desires of his people; he is gracious, and will withhold
no good from them that they really need. He has the bowels of a father to pity them, the bowels of
mother to her sucking child. He has a most tender sympathy with them in all their afflictions, the
[fouches on them are as on the apple of his eye; and he never refuses them a request, but for their




good. Ro 8:28.

Sixthly. The experiences which the saints of all ages have had of the answer of prayer. The faith of it
brings them to God at conversion, as the text intimates: and they that believe cannot be
disappointed. Lastly. The present ease and relief that prayer sometimes gives to the saints, while yet
[the full answer of prayer is not come. Ps 138:3. Thomas Boston (1676-1732).

Verse 2. O thou that hearest prayer. Observe

1. That God is called the hearer of prayers, since he hears, without distinction of persons, the prayers
of every one poured forth with piety, not only of the Jews, but also of the Gentiles; as in Ac
10:34-35... It follows, therefore, as a hecessary consequence, that all flesh should come to him.

2. To come to God, is not indeed simply tantamount to saying, to draw near to God, to adore, callf
upon, and worship him, but to come to Zion for the purpose of adoring God; for it was just now said,
[that God must be praised in Zion, and to this the phrase, to come to God, must be referred. On thig
account also la is not used, but de, whose proper force is right up to God, or to the place of the
habitation of God to render adoration to God. Hermann Venema.

Verse 2. To thee shall all flesh come. To Christ "all flesh comes, "that is (1.) every sinner and carnal
man. He himself says, Mt 9:13 "I came not to call the righteous, but sinners." The Grecian priest in
olden times, when approaching to receive the sacrifice, used to exclaim, Who comes there? and the
reply was, Many and good. But God received publicans and sinners, and invites them to his banquet,
and eateth with them; but for the purpose of delivering them from sin. "All flesh shall see the salvationj
of God." (2.) All flesh may be taken for the whole flesh, the whole body; all the senses and members
of the body shall come to God that they may pay him tribute as their King. Thomas Le Blanc.

Verse 2. All flesh. By flesh is meant man in his weakness and need. J. J. Stewart Perowne.

Verse 3. Iniquities prevail against me. There are two ways in which iniquities may prevail against the
Christian—the first is in the growing sense of his guilt, the second is in the power of their acting. This
prevalence cannot be entire, for sin shall not have dominion over them; but it may be occasional and
partial. There are two ways, according to Scripture, in which God purges our transgressions; andj
[they always go together. The one is by pardoning mercy. Thus David prays: "Purge me with hyssop,
and | shall be clean." Thus the blood of Jesus Christ cleanseth us from all sin. The other is by
sanctifying grace: "l will sprinkle clean water upon you, and ye shall be clean.” And this is as much
[the work of God as the former. He subdues our iniquities as well as forgives them. William Jay.
Verse 3. Iniquities. Literally, Words of iniquities, by some regarded as a pleonastic phrase for|
iniquities themselves. More probably, however, the phrase means the charge or accusation of
iniquity. Joseph Addison Alexander.

Verse 3. The deeds of iniquity are said To prevail against us, in so far as they are too strong and
powerful for us to deny or refute, and to subject us to a demand of those penalties which the sin




merits; hence there remains no other refuge than the clemency and grace of God, the Judge. See Ps
143:2 130:3-4. Hermann Venema.

Verse 3. As for our transgressions, thou shalt purge them away. In the Hebrew it is, Thou shalt hide
[them. It alludes to the mercy seat which was covered with the wings of the Cherubim; so are the sins
of the godly, when repented of, covered with the wings of mercy and favour. Thomas Watson.

Verse 3. Thou shalt purge them away; or, Thou coverest them. The pronoun is emphatic, as thoughj
[to express the conviction that God and God alone could do this. J. J. Stewart Perowne.

Verse 3. The holy prophets, and penmen of Scripture, have no grounds of hope for pardon of sin,
save those which are common to the meanest of God's people; for David, in his confession, cometh
in by himself alone, aggravating his own sins most: Iniquities prevail against me, saith he. But in hope
of pardon, he joins with the rest of God's people, saying, As for our transgressions, thou shalt purge
[them away. David Dickson.

Verses 3-4. Now, soul, thou art molested with many lusts that infect thee, and obstruct thy commerce
with heaven; yea, thou hast complained to thy God, what loss thou hast suffered by them; is it now
presumption to expect relief from him, that he will rescue thee from them, that thou mayest serve him
without fear, who is thy liege Lord? You have the saints for your precedents; who, when they have
been in combat with their corruptions, yea, been foiled by them, have even then exercised their faith
on God, and expected the ruin of those enemies, which, for the present, have overrun them.
Iniquities prevail against me; he means his own sins; but see his faith; at the same time that they
prevailed over him, he beholds God destroying them, as appears in the very next words, As for oun
[transgressions, thou shalt purge them away. See here, poor Christian, who thinkest that thou shalt
never get above deck, holy David has a faith, not only for himself, but also for all believers, of whose
number | suppose thee one. And mark the ground he hath for this his confidence, taken from God's
choosing act: Blessed is the man whom thou choosest, and causest to approach unto thee, that he
may dwell in thy courts. As if he had said, Surely he will not let them be under the power of sin, or in
want of his gracious succour, whom he sets so near himself. This is Christ's own argument against
Satan, in the behalf of his people. "The Lord said unto Satan, the Lord rebuke thee." Zec 3:2. William
Gurnall.

Verse 4. Blessed is the man whom thou choosest. The benedictions of the Psalter advance in
spirituality and indicate a growth. The first blessed the godly reader of the word. Ps 1:1. The second
described the pardoned child. Ps 32:1. The third pronounced a blessing upon faith. Ps 34:8 40:4. The
fourth commended the active and generous believer, abundant in deeds of charity (Ps 41:1); and this
last mounting to the fountain head of all benediction, blesses the elect of God. C. H. S.

\Verse 4. The man whom thou choosest. Christ, whom God chose, and of whom he said, "This is my|

beloved Son in whom | am well pleased, " is, indeed, "over all, God blessed for ever; "but in him hisg




elect are blessed too. For his sake, not for our own, are we chosen; in him, not in ourselves, are we
received by God, being accepted in the Beloved; and, therefore, in him are we blessed: he is our
blessing. With that High Priest who has ascended into the holy place and entered within the vail, we
enter into the house of God; we learn to dwell therein; we are filled with its spiritual joys; we partake
of its holy mysteries and sacraments of grace and love. From "A Plain Commentary on the Book of
Psalms."” 1859.

Verse 4. We shall be satisfied with the goodness of thy house, even of thy holy temple. We shall be
so filled, that nothing can be said to be wanting, we shall have nothing to look for outside. What can
be wanting in the house of him who made everything, who is the master of everything, who will be all
unto all, in whom is an inexhaustible treasure of good. Of him is said in Psalm 103, "Who satisfieth
[thy mouth with thy likeness." Robert Bellarmine (1542-1621).

Verse 4. Satisfied with the goodness of thy house. There is an allusion here to the oblations which
were devoted to God, of which, also, sacred persons partook. Hermann Venema.

\Verse 5. By terrible things in righteousness wilt thou answer us. The reason why he answers thus is,
because what God doth for his people, take one thing with another, is still in order to the crucifying of]
[the flesh; and what more terrible than such a death? We pray for pleasing things, as we imagine, but
as we are flesh as well as spirit; so the flesh hath still a part in every prayer, and what we beg is partly
carnal, and upon the matter, in part, we beg we know not what. Now, the answer as it comes from
God, take all together, is spiritual, which is a crucifying thing to sinful flesh; hence comes all the
[terror... You pray for pardon; that is a pleasing thing, yet rightly understand not pleasing to the flesh; it
mortifies corruption, breaks the heart, engages to a holy life: every answer from our God to us, one
way or the other, first or last, shall tend that way. God useth so to give good things unto his children,
as withal to give himself, and show to them his heavenly glory in what is done... Now God is terrible to}
sinful flesh: so far as he appears, it dies. Jacob, therefore, whilst he conquered God in prayer, himself
was overcome, signified by that touch upon his thigh put out of joint, where the chiefest stress in
wrestling lies. When we are weak, then are we strong; because, as God appears, we die unto
ourselves and live in him. William Carter, in a Fast Sermon entitled, "Light in Darkness." 1648.

Verse 5. God's judgments are these terribilia, terrible, fearful things; and he is faithful in his covenant;
and by terrible judgments he will answer, that is, satisfy our expectation: and that is a convenient
sense of these words. But the word which we translate righteousness here, is tzadok, and tzadok is
not faithfulness, but holiness; and these terrible things are reverend things; and so Tremellius
ftranslates it, and well. Per res reverendas, by reverend things, things to which there belongs aj
reverence—thou shalt answer us. And thus, the sense of this place will be, that the God of our
salvation (that is, God working in the Christian church) calls us to holiness, to righteousness, by
fterrible things; not terrible in the way and nature of revenge, but terrible, that is, stupendous,




reverend, mysterious; so that we should not make religion too homely a thing, but come always to all
acts and exercises of religion with reverence, with fear, and trembling, and make a difference
between religious and civil actions. John Donne.

Verse 5. God's deliverance of his church and people by terrible things is in righteousness. The|
meaning of the point is this: God in all the deliverances of his people by terrible things, doth therein]
manifest his righteousness. He doth therein nothing but what is according to righteousness and
justice. To clear this, consider that there is a double righteousness, the righteousness of his word,
which is the righteousness of his faithfulness, and the righteousness of his works, or his just acts of]
righteousness. And God doth manifest both these in his deliverance of his people by terrible things.
John Bewick. 1644.

Verse 5. But what is the meaning when they say, wilt thou answer us? Us, who are inhabitants off
Zion, who are constituted thy people, and truly worship Thee; us, moreover, in contact with enemies,
who stirred up strife against us, and wished us ill; us, lastly, who aim at and seek the stability of the
Kingdom and Church, and every kind of felicity and safety; with such things wilt thou answer us, it
says, that is, for our advantage and benefit, and according to our vows, and therefore by pleading our
cause, and deciding in our favour, and satisfying our desires; and in this way rendering us happy and
establishing us, and subduing and confounding our foes. Hermann Venema.

Verse 5. Who art the confidence of all the ends of the earth. How could God be the confidence of all
[the ends of the earth, if he does not reign and constantly work? The stability of the mountains is
ascribed not to certain physical laws, but to the power of God. The noise of the seas is stilled not by
laws without a powerful agent, but by the immediate influence of the Almighty Ruler. Human laws
also may be the means of restraining persecution, but they are only means; and it is God who stilleth]
[the tumult of the people. It is God who maketh the outgoings of the morning and evening to sing. The
Scriptures, in viewing the works which God does through means, never lose sight of God himself.
God visits and waters the earth: God prepares the corn. Without his own immediate power, the laws
of nature could not produce their effect. How consoling and satisfactory is this view of Divine
Providence, compared with that of an infidel philosophy, that forbids us to go further back than to the
power of certain physical laws, which it grants, indeed, were at first established by God, but which
can now perform their office without him. Alexander Carson. (1776-1844.)

Verse 5. All the ends of the earth. God is in himself potentially, The confidence of all the ends of the
earth. Hereafter he will be recognised by all to be so (Ps 23:27-28), of which the Queen of Sheba's
coming to Solomon "from the uttermost parts of the earth” is a type. Mt 12:42. A. R. Faussett.

Verse 5. And of them that are afar off upon the sea. We must beseech God in the words of this
Psalm, that since He stands upon the shore, and beholds our perils, he would make us, who are
[tossed on the turbulent sea, secure for his name's sake, and enable us to hold between Scylla and]




Charybdis, the middle course, and escaping the danger on either hand, with a sound vessel and safe
merchandise, reach the port. Lorinus (from Augustine).

Verses 5-8. The divine watering of the earth is obviously symbolical of the descent of the Holy Spirit]
after Christ's ascension; and when on the great day of Pentecost the devout Jews, "out of every
nation under heaven, "heard the apostle speaking in their several tongues the wonderful works of
God, it was a testimony that God was beginning spiritually to make the outgoings of the morning andj
evening to rejoice. To God, which stilleth the noise of the waves and the tumult of the people, the
apostles betook themselves in prayer after their first conflict with Jewish authorities, the first conflict
of the infant Christian community with the powers of this world: the language of the Psalm (Ps 65:5),
O God of our salvation; who art the confidence of all the ends of the earth, and of them that are afar
off upon the sea, is reflected in the opening words of their prayer on that occasion (Ac 4:24), "Lord,
thou art God, which hast made heaven, and earth, and the sea, and all that in them is; "and if, when
they prayed, "the place was shaken where they were assembled together, and they were all filled
with the Holy Ghost, "it was no idle sign that by terrible things in righteousness were they being
answered by the God of their salvation. These are, of course, mere illustrations of the inner harmony
of Scripture; but, as such, they may not be without their value. Joseph Francis Thrupp.

Verse 6. Setteth fast the mountains. It is by thy strength they have been raised, and by thy power
they are girded about and preserved. He represents the mountains as being formed and pitched into
their proper places by the mighty hand of God; and shows that they are preserved from splitting,
falling down, or moulding away, as it were, by a girdle by which they are surrounded. The image is
very fine. They were hooped about by the divine power. Adam Clarke.

Verse 8. Thou makest the outgoings of the morning and evening to rejoice. That is, thou makest menj
[to rejoice, they are glad, they rejoice in, or at, the outgoings in the morning. And at the evening men
rejoice too, for then they go to their rest, being wearied with the labour of the day. Or, we may thus
expound it: Thou makest men who live at the outgoings of the morning, and at the outgoings of the
evening, to rejoice. As if it had been said, Thou makest the eastern people and the western people,
all people from east to west, rejoice. And that which makes all people to rejoice, naturally, is the rising]
of light with them in the east, and the coming of light towards them in the west. Joseph Caryl.
Verse 8. Thou makest the outgoings of the morning and evening to rejoice. How contrary soever light
and darkness are to each other, and how inviolable soever the partition between them (Ge 1:4), both
are equally welcome to the world in their season; it is hard to say which is more welcome to us, the
light of the morning which befriends the business of the day, or the shadows of the evening which
befriend the repose of the night. Doth the watchman wait for the morning? so doth the hireling
earnestly desire the shadow. Some understand it of the morning and evening sacrifice, which good
people g_]reatly rejoiced in, and in which God was constantly honoured. Thou makest them to sing_j, SO




the word is; for every morning and every evening songs of praise were sung by the Levites; it was
that which the duty of every day required. And we are to look upon our daily worship alone, and with
our families, to be both the most needful of our daily business, and the most delightful of our daily
comforts; and if therein we keep up our communion with God, the outgoings both of the morning andj
of the evening are thereby made truly to rejoice. Matthew Henry.

Verse 8. Lyranus, Dionysius Carthusianus, Cajetanus, Placidus Parmensis, (who treads in the
footsteps of Cajetanus though he does not mention him) take the first clause to refer to the wonder off
all mankind at the wonderful works of God on the land and the sea; and explain the second
respecting the sacrifices which were wont to be offered in the morning and evening; that God made
[these acceptable to himself and delightful to those who offered them, especially after the return fromj
captivity. In the beginning of the Psalm sacrifices are hinted at by praise and vows, as we have seen,
and in the history of Esdra it is recorded, that the morning and evening sacrifice were offered unto the
Lord by those who had returned; and that those who approached, when they entered, and others
who had made their offerings, when they departed, gave praises to God. Hence it is here said, that
[the outgoings of the morning and of the evening, that is to say, when they who praise God go forth]
from either sacrifice, God will be well pleased, he will receive delight from that praise, and it will be
grateful to him. Lorinus.

Verse 8. Figuratively, the outgoings of the morning, or dawn, is the light of grace in the beginning off
conversion; "the outgoing of the evening" is the final light of grace in the hour of death. Thomas Le
Blanc.

Verse 9. Thou visitest the earth, and waterest it, etc. How beautiful are the words of the inspired
poet, read in this month of harvest, nearly three thousand years after they were written! For nearly|
[three thousand years since the royal poet looked over the plains of Judea covered with the bounty of
God, and broke forth into his magnificent hymn of praise, has the earth rolled on in her course, and
[the hand of God has blessed her, and all her children, with seed time and harvest, with joy and
abundance. The very steadfastness of the Almighty's liberality, flowing like a mighty ocean through
the infinite vast of the universe, makes his creatures forget to wonder at its wonderfulness, to feel
true thankfulness at its immeasurable goodness. The sun rises and sets so surely; the seasons run
on amid all their changes with such inimitable truth, that we take as a matter of course that which is
amazing beyond all stretch of imagination, and good beyond the wildest expansion of the noblest
human heart. The poor man, with his half a dozen children, toils, and often dies, under the vain
labour of winning bread for them. God feeds his family of countless myriads swarming over the
surface of all countless worlds, and none know need but through the follies of themselves, or the
cruelty of their fellows. God pours his light from innumerable suns on innumerable rejoicing planets;
he waters them everywhere in the fittest moment; he ripens the food of g_]lobes and of nations, and




gives them fair weather to garner it. And from age to age, amid his endless creatures of endless
forms and powers, in the beauty and the sunshine, and the magnificence of nature, he seems to sing
[throughout creation the glorious song of his own divine joy, in the immortality of his youth, in the
omnipotence of his nature, in the eternity of his patience, and the abounding boundlessness of his
love. What a family hangs on his sustaining arm! The life and soul of infinite ages, and of uncounted
worlds! Let a moment's failure of his power, of his watchfulness, or of his will to do good, occur, and
what a sweep of death and annihilation through the universe! How stars would reel, planets expire,
and nations perish! But from age to age, no such catastrophe occurs, even in the midst of national
crimes, and of atheism that denies the hand that made and feeds it. Life springs with a power ever
new; food springs up as plentiful to sustain it, and sunshine and joy are poured over all from the
invisible throne of God, as the poetry of the existence which he has given. If there come seasons of
dearth, or of failure, they come but as warnings to proud and tyrannic man. The potato is smitten that
a nation may not be oppressed for ever; and the harvest is diminished that the laws of man's
unnatural avarice may be rent asunder. And then, again, the sun shines, the rain falls, and the earth
rejoices in a renewed beauty, and in a redoubled plenty. William Howitt, in “The Year Book of the
Country." 1850.

Verse 9. Thou visitest the earth. God seems to come with the coming in of each of the seasons. In
some respects, during winter, God seems like a man travelling into a far country. Darkness, andI
barrenness, and coldness, suggest absence on the part of God. The spring looks like his return. The
great change it involves cheerily whispers, "He is not far from any one of us.” In longer days, and a
warmer atmosphere, and a revived earth, God comes to us. These things are not of necessity, but off
providence. There are second causes, but above all these is the First Cause, intelligent, loving, and
free, God rules in all, over all, and above all. He is not displaced or supplanted by the forces andj
agencies which he employs, he is not absorbed by care of other worlds, he is not indifferent toward
[the earth. A personal superintendence and providence are not beneath his dignity, or in anywise
distasteful to him. As Maker, and Life giver, and Father, Thou visitest the earth, and waterest it.
Samuel Matrtin, in "Rain upon the Mown Grass, and other Sermons." 1871.

Verse 9. The psalmist is here foretelling the gracious outpouring of the Holy Spirit, and the
conversion of the nations of the earth to Christ. Origen.

Verse 9. The chiefs of Hebrew theology attribute four keys to God, which he never entrusted to any
angel or seraph, and as the first of these they place the key of rain. He himself is said, in Job 28:26,
[to give a law to the rain, and in chapter Job 26:8, to bind up the waters in the clouds. Thomas Le
Blanc.

Verse 9. With the river of God, which is full of water. That is, the clouds figuratively described.
Edward Leigh (1602-3-1671).




Verse 9. The river of God, as opposed to earthly streams. However these may fail, the divine
resources are exhaustless. Joseph Addison Alexander.

Verse 9. The river of God. The Chaldee paraphrase is, From the fountain of God which is in the
heavens, which is full of the rainstorms of blessing, thou wilt prepare their cornfields. Lorinus.

Verse 9. Thou preparest their grain; for so dost thou prepare the earth. (Version of American Bible
[Union.) So, namely, with this design, and for this end. In the Hebrew, "for so dost thou prepare her;
"referring to "the earth, "which in Hebrew is fem., while grain is masc. The meaning can be expressed

in English only by using the word (earth) which the Hebrew pronoun represents. The English pronoun
(it) would necessarily refer to "grain, "and would represent neither the meaning of the Hebrew nor its
form. Thomas J. Conant.

Verse 9. Thou preparest them corn, etc. Corn is the special gift of God to man. There are several
interesting and instructive ideas connected with this view of it. All the other plants we use as food are
unfit for his purpose in their natural condition, and require to have their nutritious qualities developed,
and their natures and forms to a certain extent changed by a gradual process of cultivation. There is
not a single useful plant grown in our gardens and fields, but is utterly worthless for food in its normal
or wild state; and man has been left to himself to find out, slowly and painfully, how to convert these
crudities of nature into nutritious vegetables. But it is not so with corn. It has from the very beginning
been an abnormal production. God gave it to Adam, we have every reason to believe, in the same
perfect state of preparation for food in which we find it at the present day, It was made expressly for
man, and given directly into his hands. "Behold, "says the Creator, "I have given you every herb
bearing seed which is upon the face of all the earth; "that is, all the cereal plants—such as corn,
wheat, barley, rice, maize, etc., whose peculiar characteristic it is to produce seed... There is another
proof that corn was created expressly for man's use, in the fact that it has never been found in a wild
state. The primitive types from which all our other esculent plants were derived are still to be found in
a state of nature in this or other countries. The wild beet and cabbage still grow on our seashores; the
crab apple and the sloe, the savage parents of our luscious pippins and plums, are still found among
[the trees of the wood; but where are the original types of our corn plants? Where are the wild
grasses, which, according to some authors, the cumulative process of agriculture carried on through
successive ages, have developed into corn, wheat, and barley? Much has been written, and many
experiments have been tried, to determine the natural origin of these cereals, but every effort has
hitherto proved in vain. Reports have again and again been circulated that corn and wheat have been
found growing wild in some parts of Persia and the steppes of Tartary, apparently far from the
influence of cultivation; but when tested by botanical data, these reports have turned out, in every|
instance, to be unfounded. Corn has never been known as anything else than a cultivated plant.
History and observation prove that it cannot grow spontaneously. It is never, like other plants, selfj




sown and self diffused. Neglected of men, it speedily disappears and becomes extinct. It does not
return, as do all other cultivated varieties of plants, to a natural condition, and so become worthless
as food, but utterly perishes, being constitutionally unfitted to maintain the struggle for existence with
[the aboriginal vegetation of the soil. All this proves that it must have been produced miraculously; or,
in other words, given by God to man directly, in the same abnormal condition in which it now appears;
for nature never could have developed or preserved it. In the mythologies of all the ancient nations it
was confidently affirmed to have had a supernatural origin. The Greeks and Romans believed it to be
[the gift of the goddess Ceres, who taught her son, Triptolemus, to cultivate and distribute it over the
earth; and from her, the whole class of plants received the name of cereals, which they now bear.
And we only express the same truth when we say to him, whom these pagans ignorantly worshipped,
Thou preparest them corn, when thou hast provided for it. Let me bring forth one more proof of
special design, enabling us to recognise the hand of God in this mercy. Corn is universally diffused. It
Is almost the only species of plant which is capable of growing everywhere, in almost every soil, inf
almost any situation. In some form or other, adapted to the various modifications of climate and
physical conditions, which occur in different countries, it is spread over an area of the earth's surface
as extensive as the occupancy of the human race... Rice is grown in tropical countries where
periodical rains and inundations, followed by excessive heat, occur, and furnishes the chief article of
diet for the largest proportion of the human race. Wheat will not thrive in hot climates, but flourishes
all over the temperate zone, at various ranges of elevation, and is admirably adapted to the wants of
highly civilized communities. Maize spreads over an immense geographical area in the new world,
where it has been known from time immemorial, and formed a principal element of that Indian
civilisation which surprised the Spaniards in Mexico and Peru. Barley is cultivated in those parts of
Europe and Asia where the soil and climate are not adapted for wheat; while oats and rye extend far|
into the bleak north, and disappear only from those desolate Arctic regions where man cannot exist in
his social capacity. By these striking adaptations of different varieties of grain, containing the same
essential ingredients, to different soils and climates, Providence has furnished the indispensable food]
for the sustenance of the human race throughout the whole habitable globe; and all nations, and
ftribes, and tongues can rejoice together, as one great family, with the joy of harvest. Hugh Macmillan,
in "Bible Teachings in Nature." 1868.

Verses 9-13. | do not know any picture of rural life that in any measure comes up to the exquisite
description here brought before us, and which every one's heart at once recognises as so true tg

nature in all its branches. In the brief compass of five verses we have the whole scene vividly
sketched, from the first preparation of the earth or soil; the provision of the corn seed for the sower;
[the rain in its season, the former and the latter rain, watering the ridges, settling the furrows, and
causing_] the seed to swell and to spring_] forth, and bud and blossom; then the crowning_j of the whole




year in the appointed weeks of harvest, and men's hearts rejoicing before God according to the joy in
harvest, the very foot paths dropping with fatness, and the valleys shouting and singing for joy. Our
harvest homes are times of rejoicing too, but | would that our tillers and reapers of the soil would as
piously refer all to God as the psalmist did. Thou waterest the earth, Thou greatly enrichest it, Thou
preparest the corn, Thou waterest the ridges, Thou settlest the furrows, Thou makest it soft with
showers, Thou blessest the springing thereof, Thou crownest the year with thy goodness. Not one
word of man, of man's skill, or of man's labour, not one thought of self. How different from him whose
grounds brought forth abundantly, and whose only thought was, "I will say to my soul, Soul, thou hast
much goods laid up for many years; take thine ease, drink, and be merry." Barton Bouchier.

Verse 13. The phrase, the pastures are clothed with flocks, cannot be regarded as the vulgar|
language of poetry. It appears peculiarly beautiful and appropriate, when we consider the numerous
flocks which whitened the plains of Syria and Canaan. In the eastern countries, sheep are muchj
more prolific than with us, and they derive their name from their great fruitfulness; bringing forth, as
[they are said to do, "thousands and ten thousands in their streets, " Ps 144:13. They, therefore,
formed no mean part of the wealth of the East. James Anderson, in editorial Note to Calvin in loc.
Verse 13. The hills, where not tilled, were bushy and green, and sprinkled with numerous flocks; the
valleys broad and covered with a rich crop of wheat; the fields full of reapers and gleaners in the
midst of the harvest, with asses and camels receiving their loads of sheaves, and feeding unmuzzled
and undisturbed upon the ripe grain. Edward Robinson.

Verse 13. It may seem strange, that he should first tell us, that they shout for joy, and then add the
feebler expression, that they sing; interposing, too, the insensitive particle, pa, aph, they shout for joy,
YEA, they also sing. The verb, however, admits of being taken in the future tense, they shall sing;
and this denotes a continuation of joy, that they would rejoice, not only one year, but through the
endless succession of the seasons. | may add, what is well known, that in Hebrew the order of
expression is frequently inverted in this way. John Calvin.

Verse 13. They also sing. They ardently sing: such is the real meaning of pa; primarily "heat" or
"warmth, "thence "ardour, passion, anger, "and thence again "the nostrils, "as the supposed seat of
[this feeling. John Mason Good.

HINTS TO THE VILLAGE PREACHER

Verse 1. The fitness, place, use, and power of silence in worship.

Verse 1. The limitations, advantages, and obligations of vows.

Verse 2. (first clause). The hearing and granting of prayer is the Lord's property, his usual practice,
his pleasure, his nature, and his glory. David Dickson.

Verse 3.




1. The humble confession. Sins prevail against us.

(a) When we are not alert, or go into temptation, and even after most sacred engagements.

(b) How. Through our inbred corruption, natural constitution, suddenness of temptation, neglect of
means of grace, and want of fellowship.

(c) In whom. In the best of men: David says, against me. Let us take home the caution.

2. The reassuring confidence. Sin is forgiven.

(a) By God: Thou.

(b) By atonement: covering all.

(c) Effectually: purge away.

(d) Comprehensively: our transgressions.

Verse 3.

1. A cry of distress. Man soul besieged: Iniquities prevail against me.

2. A shout of delight. Man soul relieved: Thou shalt purge them away. E. G. Gange.

\Verse 4. Nearness to God is the foundation of a creature's happiness. This doctrine appears in full
evidence, while we consider the three chief ingredients of true felicity, viz., the contemplation of the
noblest object, to satisfy all the powers of the understanding; the love of the supreme good, to
answer the utmost propensities of the will, and the sweet and everlasting sensation and assurance of
[the love of an Almighty Friend, who will free us from all the evils which our nature can fear, and confer
upon us all the good which a wise and innocent creature can desire. Thus all the capacities of man
are employed in their highest and sweetest exercises and enjoyments. Isaac Watts.

Verse 4. Election, effectual calling, access, adoption, final perseverance, satisfaction. This verse is aj
body of divinity in miniature.

\Verse 5. Treat the first clause experimentally, and show how prayers for our own sanctification are
answered by trial; for God's glory, by our persecution; for our babes' salvation, by their death; for the
good of others, by their sickness, etc.

Verse 7. The Lord, the giver, creator, and preserver of peace.

Verse 8. Tokens of God's presence; those causing terror, and those inspiring joy.

Verse 8. (last clause). The peculiar joys of morning and evening.

Verse 9. The river of God. John Bunyan's treatise on "The Water of Life" would be suggestive on this
[topic.

Verse 9. Divine visits and their consequences.

\Verses 9-13. A Harvest Sermon.

1. The general goodness of God, Visiting the earth in rotation of seasons: "Seed time and harvest,
"etc.

2. The greatness of his resources: The river of God, which is full of water; not like Elijah's brook,




which dried up.

3. The variety of his benefactions: Corn; Water; Blessest the springing thereof, etc.
4. The perpetuity of his blessings; Crownest the year. E. G. G.

Verse 13. The song of nature and the ear which hears it.

Psalm 66

Exposition

Explanatory Notes and Quaint Sayings
Hints to the Village Preacher

Other Works

TITLE. To the Chief Musician. He had need be a man of great skill, worthily to sing such a Psalm as
[this: the best music in the world would be honoured by marriage with such expressions. A Song of
Psalm, or a Song and Psalm. It may be either said or sung; it is a marvellous poem if it be but read;
but set to suitable music, it must have been one of the noblest strains ever heard by the Jewish
people. We do not know who is its author, but we see no reason to doubt that David wrote it. It is in
[the Davidic style, and has nothing in it unsuited to his times. It is true the "house" of God is
mentioned, but the tabernacle was entitled to that designation as well as the temple.

SUBJECT AND DIVISION. Praise is the topic, and the subjects for song are the Lord's great works,
his gracious benefits, his faithful deliverances, and all his dealings with his people, brought to a close
by a personal testimony to special kindness received by the prophet bard himself. Ps 66:1-4 are
kind of introductory hymn, calling upon all nations to praise God, and dictating to them the words of
suitable song. Ps 66:5-7 invite the beholder to "Come and see" the works of the Lord, pointing
attention to the Red Sea, and perhaps the passage of Jordan. This suggests the similar position of
[the afflicted people which is described, and its joyful issue predicted, Ps 66:8-12. The singer then
becomes personal, and confesses his own obligations to the Lord (Ps 66:13-15); and, bursting forth
with a vehement "Come and hear, "declares with thanksgiving the special favour of the Lord to
himself, Ps 66:16-20.

EXPOSITION
Verse 1. Make a joyful noise unto God. "In Zion, "where the more instructed saints were accustomed]
[to profound meditation, the song was silent unto God, and was accepted of him; but in the great
popular assemblies a joyful noise was more appropriate and natural, and it would be equally|
acceptable. If praise is to be wide spread, it must be vocal; exulting sounds stir the soul and cause a
sacred contagion of thanksgiving. Composers of tunes for the conwation should see to it that their|
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airs are cheerful; we need not so much noise, as joyful noise. God is to be praised with the voice, andl
the heart should go therewith in holy exultation. All praise from all nations should be rendered unto
the Lord. Happy the day when no shouts shall be presented to Juggernaut or Boodh, but all the earth
shall adore the Creator thereof. All ye lands. Ye heathen nations, ye who have not known Jehovah
hitherto, with one consent let the whole earth rejoice before God. The languages of the lands are
many, but their praises should be one, addressed to one only God.

Verse 2. Sing forth the honour of his name. The noise is to be modulated with tune and time, andj
fashioned into singing, for we adore the God of order and harmony. The honour of God should be our
subject, and to honour him our object when we sing. To give glory to God is but to restore to him his
own. It is our glory to be able to give God glory; and all our true glory should be ascribed unto God,
for it is his glory. "All worship be to God only, "should be the motto of all true believers. The name,
nature, and person of God are worthy of the highest honour. Make his praise glorious. Let not his
praise be mean and grovelling: let it arise with grandeur and solemnity before him. The pomp of the
ancient festivals is not to be imitated by us, under this dispensation of the Spirit, but we are to throw
so much of heart and holy reverence into all our worship that it shall be the best we can render. Heart
worship and spiritual joy render praise more glorious than vestments, incense, and music could do.
Verse 3. Say unto God. Turn all your praises to him. Devotion, unless it be resolutely directed to the
Lord, is no better than whistling to the wind. How terrible art thou in thy works. The mind is usually,
first arrested by those attributes which cause fear and trembling; and, even when the heart has come
[fo love God, and rest in him, there is an increase of worship when the soul is awed by an
extraordinary display of the more dreadful of the divine characteristics. Looking upon the convulsions
which have shaken continents, the hurricanes which have devastated nations, the plagues which
have desolated cities, and other great and amazing displays of divine working, men may well say:
How terrible art thou in thy works. Till we see God in Christ, the terrible predominates in all our
apprehensions of him. Through the greatness of thy power shall thine enemies submit themselves
unto thee; but, as the Hebrew clearly intimates, it will be a forced and false submission. Power brings
a man to his knee, but love alone wins his heart. Pharaoh said he would let Israel go, but he lied unto
God; he submitted in word but not in deed. Tens of thousands, both in earth and hell, are rendering]
this constrained homage to the Almighty; they only submit because they cannot do otherwise; it is not
their loyalty, but his power, which keeps them subjects of his boundless dominion.

Verse 4. All the earth shall worship thee, and shall sing unto thee. All men must even now prostrate
[themselves before thee, but a time will come when they shall do this cheerfully; to the worship of fear
shall be added the singing of love. What a change shall have taken place when singing shall displace
sighing, and music shall thrust out misery! They shall sing to thy name. The nature and works of God
will be the theme of earth's universal song, and he himself shall be the object of the joyful adoration of|




our emancipated race. Acceptable worship not only praises God as the mysterious Lord, but it is
rendered fragrant by some measure of knowledge of his name or character. God would not be
worshipped as an unknown God, nor have it said of his people, "Ye worship ye know not what." May
[the knowledge of the Lord soon cover the earth, that so the universality of intelligent worship may be
possible: such a consummation was evidently expected by the writer of this Psalm; and, indeed,
[throughout all Old Testament writings, there are intimations of the future general spread of the
worship of God. It was an instance of wilful ignorance and bigotry when the Jews raged against the

preaching of the gospel to the Gentiles. Perverted Judaism may be exclusive, but the religion of]
Moses, and David, and Isaiah was not so. Selah. A little pause for holy expectation is well inserted
after so great a prophecy, and the uplifting of the heart is