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TITLE. To the Chief Musician—a Psalm of David. The dedication to the chief musician proves that
[this song of mingled measures and alternate strains of grief and woe was intended for public singing,
and thus a deathblow is given to the notion that nothing but praise should be sung. Perhaps the
Psalms, thus marked, might have been set aside as too mournful for temple worship, if special care
had not been taken by the Holy Spirit to indicate them as being designed for the public edification of
the Lord's people. May there not also be in Psalms thus designated a peculiar distinct reference to
the Lord Jesus? He certainly manifests himself very clearly in the twenty-second, which bears this|
title; and in the one before us we plainly hear his dying voice in the fifth verse. Jesus is chief
everywhere, and in all the holy songs of his saints he is the chief musician. The surmises that
Jeremiah penned this Psalm need no other answer than the fact that it is "a Psalm of David."

SUBJECT. The psalmist in dire affliction appeals to his God for help with much confidence and holy]
importunity, and ere long finds his mind so strengthened that he magnifies the Lord for his great
goodness. Some have thought that the occasion in his troubled life which led to this Psalm, was the
[treachery of the men of Keilah, and we have felt much inclined to this conjecture; but after reflection it
seems to us that its very mournful tone, and its allusion to his iniquity demand a later date, and it may,
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be more satisfactory to illustrate it by the period when Absalom had rebelled, and his courtiers were
fled from him, while lying lips spread a thousand malicious rumours against him. It is perhaps quite as
well that we have no settled season mentioned, or we might have been so busy in applying it to
David's case as to forget its suitability to our own.

DIVISION. There are no great lines of demarcation; throughout the strain undulates, falling into
valleys of mourning, and rising with hills of confidence. However, we may for convenience arrange it
[thus: David testifying his confidence in God pleads for help, Ps 31:1-6; expresses gratitude for
mercies received, Ps 31:7-8; particularly describes his case, Ps 31:9-13; vehemently pleads for
deliverance, Ps 31:14-18; confidently and thankfully expects a blessing, Ps 31:19-22; and closes by
showing the bearing of his case upon all the people of God.

EXPOSITION

Verse 1. In thee, O Lord, do | put my trust. Nowhere else do | fly for shelter, let the tempest howl as it
may. The psalmist has one refuge, and that the best one. He casts out the great sheet anchor of his
faith in the time of storm. Let other things be doubtful, yet the fact that he relies on Jehovah, David
lays down most positively; and he begins with it, lest by stress of trial he should afterwards forget it.
This avowal of faith is the fulcrum by means of which he labours to uplift and remove his trouble; he
dwells upon it as a comfort to himself and a plea with God. No mention is made of merit, but faith
relies upon divine favour and faithfulness, and upon that alone. Let me never be ashamed. How can
[the Lord permit the man to be ultimately put to shame who depends alone upon him? This would not
be dealing like a God of truth and grace. It would bring dishonour upon God himself if faith were not in
[the end rewarded. It will be an ill day indeed for religion when trust in God brings no consolation and
no assistance. Deliver me in thy righteousness. Thou are not unjust to desert a trustful soul, or to
break thy promises; thou wilt vindicate the righteousness of thy mysterious providence, and give me
joyful deliverance. Faith dares to look even to the sword of justice for protection: while God is
righteous, faith will not be left to be proved futile and fanatical. How sweetly the declaration of faith in
[this first verse sounds, if we read it at the foot of the cross, beholding the promise of the Father as
yea and amen through the Son; viewing God with faith's eye as he stands revealed in Jesus crucified.
\Verse 2. Bow down thine ear to me. Condescend to my low estate; listen to me attentively as one
who would hear every word. Heaven with its transcendent glories of harmony might well engross the
divine ear, but yet the Lord has an hourly regard to the weakest moanings of his poorest people.
Deliver me speedily. We must not set times or seasons, yet in submission we may ask for swift as
well as sure mercy. God's mercies are often enhanced in value by the timely haste which he uses in
their bestowal; if they came late they might be too late—but he rides upon a cherub, and flies upon
the wings of the wind when he intends the good of his beloved. Be thou my strong rock. Be myI




Engedi, my Adullam; my immutable, immovable, impregnable, sublime, resort. For an house of
defence to save me, wherein | may dwell in safety, not merely running to thee for temporary shelter,
but abiding in thee for eternal salvation. How very simply does the good man pray, and yet with what
weight of meaning! he uses no ornamental flourishes, he is too deeply in earnest to be otherwise
[than plain: it were well if all who engage in public prayer would observe the same rule.

Verse 3. For thou art my rock and my fortress. Here the tried soul avows yet again its full confidence
in God. Faith's repetitions are not vain. The avowal of our reliance upon God in times of adversity is a
principle method of glorifying him. Active service is good, but the passive confidence of faith is not
one jot less esteemed in the sight of God. The words before us appear to embrace and fasten upon
[the Lord with a fiducial grip which is not to be relaxed. The two personal pronouns, like sure nails, lay
hold upon the faithfulness of the Lord. O for grace to have our heart fixed in firm unstaggering belief
in God! The figure of a rock and a fortress may be illustrated to us in these times by the vast fortress
of Gibraltar, often besieged by our enemies, but never wrested from us: ancient strongholds, though
far from impregnable by our modes of warfare, were equally important in those remoter ages—whenj
in the mountain fastnesses, feeble bands felt themselves to be secure. Note the singular fact that
David asked the Lord to be his rock Ps 31:2 because he was his rock; and learn from it that we may
pray to enjoy in experience what we grasp by faith. Faith is the foundation of prayer. Therefore for thy
name's sake lead me, and guide me. The psalmist argues like a logician with his fors and therefores.
Since | do sincerely trust thee, saith he, O my God, be my director. To lead and to guide are two
things very like each other, but patient thought will detect different shades of meaning, especially as|
|the last may mean provide for me. The double word indicates an urgent need—we require double
direction, for we are fools, and the way is rough. Lead me as a soldier, guide me as a traveller! lead
me as a babe, guide me as a man; lead me when thou art with me, but guide me even if thou be
absent; lead me by thy hand, guide me by thy word. The argument used is one which is fetched from
the armoury of free grace: not for my own sake, but for thy name's sake guide me. Our appeal is not
|to any fancied virtue in our own names, but to the glorious goodness and graciousness which shines
resplendent in the character of Israel's God. It is not possible that the Lord should suffer his own
honour to be tarnished, but this would certainly be the case if those who trusted him should perish.
This was Moses' plea, "What wilt thou do unto thy great name?"

\Verse 4. Pull me out of the net that they have laid privily for me. The enemies of David were cunning
as well as mighty; if they could not conquer him by power, they would capture him by craft. Our ownI
spiritual foes are of the same order—they are of the serpent's brood, and seek to ensnare us by their
guile. The prayer before us supposes the possibility of the believer being caught like a bird; and,
indeed, we are so foolish that this often happens. So deftly does the fowler do his work that simple
ones are soon surrounded by it. The text asks that even out of the meshes of the net the captive one




may be delivered; and this is a proper petition, and one which can be granted; from between the jaws
of the lion and out of the belly of hell can eternal love rescue the saint. It may need a sharp pull tg
save a soul from the net of temptation, and a mighty pull to extricate a man from the snares of
malicious cunning, but the Lord is equal to every emergency, and the most skilfully placed nets of the
hunter shall never be able to hold his chosen ones. Woe unto those who are so clever at net laying:
[they who tempt others shall be destroyed themselves. Villains who lay traps in secret shall be
punished in public. For thou art my strength. What an inexpressible sweetness is to be found in these
few words! How joyfully may we enter upon labours, and how cheerfully may we endure sufferings
when we can lay hold upon celestial power. Divine power will rend asunder all the toils of the foe,
confound their politics and frustrate their knavish tricks; he is a happy man who has such matchless
might engaged upon his side. Our own strength would be of little service when embarrassed in the
nets of base cunning, but the Lord's strength is ever available; we have but to invoke it, and we shall
find it near at hand. If by faith we are depending alone upon the strength of the strong God of Israel,
we may use our holy reliance as a plea in supplication.

Verse 5. Into thine hand | commit my spirit. These living words of David were our Lord's dying words,
and have been frequently used by holy men in their hour of departure. Be assured that they are good,
choice, wise, and solemn words; we may use them now and in the last tremendous hour. Observe,
[the object of the good man's solicitude in life and death is not his body or his estate, but his spirit; this
is his jewel, his secret treasure; if this be safe, all is well. See what he does with his pearl! He
commits it to the hand of his God; it came from him, it is his own, he has aforetime sustained it, he is
able to keep it, and it is most fit that he should receive it. All things are safe in Jehovah's hands; what
we entrust to the Lord will be secure, both now and in that day of days towards which we are
hastening. Without reservation the good man yields himself to his heavenly Father's hand; it is
enough for him to be there; it is peaceful living and glorious dying to repose in the care of heaven. At
all times we should commit and continue to commit our all to Jesus' sacred care, then, though life
may hang on a thread, and adversities may multiply as the sands of the sea, our soul shall dwell at
ease, and delight itself in quiet resting places. Thou hast redeemed me, O Lord God of truth.
Redemption is a solid base for confidence. David had not known Calvary as we have done, but
[femporal redemption cheered him; and shall not eternal redemption yet more sweetly console us?
Past deliverances are strong pleas for present assistance. What the Lord has done he will do again,
for he changes not. He is a God of veracity, faithful to his promises, and gracious to his saints; he will
not turn away from his people.

VVerse 6. | have hated them that regard lying vanities. Those who will not lean upon the true arm of
strength, are sure to make to themselves vain confidences. Man must have a god, and if he will not
adore the only Iiving_] and true God, he makes a fool of himself, and pays superstitious reg_jard to a lie,




and waits with anxious hope upon a base delusion. Those who did this were none of David's friends;
he had a constant dislike to them: the verb includes the present as well as the past tense. He hated
[them for hating God; he would not endure the presence of idolaters; his heart was set against them
for their stupidity and wickedness. He had no patience with their superstitious observances, and calls
[their idols vanities of emptiness, nothings of nonentity. Small courtesy is more than Romanists and
Puseyists deserve for their fooleries. Men who make gods of their riches, their persons, their wits, or
anything else, are to be shunned by those whose faith rests upon God in Christ Jesus; and so far
from being envied, they are to be pitied as depending upon utter vanities. But | trust in the Lord. This|
might be very unfashionable, but the psalmist dared to be singular. Bad example should not make us
less decided for the truth, but the rather in the midst of general defection we should grow the more
bold. This adherence to his trust in Jehovah is the great plea employed all along: the troubled one
flies into the arms of his God, and ventures everything upon the divine faithfulness.

Verse 7. | will be glad and rejoice in thy mercy. For mercy past he is grateful, and for mercy future,
which he believingly anticipates, he is joyful. In our most importunate intercessions, we must find
breathing time to bless the Lord: praise is never a hindrance to prayer, but rather a lively refreshment
[therein. It is delightful at intervals to hear the notes of the high sounding cymbals when the dolorous
sackbut rules the hour. Those two words, glad and rejoice, are an instructive reduplication, we need]
not stint ourselves in our holy triumph; this wine we may drink in bowls without fear of excess. For
[thou hast considered my trouble. Thou hast seen it, weighed it, directed it, fixed a bound to it, and in
all ways made it a matter of tender consideration. A man's consideration means the full exercise of
his mind; what must God's consideration be? Thou hast known my soul in adversities. God owns hig
saints when others are ashamed to acknowledge them; he never refuses to know his friends. He
[thinks not the worse of them for their rags and tatters. He does not misjudge them and cast them off
when their faces are lean with sickness, or their hearts heavy with despondency. Moreover, the Lord
Jesus knows us in our pangs in a peculiar sense, by having a deep sympathy towards us in them all;
when no others can enter into our griefs, from want of understanding them experimentally, Jesus
dives into the lowest depths with us, comprehending the direst of our woes, because he has felt the
same. Jesus is a physician who knows every case; nothing is new to him. When we are so
bewildered as not to know our own state, he knows us altogether. He has known us and will know us:
O for grace to know more of him! "Man, know thyself, "is a good philosophic precept, but "Man, thou
art known of God, "is a superlative consolation. Adversities in the plural—"Many are the afflictions of
[the righteous."

Verse 8. And hast not shut me up into the hand of the enemy. To be shut up in one's hand is to be
delivered over absolutely to his power; now, the believer is not in the hand of death or the devil, much
less is he in the power of man. The enemy may get a temporary advantag_je over us, but we are like




men in prison with the door open; God will not let us be shut up, he always provides a way of escape.
Thou hast set my feet in a large room. Blessed be God for liberty: civil liberty is valuable, religious
liberty is precious, spiritual liberty is priceless. In all troubles we may praise God if these are left.
Many saints have had their greatest enlargements of soul when their affairs have been in the
greatest straits. Their souls have been in a large room when their bodies have been lying in Bonner's
coal hole, or in some other narrow dungeon. Grace has been equal to every emergency; and more
[than this, it has made the emergency an opportunity for displaying itself.

Verse 9. Have mercy upon me, O Lord, for I am in trouble. Now, the man of God comes to aj
particular and minute description of his sorrowful case. He unbosoms his heart, lays bare his
wounds, and expresses his inward desolation. This first sentence pithily comprehends all that
follows, it is the text for his lamenting discourse. Misery moves mercy—no more reasoning is needed.
"Have mercy" is the prayer; the argument is as prevalent as it is plain and personal, "l am in trouble."
Mine eye is consumed with grief. Dim and sunken eyes are plain indicators of failing health. Tears
draw their salt from our strength, and floods of them are very apt to consume the source from which
[they spring. God would have us tell him the symptoms of our disease, not for his information, but to
show our sense of need. Yea, my soul and my belly (or body). Soul and body are so intimately united,
[that one cannot decline without the other feeling it. We, in these days, are not strangers to the double
sinking which David describes; we have been faint with physical suffering, and distracted with mental
distress: when two such seas meet, it is well for us that the Pilot at the helm is at home in the midst of
[the water floods, and makes storms to become the triumph of his art.

Verse 10. For my life is spent with grief, and my years with sighing. It had become his daily]
occupation to mourn; he spent all his days in the dungeon of distress. The sap and essence of his
existence was being consumed, as a candle is wasted while it burns. His adversities were shortening]
his days, and digging for him an early grave. Grief is a sad market to spend all our wealth of life in,
but a far more profitable trade may be driven there than in Vanity Fair; it is better to go to the house of]
mourning than the house of feasting. Black is good wear. The salt of tears is a healthy medicine.
Better spend our years in sighing than in sinning. The two members of the sentence before us
convey the same idea; but there are no idle words in Scripture, the reduplication is the fitting
expression of fervency and importunity. My strength faileth because of mine iniquity. David sees toI
[the bottom of his sorrow, and detects sin lurking there. It is profitable trouble which leads us to trouble
ourselves about our iniquity. Was this the psalmist's foulest crime which now gnawed at his heart,
and devoured his strength? Very probably it was so. Sinful morsels, though sweet in the mouth, turn
out to be poison in the bowels: if we wantonly give a portion of our strength to sin, it will by and by
[take the remainder from us. We lose both physical, mental, moral, and spiritual vigour by iniquity. And
my bones are consumed. Weakness penetrated the innermost parts of his system, the firmest partsl




of his frame felt the general decrepitude. A man is in a piteous plight when he comes to this. WI
Verse 11. | was a reproach among all mine enemies. They were pleased to have something to thro
at me; my mournful estate was music to them, because they maliciously interpreted it to be a
judgment from heaven upon me. Reproach is little thought of by those who are not called to endure it,
but he who passes under its lash knows how deep it wounds. The best of men may have the bitterest
foes, and be subject to the most cruel taunts. But especially among my neighbours. Those who are
nearest can stab the sharpest. We feel most the slights of those who should have shown us
sympathy. Perhaps David's friends feared to be identified with his declining fortunes, and therefore
[turned against him in order to win the mercy if not the favour of his opponents. Self interest rules the
most of men: ties the most sacred are soon snapped by its influence, and actions of the utmost
meanness are perpetrated without scruple. And a fear to mine acquaintance. The more intimate
before, the more distant did they become. Our Lord was denied by Peter, betrayed by Judas, and
forsaken by all in the hour of his utmost need. All the herd turn against a wounded deer. The milk of
human kindness curdles when a despised believer is the victim of slanderous accusations. They that
did see me without fled from me. Afraid to be seen in the company of a man so thoroughly despised,
[those who once courted his society hastened from him as though he had been infected with the
plague. How villainous a thing is slander which can thus make an eminent saint, once the admiration
of his people, to become the general butt, the universal aversion of mankind! To what extremities of
dishonour may innocence be reduced!

Verse 12. | am forgotten as a dead man out of mind. All David's youthful prowess was now gone from
remembrance; he had been the saviour of his country, but his services were buried in oblivion. Men
soon forget the deepest obligations; popularity is evanescent to the last degree: he who is in every
one's mouth today may be forgotten by all tomorrow. A man had better be dead than be smothered in
slander. Of the dead we say nothing but good, but in the psalmist's case they said nothing but evil.
\We must not look for the reward of philanthropy this side of heaven, for men pay their best servants
but sorry wages, and turn them out of doors when no more is to be got out of them. | am like a brokenj
vessel, a thing useless, done for, worthless, cast aside, forgotten. Sad condition for a king! Let us see
herein the portrait of the King of kings in his humiliation, when he made himself of no reputation, and
ftook upon him the form of a servant.

Verse 13. For | have heard the slander of many. One slanderous viper is death to all comfort—what
must be the venom of a whole brood? What the ear does not hear the heart does not rue; but in
David's case the accusing voices were loud enough to break in upon his quiet—foul mouths hadj
grown so bold, that they poured forth their falsehoods in the presence of their victim. Shimei was buf
one of a class, and his cry of "Go up, thou bloody man, "was but the common speech of thousands of
[the sons of Belial. All Beelzebub's pack of hounds may be in full cry ag_;ainst a man, and yet he may|




be the Lord's anointed. Fear was on every side. He was encircled with fearful suggestions,
threatenings, remembrances, and forebodings; no quarter was clear from incessant attack. While|
they took counsel together against me, they devised to take away my life. The ungodly act in concert
in their onslaughts upon the excellent of the earth: it is to be wondered at that sinners should often be
better agreed than saints, and generally set about their wicked work with much more care and
foresight than the righteous exhibit in holy enterprises. Observe the cruelty of a good man's foes!
[they will be content with nothing less than his blood—for this they plot and scheme. Better fall into the
power of a lion than under the will of malicious persecutors, for the beast may spare its prey if it be
fed to the full, but malice is unrelenting and cruel as a wolf. Of all fiends the most cruel is envy. How|
sorely was the psalmist bestead when the poisoned arrows of a thousand bows were all aimed at his
life! Yet in all this his faith did not fail him, nor did his God forsake him. Here is encouragement for us.
Verses 14-18. In this section of the Psalm he renews his prayers, urging the same pleas as at first:
earnest wrestlers attempt over and over again the same means of gaining their point.

Verse 14. But | trusted in thee, O Lord. Notwithstanding all afflicting circumstances, David's faith
maintained its hold, and was not turned aside from its object. What a blessed saving clause is this!
So long as our faith, which is our shield, is safe, the battle may go hard, but its ultimate result is no
matter of question; if that could be torn from us, we should be as surely slain as were Saul and
Jonathan upon the high places of the field. | said, Thou art my God. He proclaimed aloud his|
determined allegiance to Jehovah. He was no fair weather believer, he could hold to his faith in a
sharp frost, and wrap it about him as a garment fitted to keep out all the ills of time. He who can say
what David did need not envy Cicero his eloquence: "Thou art my God, "has more sweetness in it
[than any other utterance which human speech can frame. Note that this adhesive faith is here
mentioned as an argument with God to honour his own promise by sending a speedy deliverance.
Verse 15. My times are in thy hand. The sovereign arbiter of destiny holds in his own power all the
issues of our life; we are not waifs and strays upon the ocean of fate, but are steered by infinite
wisdom towards our desired haven. Providence is a soft pillow for anxious heads, an anodyne for
care, a grave for despair. Deliver me from the hand of mine enemies, and from them that persecute
me. It is lawful to desire escape from persecution if it be the Lord's will; and when this may not be
granted us in the form which we desire, sustaining grace will give us deliverance in another form, by
enabling us to laugh to scorn all the fury of the foe.

Verse 16. Make thy face to shine upon thy servant. Give me the sunshine of heaven in my soul, and |
will defy the tempests of earth. Permit me to enjoy a sense of thy favour, O Lord, and aj

consciousness that thou art pleased with my manner of life, and all men may frown and slander as
[they will. It is always enough for a servant if he pleases his master; others may be dissatisfied, but he
is not their servant, they do not pay him his wages, and their opinions have no weight with him. Save




me for thy mercies' sake. The good man knows no plea but mercy; whoever might urge legal pleas
David never dreamed of it.

Verse 17. Let me not be ashamed, O Lord; for | have called upon thee. Put not my prayers to the
blush! Do not fill profane mouths with jeers at my confidence in my God. Let the wicked be ashamed,

[their own pride horribly confounded. A milder spirit rules our prayers under the gentle reign of the
Prince of Peace, and, therefore, we can only use such words as these in their prophetic sense,
knowing as we do full well, that shame and the silence of death are the best portion that ungodly|
sinners can expect. That which they desired for despised believers shall come upon themselves by a

and let them be silent in the grave. Cause them to their amazement to see my wrongs righted andj

decree of retributive justice, at which they cannot cavi—"As he loved mischief, so let it come upon
him."

Verse 18. Let the lying lips be put to silence. A right good and Christian prayer; who but a bad man
would give liars more license than need be? May God silence them either by leading them to
repentance, by putting them to thorough shame, or by placing them in positions where what they may|
say will stand for nothing. Which speak grievous things proudly and contemptuously against the
righteous. The sin of slanderers lies partly in the matter of their speech; "they speak grievous things;
"things cutting deep into the feelings of good men, and wounding them sorely in that tender
place—their reputations. The sin is further enhanced by the manner of their speech; they speak
proudly and contemptuously; they talk as if they themselves were the cream of society, and the

estimates of others. The more room we take up ourselves, the less we can afford our neighbours.
\What wickedness it is that unworthy characters should always be the loudest in railing at good men!
They have no power to appreciate moral worth of which they are utterly destitute, and yet they have
[the effrontery to mount the judgment seat, and judge the men compared with whom they are as so
much chaff. Holy indignation may well prompt us to desire anything which may rid the world of such
unbearable impertinence and detestable arrogance.

Verses 19-22. Being full of faith, the psalmist gives glory to God for the mercy which he is assured
will be his position.

Verse 19. Oh how great is thy goodness. Is it not singular to find such a joyful sentence in connection
with so much sorrow? Truly the life of faith is a miracle. When faith led David to his God, she set him
singing at once. He does not tell us how great was God's goodness, for he could not; there are no
measures which can set forth the immeasurable goodness of Jehovah, who is goodness itself. Holy|
amazement uses interjections where adjectives utterly fail. Notes of exclamation suit us when words
of explanation are of no avail. If we cannot measure we can marvel; and though we may not calculate
with accuracy, we can adore with fervency. Which thou hast laid up for them that fear thee. The

righteous the mere scum of vulgarity. Proud thoughts of self are generally attended by debasing]




psalmist in contemplation divides goodness into two parts, that which is in store and that which is
wrought out. The Lord has laid up in reserve for his people supplies beyond all count. In the treasury
of the covenant, in the field of redemption, in the caskets of the promises, in the granaries of
providence, the Lord has provided for all the needs which can possibly occur to his chosen. We ought
often to consider the laid up goodness of God which has not yet been distributed to the chosen, but is
already provided for them: if we are much in such contemplations, we shall be led to feel devout
gratitude, such as glowed in the heart of David. Which thou hast wrought for them that trust in thee
before the sons of men. Heavenly mercy is not all hidden in the storehouse; in a thousand ways it has
already revealed itself on behalf of those who are bold to avow their confidence in God; before their
fellow men this goodness of the Lord has been displayed, that a faithless generation might stand
rebuked. Overwhelming are the proofs of the Lord's favour to believers, history teems with amazing
instances, and our own lives are full of prodigies of grace. We serve a good Master. Faith receives
large reward even now, but looks for her full inheritance in the future. Who would not desire to take
his lot with the servants of a Master whose boundless love fills all holy minds with astonishment?
\Verse 20. Thou shalt hide them in the secret of thy presence from the pride of man. Pride is a barbed
weapon: the proud man's contumely is iron which entereth into the soul; but those who trust in God,

are safely housed in the Holy of holies, the innermost court, into which no man may dare intrude;
here in the secret dwelling place of God the mind of the saint rests in peace, which the foot of pride
cannot disturb. Dwellers at the foot of the cross of Christ grow callous to the sneers of the haughty.
The wounds of Jesus distil a balsam which heals all the scars which the jagged weapons of contempt
can inflict upon us; in fact, when armed with the same mind which was in Christ Jesus, the heart is
invulnerable to all the darts of pride. Thou shalt keep them secretly in a pavilion from the strife of
[tongues. Tongues are more to be dreaded than beasts of prey—and when they strive, it is as thoughj
a whole pack of wolves were let loose; but the believer is secure even in this peril, for the royal
pavilion of the King of kings shall afford him quiet shelter and serene security. The secret tabernacle
of sacrifice, and the royal pavilion of sovereignty afford a double security to the Lord's people in their
worst distresses. Observe the immediate action of God, "Thou shalt hide, " Thou shalt keep, "the
Lord himself is personally present for the rescue of his afflicted.

Verse 21. Blessed be the Lord. When the Lord blesses us we cannot do less than bless him in return.
For he hath shewed me his marvellous kindness in a strong city. Was this in Mahanaim, where the
Lord gave him victory over the hosts of Absalom? Or did he refer to Rabbath of Ammon, where he
gained signal triumphs? Or, best of all, was Jerusalem the strong city where he most experienced the
astonishing kindness of his God? Gratitude is never short of subjects; her Ebenezers stand so close
[together as to wall up her path to heaven on both sides. Whether in cities or in hamlets our blessed
Lord has revealed himself to us, we shall never forg_jet the hallowed spots: the lonely mount of




Hermon, or the village of Emmaus, or the rock of Patmos, or the wilderness of Horeb, are all alike
renowned when God manifests himself to us in robes of love.

Verse 22. Confession of faults is always proper; and when we reflect upon the goodness of God, we
ought to be reminded of our own errors and offences. For | said in my haste. We generally speak
amiss when we are in a hurry. Hasty words are but for a moment on the tongue, but they often lie for
years on the conscience. | am cut off from before thine eyes. This was an unworthy speech; but
unbelief will have a corner in the heart of the firmest believer, and out of that corner it will vent many
spiteful things against the Lord if the course of providence be not quite so smooth as nature might
desire. No saint ever was, or ever could be, cut off from before the eyes of God, and yet no doubt
many have thought so, and more than one has said so. For ever be such dark suspicions banished
from our minds. Nevertheless thou heardest the voice of my supplications when | cried unto thee.
What a mercy that if we believe not, yet God abideth faithful, hearing prayer even when we are
labouring under doubts which dishonour his name. If we consider the hindrances in the way of our
prayers, and the poor way in which we present them, it is a wonder of wonders that they ever prevail
with heaven.

Verse 23. O love the Lord, all ye his saints. A most affecting exhortation, showing clearly the deep}
love of the writer to his God: there is the more beauty in the expression, because it reveals love
toward a smiting God, love which many waters could not quench. To bless him who gives is easy, but|
to cling to him who takes away is a work of grace. All the saints are benefited by the sanctified
miseries of one, if they are led by earnest exhortations to love their Lord the better. If saints do not
love the Lord, who will? Love is the universal debt of all the saved family: who would wish to be
exonerated from its payment? Reasons for love are given, for believing love is not blind. For the Lord]
preserveth the faithful. They have to bide their time, but the recompense comes at last, and
meanwhile all the cruel malice of their enemies cannot destroy them. And plentifully rewardeth the
proud doer. This also is cause for gratitude: pride is so detestable in its acts that he who shall mete
out to it its righteous due, deserves the love of all holy minds.

Verse 24. Be of good courage. Keep up your spirit, let no craven thoughts blanch your cheek. Fear
weakens, courage strengthens. Victory waits upon the banners of the brave. And he shall strengthen
your heart. Power from on high shall be given in the most effectual manner by administering force to
[the fountain of vitality. So far from leaving us, the Lord will draw very near to us in our adversity, and
put his own power into us. All ye that hope in the Lord. Every one of you, lift up your heads and sing
for joy of heart. God is faithful, and does not fail even his little children who do but hope, wherefore
[then should we be afraid?

EXPLANATORY NOTES AND QUAINT SAYINGS




Verse 1. In thee, O Lord, do | put my trust. Let us therefore shun mistrust; doubt is death, trust alone
is life. Let us make sure that we trust the Lord, and never take our trust on trust. Let me never be
ashamed. If David prays against being ashamed, let us strive against it. Lovers of Jesus should be
ashamed of being ashamed. C. H. S.

Verse 1. Deliver me in thy righteousness. For supporting thy faith, mark well whereon it may safelyj
rest; even upon God's righteousness, as well as upon his mercy. On this ground did the apostle inj
faith expect the crown of righteousness 2Ti 4:7-8, because the Lord from whom he expected it is &
righteous judge; and the psalmist is bold to appeal to the righteousness of God. Ps 35:24. For we
may be well assured that what God's goodness, grace, and mercy moved him to promise, his truth,
his faithfulness, and righteousness will move him to perform. William Gouge.

\Verses 1-3.

Shadows are faithless, and the rocks are false;

No trust in brass, no trust in marble walls;

Poor cots are even as safe as princes' halls.

Great God! there is no safety here below;

Thou art my fortress, thou that seemest my foe,

It is thou that strik'st the stroke, must guard the blow.

Thou art my God, by thee | fall or stand,;

Thy grace hath given me courage to withstand

All tortures, but my conscience and thy hand.

| know thy justice is thyself; | know,

Just God, thy very self is mercy too;

If not to thee, where, whither shall | go?

—Francis Quarles.

Verse 2. Bow down thy ear. Listen to my complaint. Put thy ear to my lips, that thou mayest hear all
[that my feebleness is capable of uttering. We generally put our ear near to the lips of the sick and
dying that we may hear what they say. To this the text appears to allude. Adam Clarke.

Verse 2. Deliver me speedily. In praying that he might be delivered speedily there is shown the
greatness of his danger, as if he had said, All will soon be over with my life, unless God makes haste
[to help me. John Calvin. Verses 2-3. Be thou my strong rock, etc. What the Lord is engaged to be
unto us by covenant, we may pray and expect to find him in effect. "Be thou my strong rock," saith he,
"for thou art my rock." David Dickson.

VVerse 3. For thy name's sake. If merely a creature's honour, the credit of ministers, or the glory off
angels were involved, man's salvation would indeed be uncertain. But every step involves the honour
of God. We plead for his name's sake. If God should begin and not continue, or if he should carry onj




but not complete the work, all would admit that it was for some reason that must bring reproach on
[the Almighty. This can never be. God was self moved to undertake man's salvation. His glorious
name makes it certain the top stone shall be laid in glory. William S. Plumer.

Verse 3. For thy name's sake. On account of the fame of thy power, thy goodness, thy truth, &c. Lead]
me. As a shepherd an erring sheep, as a leader military bands, or as one leads another ignorant of
the way. See Ge 24:27 Ne 9:12-13 Ps 23:3 73:24. Govern my counsels, my affections, and my
thoughts. Martin Geier, 1614-1681.

Verse 4. Pull me out of the net: that noted net, as the Hebrew hath it. John Trapp.
Verse 4. Pull me out of the net that they have laid privily for me. By these words, he intimates that his|
enemies did not only by open force come against him, but by cunning and policy attempted to
circumvent him, as when they put him on, as Saul instructed them, to be the king's son-in-law, and to}
[this end set him on to get two hundred foreskins of the Philistines for a dowry, under a pretence of
goodwill, seeking his ruin; and when wait also was laid for him to kill him in his house. But he trusted
in God, and prayed to be delivered, if there should be any the like enterprise against him hereafter.
John Mayer.

Verse 4. For thou art my strength. Omnipotence cuts the net which policy weaves. When we poor|
puny things are in the net, God is not. In the old fable the mouse set free the lion, here the lion
liberates the mouse. C. H. S.

Verse 5. Into thine hand | commit my spirit. These were the last words of Polycarp, of Bernard, off
Huss, of Jerome of Prague, of Luther, of Melancthon, and many others. "Blessed are they, "says
Luther, "who die not only for the Lord, as martyrs, not only in the Lord, as all believers, but likewise
with the Lord, as breathing forth their lives in these words, 'Into thine hand | commit my spirit." J. J.
Stewart Perowne.

Verse 5. Into thine hand | commit my spirit. These words, as they stand in the Vulgate, were in the
highest credit among our ancestors; by whom they were used on all dangers, difficulties, and in the
article of death. In manus tuas, Domine, commendo spiritum meum, was used by the sick whenj
about to expire, if they were sensible; and if not, the priest said it in their behalf. In forms of prayer for
sick and dying persons, these words were frequently inserted in Latin, though all the rest of the
prayer was English; for it was supposed there was something sovereign in the language itself. But let
not the abuse of such words hinder their usefulness. For an ejaculation nothing can be better; and
when the pious or the tempted with confidence use them, nothing can exceed their effect. Adamj
Clarke.

Verse 5. Into thine hand | commit my spirit, etc. For what are the saints to commit their spirits into the
hands of God by Jesus Christ? 1. That they may be safe; i.e., preserved in their passage to heaven,
from all the enemies and dang_jers that may stand in the way. When saints die, the powers of




darkness would, doubtless, if possible, hinder the ascending of their souls to God. As they are cast
out of heaven, they are filled with rage to see any out of our world going thither. One thing, therefore,
which the saint means in committing his spirit into the hands of God, is, that the precious depositum
may be kept from all that wish or would attempt its ruin. And they are sure that almighty power
belongs to God: and if this is engaged for their preservation, none can pluck them out of his hand.
The Redeemer hath spoiled principalities and powers, and proved it by his triumphant ascension to
glory; and hath all his and the believer's enemies in a chain, so that they shall be more than
conquerors in and through him. Angels, for order's sake, are sent forth to minister to them and be
[their guard, who will faithfully attend them their charge, till they are brought to the presence of the
common Lord of both. "I know, "saith the apostle, "whom | have believed; and | am persuaded that he
Is able to keep that which | have committed unto him against that day."

2. They commit their soul into the hands of God, that they may be admitted to dwell with him, even in
[that presence of his where there is fulness of joy, and where there are pleasures for evermore: where
all evil is excluded, and all good present, to fill their desires, and find them matter of praise to all
eternity.

3. They commit their departing spirits into the hands of God, that their bodies may be at length raised]
and reunited to them, and that so they may enter at last into the blessedness prepared for them that
love him...The grounds on which they may do this with comfort, i.e., with lively hopes of being happy
for ever, are many. To mention only two:

(a) God's interest in them, and upon the most endearing foundation, that of redemption. Into thing
hand | commit my spirit; for thou hast redeemed me. Redeemed me from hell and the wrath to come,
by giving thy Son to die for me. Lord, | am not only thy creature, but thy redeemed creature, bought
with a price, saith the saint. Redeemed me from the power of my inward corruption, and from love to
it, and delight in it; and with my consent hast drawn me to be thine, and thine for ever. Lord, | am
[thine, save me unchangeably.

(b) His known faithfulness. Into thine hand | commit my spirit, O Lord God of truth. Into thine hand |
commit my spirit, who hast been a God of truth, in performing thy promises to all thy people that are
gone before me out of this world; and has been so to me hitherto, and, | cannot doubt, wilt continue
S0 to the end. Daniel Wilcox.

Verse 5. Into thine hand. When those hands fail me, then | am indeed abandoned and miserable!
\When they sustain and keep me, then am | safe, exalted, strong, and filled with good. Receive me
[then, O Eternal Father, for the sake of our Lord's merits and words; for he, by his obedience and his
death, hath now merited from thee everything which | do not merit of myself. Into thy hands, my
Father and my God, | commend my spirit, my soul, my body, my powers, my desires. | offer up to thy
hands, all; to them | commit all that | have hitherto been, that thou mayest forg_jive and restore all; my




wounds, that thou mayest heal them; my blindness, that thou mayest enlighten it; my coldness, that
[thou mayest inflame it; my wicked and erring way, that thou mayest set me forth in the right path; and
all my evils, that thou mayest uproot them all from my soul. | commend and offer up into thy most
sacred hands, O my God, what | am, which thou knowest far better than | can know, weak, wretched,
wounded, fickle, blind, deaf, dumb, poor, bare of every good, nothing, yea, less than nothing, on
account of my many sins, and more miserable than | can either know or express. Do thou, Lord God,
receive me and make me to become what he, the divine Lamb, would have me to be. | commend, |
offer up, | deliver over into thy divine hands, all my affairs, my cares, my affections, my success, my
comforts, my labours, and everything which thou knowest to be coming upon me. Direct all to thy
honour and glory; teach me in all to do thy will, and in all to recognise the work of thy divine hands; to
seek nothing else, and with this reflection alone to find rest and comfort in everything.

O hands of the Eternal God, who made and still preserve the heavens and earth for my sake, and
who made me for yourselves, suffer me not ever to stray from you. In those hands | possess my
Lamb, and all I love; in them therefore must | be also, together with him. Together with him, in these
loving hands shall | sleep and rest in peace, since he in dying left me hope in them and in their infinite
mercies, placed me within them, as my only and my special refuge. Since by these hands | live and
am what | am, make me continually to live through them, and in them to die; in them to live in the love
of our Lord, and from them only to desire and look for every good; that from them | may at last,
[together with the Lord, receive the crown. Fra Thome de Jesu.

Verse 5. Into thine hand | commit my spirit. No shadowy form of a dark destiny stands before him at
[the end of his career, although he must die on the cross, the countenance of his Father shines before
him. He does not behold his life melting away into the gloomy floods of mortality. He commends it into
[the hands of his Father. It is not alone in the general spirit of humanity, that he will continue to live. He
will live on in the definite personality of his own spirit, embraced by the special protection and
faithfulness of his Father. Thus he does not surrender his life despondingly to death for destruction,
but with triumphant consciousness to the Father for resurrection. It was the very centre of his
[testament: assurance of life; surrender of his life into the hand of a living Father. With loud voice he
exclaimed it to the world, which will for ever and ever sink into the heathenish consciousness of
death, of the fear of death, of despair of immortality and resurrection, because it for ever and ever
allows the consciousness of the personality of God, and of personal union with him, to be obscured]
and shaken. With the heart of a lion, the dying Christ once more testified of life with an expression
which was connected with the word of the Old Testament Psalm, and testified that the Spirit of
eternal life was already operative, in prophetic anticipation, in the old covenant. Thus living as ever,
he surrendered his life, through death, to the eternally living One. His death was the last and highest
fact, the crown of his holy life. J.P. Lange, D.D., in "The Life of the Lord Jesus Christ." 1864.




Verse 5. Into thine hand | commit my spirit. David committed his spirit to God that he might not die,
but Christ and all Christians after him, commit their spirit to God, that they may live for ever by death,
and after death. This Psalm is thus connected with the twenty-second Psalm. Both of these Psalms
were used by Christ on the cross. From the twenty-second he derived those bitter words of anguish,
"Eloi, Eloi, lama sabachthani?" From the present Psalm he derived those last words of love and trust
which he uttered just before his death. The Psalter was the hymn book and prayer book of Christ.
Christopher Wordsworth.

Verse 6. | have hated. Holy men have strong passions, and are not so mincing and charitable
[towards evil doers as smooth tongued latitudinarians would have them. He who does not hate evilj
does not love good. There is such a thing as a good hater. C. H. S

Verse 6. They that regard lying vanities. The Romanists feign miracles of the saints to make them, as
[they suppose, the more glorious. They say that the house wherein the Virgin Mary was when the
angel Gabriel came unto her was, many hundred years after, translated, first, out of Galilee into
Dalmatia, above 2,000 miles, and thence over the sea into Italy, where also it removed from one
place to another, till at length it found a place where to abide, and many most miraculous cures, they|
say, were wrought by it, and that the very trees when it came, did bow unto it. Infinite stories they
have of this nature, especially in the Legend of Saints, which they call "The Golden Legend, "a book
so full of gross stuff that Ludovicus Vives, a Papist, but learned and ingenuous, with great
indignations cried out, "What can be more abominable than that book?" and he wondered why they
should call it "golden, "when as he that wrote it was a man "of an iron mouth and of a leaden heart.”
And Melchior Canus, a Romish bishop, passed the same censure upon that book, and complains (as
Vives also had done before him), that Laertius wrote the lives of philosophers, and Suetonius the
lives of the Caesars, more sincerely than some did the lives of the saints and martyrs. They are most
vain and superstitious in the honour which they give to the relics of the saints; as their dead bodies,
or some parts of them; their bones, flesh, hair; yea, their clothes that they wore, or the like. "You may
now, everywhere, "saith Erasmus, "see held out for gain, "Mary's milk, which they honour almost as
much as Christ's consecrated body; prodigious oil; so many pieces of the cross, that if they were allj
gathered together a great ship would scarce carry them. Here Francis's hood set forth to view; there
[the innermost garment of the Virgin Mary; in one place, Anna's comb; in another place, Joseph's
stocking; in another place, Thomas of Canterbury's shoe; in another place, Christ's foreskin, which,
though it be a thing uncertain, they worship more religiously than Christ's whole person. Neither do
they bring forth these things as things that may be tolerated, and to please the common people, but
all religion almost is placed in them. (Erasmus, on Mt 23:5). Christopher Cartwright.

Verse 6. The sense lies thus, that heathen men, when any danger or difficulty approacheth them, are
solemnly wont to apply themselves to aug_;uries and divinations, and so to false g_jods, to receive




advice and direction from them: but doing so and observing their responses most superstitiously,
[they yet gain nothing at all by it. These David detests, and keeps close to God, hoping for no aid but
from him. H. Hammond, D.D.

Verse 7. | will be glad and rejoice in thy mercy. In the midst of trouble faith will furnish matter of joy,
and promise to itself gladness, especially from the memory of by past experiences of God's mercy;
as here, | will be glad and rejoice in thy mercy. ...The ground of our gladness, when we have found aj
proof of God's kindness to us should not be in the benefit so much as in the fountain of the benefit; for
[this giveth us hope to drink again of the like experience from the fountain which did send forth that
benefit. Therefore David says, | will be glad and rejoice in thy mercy. David Dickson.

\Verse 7. Thou hast considered my trouble:

Man's plea to man, is, that he never more

Will beg, and that he never begged before:

Man's plea to God, is, that he did obtain

A former suit, and, therefore sues again.

How good a God we serve, that when we sue,

Makes his old gifts the examples of his new!

—Francis Quarles.

Verse 7. Thou hast known my soul in adversities. One day a person who, by the calamities of war,
sickness, and other affliction, had been reduced from a state of affluence to penury, came to Gotthold
in great distress. He complained that he had just met one of his former acquaintances, who was even
not distantly related to him, but that he had not condescended to bow, far less to speak to him, andj
he had turned his eyes away, and passed him as if he had been a stranger. O sir, he exclaimed with
a sigh, how it pained me! | felt as if a dagger had pierced my heart! Gotthold replied, Do not think it
strange at all. It is the way of the world to look high, and to pass unnoticed that which is humble and
lowly. | know, however, of One who, though he dwelleth on high, humbleth himself to behold the
[things that are in heaven and in the earth Ps 113:5-6, and of whom the royal prophet testifies: Thouj
hast known my soul in adversities. Yes; though we have lost our rich attire, and come to him in rags;
[though our forms be wasted because of grief, and waxed old (Ps 6:7, Luther's Version); though
sickness and sorrow have consumed our beauty like a moth Ps 39:11; though blushes, and tears,
and dust, overspread our face Ps 69:7, he still recognises, and is not ashamed to own us. Comfort
yourself with this, for what harm will it do you at last, though men disown, if God the Lord have not
forgotten you? Christian Scriver.

\Verse 8. He openeth and no man shutteth. Let us bless the Lord for an open door which neither men
nor devils can close. We are not in man's hands yet, because we are in the hands of God; else had
our feet been in the stocks and not in the Iarg_]e room of liberty. Our enemies, if they were as able as




|they are willing, would long ago have treated us as fowlers do the little birds when they enclose them
in their hand. C. H. S.

Verse 9. Mine eye is consumed with grief. This expression seems to suggest that the eye really]
suffers under the influence of grief. There was an old idea, which still prevails amongst the
uninstructed, that the eye, under extreme grief, and with a constant profuse flow of tears, might sink
away and perish under the ordeal. There is no solid foundation for this idea, but there is a very
serious form of disease of the eyes, well known to oculists by the title of Glaucoma, which seems to
be very much influenced by mental emotions of a depressing nature. | have know many striking
instances of cases in which there has been a constitutional proneness to Glaucoma, and in which
some sudden grief has brought on a violent access of the disease and induced blindness of an
incurable nature. In such instances the explanation seems to be somewhat as follows. It is essential
[to the healthy performance of the functions of the eye, that it should possess a given amount of
elasticity, which again results from an exact balance between the amount of fluid within the eye, andj
[the external fibrous case or bag that contains or encloses it. If this is disturbed, if the fluid increases
unduly in quantity, and the eye becomes too hard, pain and inflammation may be suddenly induced
in the interior of the eye, and sight may become rapidly extinguished. There are a special set of
nerves that preside over this peculiar physical condition, and keep the eye in a proper state of
elasticity; and it is a remarkable fact, that through a long life, as a rule, we find that the eye preserves
[this elastic state. If, however, the function of these nerves is impaired, as it may readily be under the
influence of extreme grief, or any depressing agent, the eye may become suddenly hard. Until &
comparatively recent date, acute Glaucoma, or sudden hardening of the eye, attended with intense
pain and inflammation, caused complete and hopeless blindness; but in the present day it is capable
of relief by means of an operation. The effect of grief in causing this form of blindness seems to be an
explanation of the text, Mine eye is consumed with grief. On application for information to the RoyaII
London Ophthalmic Hospital, as to the effect of grief upon the eye, we received the above, with much
other valuable information, from GEORGE CRITCHETT, Esq., the senior medical officer. The
courtesy of this gentleman, and of the secretary of that noble institution, deserves special mention.
\Verses 9-10.

If thou wouldst learn, not knowing how to pray,

Add but a faith, and say as beggars say: Master, | am poor, and blind, in great distress, Hungry, and}
lame, and cold, and comfortless; O succour him that's gravelled on the shelf Of pain, and want, and
cannot help himself Cast down thine eye upon a wretch, and take Some pity on me for sweet Jesus'
sake: But hold! take heed this clause be not put in, | never begged before, nor will again.—Francis
Quarles.

\Verse 10. Mine iniquity. Italian version, "my pains; "because that death and all miseries are come intoj




|the world by reason of sin, the Scripture doth often confound the names of the cause and of the
effects. John Diodati.

Verse 10.. | find that when the saints are under trial and well humbled, little sins raise great cries in
[the conscience; but in prosperity, conscience is a pope that gives dispensations and great latitude to
our hearts. The cross is therefore as needful as the crown is glorious. Samuel Rutherford.

Verse 11. | was a reproach among all mine enemies. If anyone strives after patience and humility, he
Is a hypocrite. If he allows himself in the pleasures of this world, he is a glutton. If he seeks justice, he
Is impatient; if he seeks it not, he is a fool. If he would be prudent, he is stingy; if he would make
others happy, he is dissolute. If he gives himself up to prayer, he is vainglorious. And this is the great
loss of the church, that by means like these many are held back from goodness! which the psalmist
lamenting says, | became a reproof among all mine enemies. Chrysostom, quoted by J.M. Neale.
Verse 11. They that did see me without fled from me. | once heard the following relation from an old
man of the world, and it occurs to me, as illustrative of what we are now considering. He was at @
public assembly, and saw there an individual withdrawing herself from the crowd, and going into
corner of the room. He went up to her, she was an old and intimate friend of his; he addressed
himself to her—she, with a sigh, said, "Oh, | have seen many days of trouble since we last met."
\What does the man of the world do? Immediately he withdrew himself from his sorrow stricken friend
and hid himself in the crowd. Such is the sympathy of the world with Christ or his servants. Hamilton
\Verschoyle.

Verse 12. | am forgotten as a dead man out of mind. A striking instance of how the greatest princes
are forgotten in death is found in the deathbed of Louis XIV. "The Louis that was, lies forsaken, a
mass of abhorred clay; abandoned "to some poor persons, and priests of the Chapelle Ardente, 'who
make haste to put him “in two lead coffins, pouring in abundant spirits of wine.' The new Louis with
his court is rolling towards Choisy, through the summer afternoon: the royal tears still flow; but a word
mispronounced by Monseigneur d'Artois sets them all laughing, and they weep no more." Thomas
Carlyle in "The French Revolution."

Verse 12. | am forgotten, etc. As a dying man with curtains drawn, whom friends have no hope of,
and therefore look off from; or rather like a dead man laid aside out of sight and out of mind
altogether, and buried more in oblivion than in his grave; when the news is, "she is dead, trouble not
[the Master." Lu 8:49. Anthony Tuckney, D.D., 1599-1670.

Verse 12. | am like a broken vessel. As a vessel, how profitable soever it hath been to the owner, and}
how necessary for his turn, yet, when it is broken is thrown away, and regarded no longer: even so
such is the state of a man forsaken of those whose friend he hath been so long as he was able to
stand them in stead to be of advantage to them. Robert Cawdray.

Verse 13. | have heard the slander of many. From my very childhood when | was first sensible of the




concerns of men's souls, | was possessed with some admiration to find that everywhere the religious,
godly sort of people, who did but exercise a serious care of their own and other men's salvation, were
made the wonder and obloquy of the world, especially of the most vicious and flagitious men; so that
they that professed the same articles of faith, the same commandments of God to be their law, and
the same petitions of the Lord's prayer to be their desire, and so professed the same religion, didj}
everywhere revile those that endeavoured to live in good earnest in what they said. | thought this was
impudent hypocrisy in the ungodly, worldly sort of men—to take those for the most intolerable
persons in the land who are but serious in their own religion, and do but endeavour to perform what
all their enemies also vow and promise. If religion be bad, and our faith be not true, why do these
men profess it? If it be true, and good, why do they hate and revile them that would live in the serious
practise of it, if they will not practise it themselves? But we must not expect reason when sin and
sensuality have made men unreasonable. But | must profess that since | observed the course of the
world, and the concord of the word and providence of God, | took it for a notable proof of man's fall,
and of the truth of the Scripture, and of the supernatural original of true sanctification, to find such a
universal enmity between the holy and the serpentine seed, and to find Cain and Able's case so
ordinarily exemplified, and he that is born after the flesh persecuting him that is born after the Spirit.
And | think to this day it is a great and visible help for the confirmation of our Christian faith. Richard
Baxter.

Verse 13. Slander. Be thou as chaste as ice, as pure a snow, thou shalt not escape calumny. William
Shakespeare.

Verse 13. They took counsel together against me, etc. While they mangled his reputation, they did it
in such a manner as that they covered their wickedness under the appearance of grave and
considerate procedure, in consulting among themselves to destroy him as a man who no longer
ought to be tolerated on the earth. It is not to be wondered at, therefore, that his mind was wounded
by so many and so sharp temptations. John Calvin.

Verse 14. But | trusted in thee, O Lord. The rendering properly is, And | have trusted in thee, but the
Hebrew copulative particle (K), vau, and, is used here instead of the adversative particle yet, on
nevertheless. David, setting the steadfastness of his faith in opposition to the assaults of the
temptations of which he has made mention, denies that he had ever fainted, but rather maintains, on
the contrary, that he stood firm in his hope of deliverance from God. Nor does this imply that he
boasted of being so magnanimous and courageous that he could not be overthrown through the
infirmity of the flesh. However contrary to one another they appear, yet these things are often joined
[together, as they ought to be, in the same person, namely, that while he pines away with grief, and is
deprived of all strength, he is nevertheless supported by so strong a hope that he ceases not to call
upon God. David, therefore, was not so overwhelmed in deep sorrow, and other direful sufferings, as




|that the hidden light of faith could not shine inwardly in his heart; nor did he groan so much under the
weighty load of his temptations, as to be prevented from arousing himself to call upon God. He
struggled through many obstacles to be able to make the confession which he here makes. He next
defines the manner of his faith, namely, that he reflected with himself thus—that God would never failf
him nor forsake him. Let us mark his manner of speech: | have said, Thou art my God. In these words
he intimates that he was so entirely persuaded of this truth, that God was his God, that he would not
admit even a suggestion to the contrary. And until this persuasion prevails so as to take possession
of our minds, we shall always waver in uncertainty. It is, however, to be observed, that this
declaration is not only inward and secret—made rather in the heart than with the tongue—nbut that i
is directed to God himself, as to him who is the alone witness of it. Nothing is more difficult, when we
see our faith derided by the whole world, than to direct our speech to God only, and to rest satisfied
with this testimony which our conscience gives us, that he is our God. And certainly it is an
undoubted proof of genuine faith, when, however fierce the waves are which beat against us, andI
however sore the assaults by which we are shaken, we hold fast this as a fixed principle, that we are
constantly under the protection of God, and can say to him freely, Thou art our God. John Calvin.
Verse 14. Thou art my God. How much it is more worth than ten thousand mines of gold, to be able
[to say, God is mine! God's servant is apprehensive of it, and he seeth no defect, but this may be
complete happiness to him, and therefore he delights in it, and comforts himself with it. As he did]
sometime who was a great courtier in King Cyrus's court, and one in favour with him; he was to
bestow his daughter in marriage to a very great man, and of himself he had no great means; and
[therefore one said to him, O Sir, where will you have means to bestow a dowry upon your daughter
proportionable to her degree? Where are your riches? He answered, What need | care, opou Kuros
moi filos Cyrus is my friend. But may not we say much more, opou Kurios moi filos, where the Lord ig
our friend, that hath those excellent and glorious attributes that cannot come short in any wants, or to
make us happy, especially we being capable of it, and made proportionable. John Stoughton's
"Righteous Man's Plea to True Happiness," 1640.

Verse 15. My times are in thy hand. It is observable that when, of late years, men grow weary of the
long and tedious compass in their voyages to the East Indies, and would needs try a more
compendious way by the North west passage, it ever proved unsuccessful. Thus it is that we must
not use any compendious way; we may not neglect our body, nor shipwreck our health, nor anything
[to hasten death, because we shall gain by it. He that maketh haste (even this way) to be rich shall not
be innocent; for our times are in God's hands, and therefore to his holy providence we must leave
[them. We have a great deal of work to do, and must not, therefore, be so greedy of our Sabbath day,
our rest, as not to be contented with our working day, our labour. Hence it is that a composed frame
of mind, like that of the apostle's Php 1:21, wherein either to stay and work, or to go and rest, is the




best temper of all. Edward Reynolds, in J. Spencer's "Things New and Old."

Verse 15. My times. He does not use the plural number, in my opinion, without reason; but rather to
mark the variety of casualties by which the life of man is usually harassed. John Calvin.

Verse 15. In thy hand. The watch hangs ticking against the wall, when every tick of the watch is a
sigh, and a consciousness, alas! Poor watch! | called once to see a friend, the physician and the
secretary of one of the most noble and admirable of the asylums for the insane in this country. A poor
creature, with a clear, bright intelligence, only that some of its chords had become unstrung, who hadj
usually occupied itself innocently by making or unmaking watches, had just before | called, exhibited
some new, alarming symptoms, dashing one and then another upon the stone floor, and shivering
[them. Removed into a more safe room, | visited him with the secretary. "How came you to destroy
your favourite watches, so much as you loved them, and so quiet as you are?" said my friend; and
[the poor patient replied, in a tone of piercing agony, "I could not bear the tick, tick, ticking, and so |
dashed it on the pavement.” But when the watch is able to surrender itself to the maker, to the hand
holding the watch, and measuring out the moments, it becomes a sight affecting indeed, but very|
beautiful, very sublime. We transfer our thoughts from the watch to the hand that holds the watch. My,
ftimes, Thy hand; the watch and the hour have a purpose, and so are not in vain. God gives man
permission to behold two things. Man can see the whole work, the plan's completeness, also the
minutest work, the first step towards the plan's completeness. Nothing is more certain, nothing are
men more indisposed to perceive than this. We have to

"Wait for some transcendent life,

Reserved by God to follow this."”

—Robert Browning.

To this end God's real way is made up of all the ways of our life. His hand holds all our times. My
[times; ""Thy hand." Some lives greatly differ from others. This we know; but see, some lives fulfil life's
course, gain life's crown—life in their degree. This, on the contrary, others quite miss. Yet, for evenj
human strength there must be a love meted out to rule it. It is said, there is a moon to control the tides
of every sea; is there not a master power for souls? It may not always be so, apparently, in the more
earthly lives, but it is so in the heavenly; not more surely does the moon sway tides, than God sways
souls. It does not seem sometimes as if man found no adequate external power, and stands forth
ordained to be a law to his own sphere; but even then his times are in the hands of God, as the
pathway of a star is in the limitations of its system—as the movements of a satellite are in the forces
of its planet. But while | would not pause on morbid words or views of life, so neither do | desire you to
receive or charge me with giving only a moody, morbid view of the world, and an imperfect theology;
but far other. My times are in thy hand—the hand of my Saviour."

"| report as a man may of God's work—all's love, but all's law. In the Godhead | seek and | find it, and]




so it shall be

A face like my face that receives thee, a Man like to me Thou shalt love and be loved by for ever, a
hand like this hand Shall throw open the gates of new life to thee: See the Christ stand!"—Robert
Browning.

And now he is "the restorer of paths to dwell in." The hand of Jesus is the hand which rules our times.
He regulates our life clock. Christ for and Christ in us. My times in his hand. My life can be no more in
vain than was my Saviour's life in vain. E. Paxton Hood, in "Dark Sayings on a Harp," 1865.

Verse 15. When David had Saul at his mercy in the cave, those about him said, This is the time in
which God will deliver thee. 1Sa 24:4. No, saith David, the time is not come for my deliverance till it
can be wrought without sin, and | will wait for that time; for it is God's time, and that is the best time.
Matthew Henry.

Verse 16. Make thy face to shine upon thy servant. When the cloud of trouble hideth the Lord's
favour, faith knoweth it may shine again, and therefore prayeth through the cloud for the dissolving of
it. Make thy face to shine upon thy servant. David Dickson.

Verse 18. Lying lips...which speak grievous things proudly and contemptuously against the
righteous. The primitive persecutors slighted the Christians for a company of bad, illiterate fellows,
and therefore they used to paint the God of the Christians with an ass's head and a book in his hand,
saith Tertullian; to signify, that though they pretended learning, yet they were silly and ignorant
people. Bishop Jewel, in his sermon upon Lu 11:15, cites this out of Tertullian and applies it to his
[times. Do not our adversaries the like, saith he, against all that profess the gospel? Oh! say they, who
are those that favour this way? None but shoemakers, tailors, weavers, and such as never were at
[the University. These are the bishop's own words. Bishop White said in open court, that the Puritans
were all a company of blockheads. Charles Bradbury.

Verse 18. Lying lips...which speak grievous things proudly and contemptuously against the
righteous. In that venerable and original monument of the Vaudois Church, entitled "The Goldenj
Lesson, " of the date 1100, we meet with a verse, which has been thus translated:—

"If there be anyone who loves and fears Jesus Christ,

\Who will not curse, nor swear, nor lie,

Nor be unchaste, nor kill, nor take what is another's.

Nor take vengeance on his enemies;

They say that he is a Vaudes, and worthy of punishment."

—Antoine Monastier, in "A History of Vaudois Church," 1859.

Verse 19. Oh how great is thy goodness, which thou hast laid up for them that fear thee. As
provident man will regulate his liberality towards all men in such a manner as not to defraud his
children or family, nor impoverish his own house, by spending his substance prodigally on others; so




God, in like manner, in exercising his beneficence to aliens from his family, knows well how to
reserve for his own children that which belongs to them, as it were by hereditary right; that is to say,
because of their adoption. John Calvin.

Verse 19. Oh how great is thy goodness, which thou hast laid up for them that fear thee. Mark the
phrase "Laid up for them; "his mercy and goodness it is intended for them, as a father that lays by
such a sum of money, and writes on the bag, "This is a portion for such a child." But how comes the
Christian to have this right to God, and all that vast and untold treasure of happiness which is in him?
This indeed is greatly to be heeded,; it is faith that gives him a good title to all this. That which maketh
him a child, makes him an heir. Now, faith makes him a child of God. Joh 1:12, "But as many as
received him, to them gave he power to become the sons of God, even to them that believed on his
name." As therefore if you would not call your birthright into question, and bring your interest in Christ
and those glorious privileges that come along with him, under a sad dispute in your soul, look to your
faith. William Gurnall.

Verse 19. How great is thy goodness, which thou hast laid up for them that fear thee. When | reflect
upon the words of thy prophet, it seems to me that he means to depict God as a father who, no doubt,
keeps his children under discipline, and subjects them to the rod; but who, with all his labours and
pains, still aims at nothing but to lay up for them a store which may contribute to their comfort whenj
[they have grown to maturity, and learned the prudent use of it. My Father, in this world thou hidest
from thy children thy great goodness, as if it did not pertain to them. But being thy children, we may|
be well assured that the celestial treasure will be bestowed upon none else. For this reason, | will
bear my lot with patience. But, oh! from time to time, waft to me a breath of air from the heavenly|
land, to refresh my sorrowful heart; | will then wait more calmly for its full fruition. Christian Scriver.

Verse 19. Oh how great is thy goodness. Let me, to set the crown on the head of the duty o
meditation, add one thing over and above—Ilet meditation be carried up to admiration: not only should
we be affected, but transported, rapt up and ravished with the beauties and transcendencies of]
heavenly things; act meditation to admiration, endeavour the highest pitch, coming the nearest to the
highest patterns, the patterns of saints and angels in heaven, whose actings are the purest, highest
ecstasies and admirations. Thus were these so excellent artists in meditation, David, an high actor of
admiration in meditation, as often we see it in the psalms; so in Ps 8:1,9 31:19; "Oh how great is thy
goodness, "etc.: Ps 104:24 "O Lord, how manifold are thy works, "etc; and in other places David's
meditation and admiration were as his harp, well tuned, and excellently played on, in rarest airs and
highest strains; as the precious gold, and the curious burnishing; or the richest stone, and the most
exquisite polishing and setting of it. So blessed Paul, who was a great artist in musing, acted high in
admiration, his soul was very warm and flaming up in it: it was as a bird with a strong and long wing
that soars and towers up aloft, and gets out of sight. Nathanael Ranew.




Verse 19. Before the sons of men, i.e., openly. The psalmist here perhaps refers to temporal
blessings conferred on the pious, and evident to all. Some, however, have supposed the reference to
be to the reward of the righteous, bestowed with the utmost publicity on the day of judgment; which
better agrees with our interpretation of the former part of the verse. Daniel Cresswell, D.D., F.R.S.
(1776-1844), in loc.

Verse 19. Believe it, Sirs, you cannot conceive what a friend you shall have of God, would you be but
persuaded to enter into covenant with him, to be his, wholly his. | tell you, many that sometimes
[thought and did as you do now, that is, set light by Christ and hate God, and see no loveliness in him,
are now quite of another mind; they would not for ten thousand worlds quit their interest in him. Oh,
who dare say that he is a hard Master? Who that knows him will say that he is an unkind friend? Oh,
what do poor creatures all, that they do entertain such harsh sour thoughts of God? What, do they
think that there is nothing in that scripture, Oh how great is thy goodness, which thou hast laid up for|
them that fear thee! Doth the psalmist speak too largely? Doth he say more than he and others couldj
prove? Ask him, and he will tell you in verse 21, that he blesseth God. These were things he could
speak to, from his own personal experience; and many thousands as well as he, to whom the Lord
had showed his marvellous kindness, and therefore he doth very passionately plead with the people
of God to love him, and more highly to express their sense of his goodness, that the world might be
encouraged also to have good thoughts of him. James Janeway.

Verse 19. Very observable is that expression of the psalmist, Oh how great is thy goodness whichj
thou hast laid up for them that fear thee; which thou hast wrought before the sons of men for them
that trust in thee. In the former clause, God's goodness is said to be laid up; in the latter, to be
wrought. Goodness is laid up in the promise, wrought in the performance; and that goodness which is
laid up is wrought for them that trust in God; and thus, as God's faithfulness engages us to believe, so
our faith, as it were, engages God's faithfulness to perform the promise. Nathanael Hardy.

Verse 20. Thou shalt keep them secretly in a pavilion from the strife of tongues. This our beloved
God does secretly, so that no human eyes may or can see, and the ungodly do not know that a
believer is, in God, and in the presence of God, so well protected, that no reproach or contempt, and
no quarrelsome tongue can do him harm. Arndt, quoted by W. Wilson, D.D.

Verse 22. | said in my haste, | am cut off from before thine eyes: nevertheless thou heardest the

voice of my supplications. Who would have thought those prayers should ever have had any
prevalence in God's ears which were mixed with so much infidelity in the petitioner's heart! William
Secker.

Verse 22. | said in my haste, | am cut off from before thine eyes. No, no, Christian; a prayer sent up in
faith, according to the will of God, cannot be lost, though it be delayed. We may say of it, as David
said of Saul's sword and Jonathan's bow, that they never return empty. So David adds, Nevertheless




|thou heardest the voice of my supplications when | cried unto thee. John Flavel.
Verse 22. | said in my haste, | am cut off from before thine eyes, etc. Let us with whom it was once
night, improve that morning joy that now shines upon us. Let us be continual admirers of God's grace
and mercy to us. He has prevented us with his goodness, when he saw nothing in us but impatience
and unbelief, when we were like Jonas in the belly of hell, his bowels yearned over us, and his power
brought us safe to land. What did we to hasten his deliverance, or to obtain his mercy? If he had]
never come to our relief till he saw something in us to invite him, we had not yet been relieved. No
more did we contribute to our restoration than we do to the rising of the sun, or the approach of day.
\We were like dry bones without motion, and without strength. Eze 37:1-11. And we also said, that ‘we
were cut off for our parts, and our hope was gone, and he caused breath to enter into us, and we live.'
Who is a God like to our God that pardoneth iniquity, transgression, and sin? that retains not his
anger for ever? that is slow to wrath and delights in mercy? that has been displeased with us for a
moment, but gives us hope of his everlasting kindness? Oh! what love is due from us to Christ, that
has pleaded for us when we ourselves had nothing to say! That has brought us out of a den of lions,
and from the jaws of the roaring lion! To say, as Mrs. Sarah Wright did, "I have obtained mercy, that
[thought my time of mercy past for ever; | have hope of heaven, that thought | was already damned by
unbelief; | said many a time, there is no hope in mine end, and | thought | saw it; | was so desperate, |
cared not what became of me. Oft was | at the very brink of death and hell, even at the very gates of
both, and then Christ shut them. | was as Daniel in the lion's den, and he stopped the mouth of those|
lions, and delivered me. The goodness of God is unsearchable; how great is the excellency of his
majesty, that yet he would look upon such a one as [; that he has given me peace that was full of
fterror, and walked continually as amidst fire and brimstone." Timothy Rogers.

Verse 22. | said in my haste, | am cut off from before thine eyes:—i.e., Thou hast quite forsaken me,
and | must not expect to be looked upon or regarded by thee any more. | shall perish one day by the
hand of Saul, and so be cut off from before thine eyes, be ruined while thou lookest on 1Sa 27:1. This
he said in his flight (so some read it), which notes the distress of his affairs: Saul was just at his back,
and ready to seize him, which made the temptation strong; in his haste (so we read it), which notes
[the disturbance and discomposure of his mind, which made the temptation surprising, so that it found]
him off his guard. Note, it is a common thing to speak amiss, when we speak in haste and without
consideration; but what we speak amiss in haste, we must repent of at leisure, particularly that which
we have spoken distrustfully of God. Matthew Henry.

Verse 22. | said in my haste. Sometimes a sudden passion arises, and out it goes in angry andj
froward words, setting all in an uproar and combustion: by and by our hearts recur upon us, and then
we wish, "O that | had bit my tongue, and not given it such an unbridled liberty." Sometimes we break
out into rash censures of those that it may be are better than ourselves, whereupon when we reflect,




we are ashamed that the fools' bolt was so soon shot, and wish we had been judging ourselves when
we were censuring our brethren. Richard Alleine.

Verse 22. Nevertheless thou heardest the voice of my supplications when | cried unto thee. As if he
had said, when | prayed with so little faith, that I, as it were, unprayed my own prayer, by concluding
my case in a manner desperate; yet God pardoned my hasty spirit, and gave me that mercy which |
had hardly any faith to expect; and what use doth he make of this experience, but to raise every
saint's hope in time of need? "Be of good courage and he shall strengthen your heart, all ye that hope
in the Lord." William Gurnall.

Verse 22. He confesseth the great distress he was in, and how weak his faith was under the
[temptation; this he doth to his own shame acknowledge also, that he may give the greater glory to
God. Whence learn, 1.—The faith of the godly may be slackened, and the strongest faith may|
sometimes show its infirmity. | said in my haste, | am cut off from before thine eyes. 2.—Though faith
be shaken, yet it is fixed in the root, as a tree beaten by the wind keeping strong grips of good
ground. Though faith seem to yield, yet it faileth not, and even when it is at the weakest, it is uttering
itself in some act, as a wrestler, for here the expression of David's infirmity in faith, is directed to God,
and his earnest prayer joined with it, | am cut off from before thine eyes: nevertheless thou heardest
[the voice of my supplications. 3.—Praying faith, how weak soever, shall not be misregarded of God;
for nevertheless, saith he, thou heardest the voice of my supplications. 4.—There may be in a soul af
one time, both grief oppressing, and hope upholding; both darkness of trouble, and the light of faith;
both desperately doubting, and strong gripping of God's truth and goodness; both a fainting and a
fighting; a seeming yielding in the fight, and yet a striving of faith against all opposition; both a foolish{
haste, and a settled staidness of faith; as here, | said in my haste, etc. David Dickson.

Verse 22. David vents his astonishment at the Lord's condescension in hearing his prayer. How do
we wonder at the goodness of a petty man in granting our desires! How much more should we at the
humility and goodness of the most sovereign Majesty of heaven and earth! Stephen Charnock.
Verse 23. O love the Lord, all ye his saints. The holy psalmist in the words does, with all the warmth}
of an affectionate zeal, incite us to the love of God, which is the incomparably noblest passion of a
reasonable mind, its brightest glory and most exquisite felicity; and it is, as appears evident from the
nature of the thing, and the whole train of divine revelation, the comprehensive sum of that duty
which we owe to our Maker, and the very soul which animates a religious life, that we "love the Lord
with all our heart, and strength, and mind." William Dunlap. A.M., 1692-1720.

Verse 23. O love the Lord, all ye his saints, etc. Some few words are to be attended in the clearing off
[the sense. Saints here in the text is or may be read, ye that feel mercies. "Faithful, " the word ig
sometimes taken for persons, sometimes things; and so the Lord is said to preserve true men, and
ftruths, faithful men, and faithfulnesses. He plenteously rewardeth the proud doer; or, the Lord




rewardeth plenteously; the Lord, who doth wonderful things. Plenteously is either in cumulum,
abunde, or in nepotes, as some would have it; but | would rather commend, than go about to amend
[translations: though | could wish some of my learned brethren's quarrelling hours were spent rather
upon clearing the originals, and so conveying over pure Scripture to posterity, than in scratching
others with their sharpened pens, and making cockpits of pulpits. Hugh Peter's "Sermon preached
before both Houses of Parliament, "the Lord Mayor and Aldermen of the City of London, and the
Assembly of Divines, at the last Thanksgiving Day, April 2. For the recovering of the West, and
disbanding of 5,000 of the King's Horse, etc., 1645.

Verse 23. And plentifully rewardeth the proud doer. The next query is, how God rewardeth the proudj
doer? in which, though the Lord's proceedings be diverse, and many times his paths in the clouds,
and his judgments in the deep, and the uttermost farthing shall be paid the proud doer at the great
day; yet so much of his mind he hath left unto us, that even in this life he gives out something to the
proud which he calls "the day of recompense, "which he commonly manifests in these particulars:

1. By way of retaliation—for Adonibezek that would be cutting off thumbs, had his thumbs cut off. Judj
1:7. So the poor Jews that cried so loud, "Crucify him, crucify him, "were so many of them crucified,
[that if you believe Josephus, there was not wood enough to make crosses, nor in the usual place
room enough to set up the crosses when they were made. Snares are made and pits are digged by
[the proud for themselves commonly, to which the Scripture throughout gives abundant testimony.

2. By shameful disappointments, seldom reaping what they sow, nor eating what they catch in
hunting, which is most clear in the Jewish State when Christ was amongst them. Judas betrays him
[to get money, and hardly lived long enough to spend it. Pilate, to please Caesar, withstands all
counsels against it, and gives way to that murder, by which he ruined both himself and Caesar. The
Jewish priests, to maintain that domination and honour (which they thought the son of Joseph and
Mary stole from them) cried loud for his death, which proved a sepulchre to them and their glory. And
[the poor people that crucified him (through fear of the Romans taking their city) by his death had their
gates opened to the Romans—yea, Caesar himself, fearing a great change in his government by
Christ living near him (which today sets all the king craft in the world to work) met such a change that
shortly he had neither crown nor sceptre to boast of, if you read the story of Titus and Vespasian, all
which dealings of God with the proud is most elegantly set forth unto us by the psalmist. "Behold, he
[travaileth with iniquity, and hath conceived mischief, and brought forth falsehood. He made a pit, and
digged it, and is fallen into the ditch which he made." Hugh Peters.

Verse 24. Be of good courage. Christian courage may thus be described. It is the undaunted}
audacity of a sanctified heart in adventuring upon difficulties and undergoing hardships for a good
cause upon the call of God. The genus, the common nature of it is an undaunted audacity. This

animosity, as some phrase it, is common both unto men and to some brutes. The lion is said to be the




strongest among beasts, that turneth not away from any. Pr 30:30. And there is an elegant
description of the war horse in regard of boldness. Job 39:19, etc. And this boldness that is in brutes
is spoken of as a piece of this same courage that God is pleased to give to men. Eze 3:9. This is the
Lord's promise—"As an adamant harder than flint have | made thy forehead." The word "harder" i
[the same in the Hebrew that is here in my text—fortiorem petra—the rock that is not afraid of any
weather, summer or winter, sun and showers, heat and cold, frost and snow; it blushes not, shrinks
not, it changes not its complexion, it is still the same. Such a like thing is courage, in the common
nature of it. Secondly, consider the subject, it is the heart, the castle where courage commands andI
exerciseth military discipline; (shall | so say) it's within the bosom, it is the soul of a valiant soldier.
Some conceive our English word courage to be derived from cordis actio, the very acting of the heart.
A valiant man is described 2Sa 17:10 for to be a man whose heart is as the heart of a lion. And
sometimes the original translated courageous, as Am 2:16, may most properly be rendered a man off
heart. Beloved, valour doth not consist in a piercing eye, in a terrible look, in big words; but it consists
in the mettle, the vigour that is within the bosom. Sometimes a coward may dwell at the sign of &
roaring voice and of a stern countenance; whereas true fortitude may be found within his breast
whose outward deportment promises little or nothing in that kind. Thirdly, note the qualification of this
same subject; | said a sanctified heart; for | am not now speaking of fortitude as a moral virtue,
whereof heathens that have not God are capable, and for which many among them that are not
Christians, have been worthily commended. But | am now discoursing of courage as a virtue
[theological, as a gracious qualification, put upon the people of God by special covenant. And there
are three things that do characterize it, and which do distinguish it from the moral virtue of fortitude.
(1) The root, whence it ariseth; (2) the rule, whereby it is directed; (3) the end, to which it is referred.
The root, whence it ariseth, is love to God: all the saints of God that love the Lord be of good
courage. The love of Christ constraineth me to make these bold and brave adventures, saith the
apostle. 2Co 5:14. The rule, whereby it is directed, is the word of God—what the Lord hath pleased to
leave on record for a Christian's guidance in holy pages. 1Ch 22:12-13. "Only the Lord give thee
wisdom and understanding, and give thee charge concerning Israel, that thou mayest keep the law of
[the Lord thy God. Then shalt thou prosper, if thou takest heed to fulfil the statutes and judgments
which the Lord charged Moses with concerning Israel: be strong, and of good courage; dread not, nor
be dismayed." Be a man of mettle, but let thy mettle be according to my mind, according to this rule.
And the end, to which it refers, is God. For every sanctified man being a self denying and a Godj}
advancing man, his God is his centre, wherein his actings, his undertakings rest; and his soul is not,
yea, it cannot be satisfied but in God. Simeon Ash's "Sermon preached before the Commanders of
[the Military Forces of the renowned Citie of London, 1642."

\Verse 24. Be of good courage. Shall I hint some of the weighty services that are charged upon all our




consciences? The work of mortification, to pick out our eyes, to chop off our hands, to cut off our feet;
do you think that a milksop, a man that is not a man of a stout spirit, will do this? Now to massacre
fleshly lusts, is (as it were) for a man to mangle and dismember his own body; it is a work painful and
grievous, as for a man to cut off his own feet, to chop off his own hands, and to pick out his own eyes,
as Christ and the apostle Paul do express it. Besides this, there are in Christian's bosoms
strongholds to be battered, fortifications to be demolished; there are high hills and mountains that
must be levelled with the ground; there are trenches to be made, valleys to be filled. O beloved, | may|
not mention the hills that lie before us in heaven way, which we must climb up, and craggy rocks that
we must get over; and without courage certainly the work put upon our hands will not be discharged.
There are also the walls of Jerusalem to be repaired, and the temple to be edified again. If Nehemiah
had not been a man of a brave spirit he would never have gone through stitch with that church work,
those weighty services which he did undertake. How this is applicable to us for the present time, the
time of our begun reformation, | speak not, but rather do refer it to your considerations. | beseech youj
to read Ne 4:17-18, "They which builded on the wall, and they that bare burdens, with those that
laded, every one with one of his hands wrought in the work, and with the other hand held a weapon.
For the builders, every one had his sword girded by his side, and so builded, and he that sounded the
[trumpet was by me." While they were at work, they were all ready for war. Simeon Ash.

Verse 24. And he shall strengthen your heart. Put thou thyself forth in a way of bold adventure fon
him, and his providence shall be sweetly exercised for thy good. A worthy commander, how careful
he is of a brave blade, a man that will fight at a cannon’'s mouth! Doth he hear from him that a bone is
broken? Send for the bone setter. Is he like to bleed to death? Call for the surgeon; let him post away
[to prevent that peril. Doth he grow weaker and weaker? Is there anything in the camp that may
restore his spirit? withhold nothing; nothing is too good, too costly; would he eat gold he should have
it. Thus it is with God. Oh, what letters of commendation doth he give in manifestation of his own love
[to them in Pergamos upon this very ground. "Thou, saith the Lord, thou hast held forth my name, and
not denied it, even in those days wherein Antipas was my faithful martyr, who was slain among you,
where Satan dwelleth!" thou didst fight for Christ in the cave where the devil commanded; thou didst
stand and appear for him when other men did lose heart and courage. Here is a man that God will
own; such a one shall have God's heart and hand to do him honour, to yield him comfort. And
[therefore | appeal to your consciences, is not this courage worth the having? worth the seeking?
Simeon Ash.

HINTS TO THE VILLAGE PREACHER
Verse 1. Faith expressed, confusion deprecated, deliverance sought.
Verse 1. (first clause). Open avowal of faith. 1. Duties which precede it, self examination, etc.




2. Modes of making the confession.

3. Conduct incumbent on those who have made the profession.

Verse 1. (last clause). How far the righteousness of God is involved in the salvation of a believer.
Verse 2. (first clause). God's hearing prayer a great condescension.

Verse 2 (second clause). How far we may be urgent with God as to time.

Verses 2-3 (last and first clauses). That which we have we may yet seek for.

Verses 2-3. (last and first clauses). That which we have we may yet seek for.

Verse 3. Work out the metaphor of God as a rocky fastness of the soul.

Verse 3. (last clause). 1. A blessing needed, lead me.

2. A blessing obtainable.

3. An argument for its being granted, for thy name's sake.

Verse 4. The rescue of the ensnared.

1. The fowlers.

2. The laying of the net.

3. The capture of the bird.

4. The cry of the captive.

5. The rescue.

Verse 4. (last clause). The weak one girt with omnipotence.

Verse 5. 1. Dying, in a saint's account, is a difficult work.

2. The children of God, when considering themselves as dying, are chiefly concerned for their
departing immortal spirits.

3. Such having chosen God for their God, have abundant encouragement when dying, to commit
[their departing spirits into his hand, with hopes of their being safe and happy for ever with
him. —Daniel Wilcox.

Verse 5. The believer's requiem. Redemption the foundation of our repose in God.

1. What we do—commit ourselves to God.

2. What God has done—redeemed us.

Verse 6. Holy detestation, as a virtue discriminated from bigotry: or, the good hater.

Verse 7. 1. An endearing attribute rejoiced in.

2. An interesting experience related.

3. A directly personal favour from God delighted in.

\Verse 7. (centre clause). Consider the measure, the effects, the time, the tempering, the ending, andj
[the recompense.

Verse 7. (last clause). The Lord's familiarity with his afflicted.
Verse 8. Christian liberty, a theme for g_jladness.




Verse 9. The mourner's lament.

Verse 9. (last clause). Excessive sorrow, its injurious effects on the body, the understanding, and the
spiritual nature. Sin of it, cure of it.

Verses 9-10. The sick man's moan, a reminder to those who enjoy good health.

Verses 9-10. The sick man's moan, a reminder to those who enjoy good health.

Verse 10. My strength faileth because of mine iniquity. The weakening influence of sin.

Verse 11.. The good man evil spoken of.

Verses 12-15.

Forgot as those who in the grave abide,

And as a broken vessel past repair,

Slandered by many, fear on every side.

\Who counsel take and would my life ensnare.

But, Lord, my hopes on thee are fixed: | said,

Thou art my God, my days are in thy hand;

Against my furious foes oppose thy aid,

And those who persecute my soul withstand.

—George Sandys.

Verse 12. The world's treatment of its best friends.

Verse 14. Faith peculiarly glorious in season of great trial.

Verse 15. The believer the peculiar care of providence.

Verse 15. (first clause). 1. The character of the earthly experience of the saints, "My times, "that is,
[the changes | shall pass through, etc.

2. The advantage of this variety.

(a) Changes reveal the various aspects of the Christian character.

(b) Changes strengthen the Christian character.

(c) Changes lead us to admire an unchanging God.

3. Comfort for all seasons.

(a) This implies the changes of life are subject to the divine control.

(b) That God will support his people under them.

(c) And, consequently, they shall result in our being abundantly profited.

4. The deportment which should characterise us. Courageous devotion to God in times of
persecution; resignation and contentment in times of poverty and suffering; zeal and hope in times of
labour. —From Stems and Twigs, or Sermon Framework.
Verse 16. A sense of divine favour.

1. Its value.




2. How to lose it.

3. How to obtain a renewal of it.

4. How to retain it.

The heavenly servant's best reward.
Verse 16. (last clause). A prayer for saints in all stages. Note its object, save me; and its plea, Thyj
mercies' sake. Suitable to the penitent, the sick, the doubting, the tried, the advanced believer, the
dying saint.

Verse 17. The shame and silence of the wicked in eternity. The silence of the grave, its grave
eloquence.

Verse 19. See "Spurgeon's Sermons,” No. 773." David's Holy Wonder at the Lord's Great
Goodness."

Verse 20. The believer preserved from the sneers of arrogance by a sense of the divine presence,
and kept from the bitterness of slander by the glory of the King whom he serves.

Verse 21. Marvellous kindness. Marvellous that it should come to me in such a way, at such a time,
in such a measure, for so long.

Verse 21. Memorable events in life to be observed, recorded, meditated on, repeated, made the
subject of gratitude, and the ground of confidence.

Verse 22. Unbelief confessed and faithfulness adored. The mischief of hasty speeches.

Verse 23. An exhortation to love the Lord. 1. The matter of it, love the Lord.

2. To whom addressed, all ye his saints.

3. By whom spoken.

4. With what arguments supported, for the Lord preserveth, etc.

\Verse 24. Holy courage. Its excellences, difficulties, encouragements, and triumphs.

Psalm 32

Exposition

Explanatory Notes and Quaint Sayings
Hints to the Village Preacher

Other Works

TITLE. A Psalm of David, Maschil. That David wrote this gloriously evangelic Psalm is proved not
only by this heading, but by the words of the apostle Paul, in Ro 4:6-8. "Even as David also
describeth the blessedness of the man unto whom God imputeth righteousness without works, "&c.
Probably his deep repentance over his great sin was followed by such blissful peace, that he was led
[to pour out his spirit in the soft music of this choice song. In the order of history it seems to follow the
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fifty-first. Maschil is a new title to us, and indicates that this is an instructive or didactic Psalm. The
experience of one believer affords rich instruction to others, it reveals the footsteps of the flock, and
so comforts and directs the weak. Perhaps it was important in this case to prefix the word, that
doubting saints might not imagine the Psalm to be the peculiar utterance of a singular individual, but
might appropriate it to themselves as a lesson from the Spirit of God. David promised in the fifty-first
Psalm to teach transgressors the Lord's ways, and here he does it most effectually. Grotius thinks
[that this Psalm was meant to be sung on the annual day of the Jewish expiation, when a general
confession of their sins was made.

DIVISION. In our reading we have found it convenient to note the benediction of the pardoned, Ps
32:1-2; David's personal confession, Ps 32:3-5; and the application of the case to others, Ps 32:6-7.
The voice of God is heard by the forgiven one in Ps 32:8-9; and the Psalm then concludes with a}
portion for each of the two great classes of men, Ps 32:10-11.

EXPOSITION

Verse 1. Blessed. Like the sermon on the mount on the mount, this Psalm begins with beatitudes.
This is the second Psalm of benediction. The first Psalm describes the result of holy blessedness, the
[thirty-second details the cause of it. The first pictures the tree in full growth, this depicts it in its first
planting and watering. He who in the first Psalm is a reader of God's book, is here a suppliant at
God's throne accepted and heard. Blessed is he whose transgression is forgiven. He is now blessed]
and ever shall be. Be he ever so poor, or sick, or sorrowful, he is blessed in very deed. Pardoning
mercy is of all things in the world most to be prized, for it is the only and sure way to happiness. To
hear from God's own Spirit the words, "absolvo te" is joy unspeakable. Blessedness is not in this
case ascribed to the man who has been a diligent law keeper, for then it would never come to us, but
rather to a lawbreaker, who by grace most rich and free has been forgiven. Self righteous Pharisees
have no portion in this blessedness. Over the returning prodigal, the word of welcome is here
pronounced, and the music and dancing begin. A full, instantaneous, irreversible pardon of
[transgression turns the poor sinner's hell into heaven, and makes the heir of wrath a partaker in
blessing. The word rendered forgiven is in the original taken off or taken away, as a burden is lifted on
a barrier removed. What a lift is here! It cost our Saviour a sweat of blood to bear our load, yea, it cost
him his life to bear it quite away. Samson carried the gates of Gaza, but what was that to the weight
which Jesus bore on our behalf? Whose sin is covered. Covered by God, as the ark was covered by
the mercyseat, as Noah was covered from the flood, as the Egyptians were covered by the depths of
the sea. What a cover must that be which hides away for ever from the sight of the all seeing God all
the filthiness of the flesh and of the spirit! He who has once seen sin in its horrible deformity, will
appreciate the happiness of seeing it no more for ever. Christ's atonement is the propitiation, the




covering, the making an end of sin; where this is seen and trusted in, the soul knows itself to be nowI
accepted in the Beloved, and therefore enjoys a conscious blessedness which is the antepast of
heaven. It is clear from the text that a man may know that he is pardoned: where would be the
blessedness of an unknown forgiveness? Clearly it is a matter of knowledge, for it is the ground of]
comfort.

Verse 2. Blessed is the man unto whom the Lord imputeth not iniquity. The word blessed is in the
plural, oh, the blessednesses! the double joys, the bundles of happiness, the mountains of delight!
Note the three words so often used to denote our disobedience: transgression, sin, and iniquity, are
[the three headed dog at the gates of hell, but our glorious Lord has silenced his barkings for ever
against his own believing ones. The trinity of sin is overcome by the Trinity of heaven. Non imputation
is of the very essence of pardon: the believer sins, but his sin is not reckoned, not accounted to him.
Certain divines froth at the mouth with rage against imputed righteousness, be it ours to see our sin
not imputed, and to us may there be as Paul words it, "Righteousness imputed without works." He is
blessed indeed who has a substitute to stand for him to whose account all his debts may be set
down. And in whose spirit there is no guile. He who is pardoned, has in every case been taught to
deal honestly with himself, his sin, and his God. Forgiveness is no sham, and the peace which it
brings is not caused by playing tricks with conscience. Self deception and hypocrisy bring no
blessedness, they may drug the soul into hell with pleasant dreams, but into the heaven of true peace
[they cannot conduct their victim. Free from guilt, free from guile. Those who are justified from fault
are sanctified from falsehood. A liar is not a forgiven soul. Treachery, double dealing, chicanery,
dissimulation, are lineaments of the devil's children, but he who is washed from sin is truthful, honest,
simple, and childlike. There can be no blessedness to tricksters with their plans, and tricks, andj
shuffling, and pretending: they are too much afraid of discovery to be at ease; their house is built on
[the volcano's brink, and eternal destruction must be their portion. Observe the three words to
describe sin, and the three words to represent pardon, weigh them well, and note their meaning.
(See note at the end.)

Verses 3-5. David now gives us his own experience: no instructor is so efficient as one who testifies
[to what he has personally known and felt. He writes well who like the spider spins his matter out of his
own bowels.

Verse 3. When | kept silence. When through neglect | failed to confess, or through despair dared not|
do so, my bones, those solid pillars of my frame, the stronger portions of my bodily constitution,

waxed old, began to decay with weakness, for my grief was so intense as to sap my health and
destroy my vital energy. What a killing thing is sin! It is a pestilent disease! A fire in the bones! While
we smother our sin it rages within, and like a gathering wound swells horribly and torments terribly.
Throug_]h my roaring all the day Iong. He was silent as to confession, but not as to sorrow. Horror af|




his great guilt, drove David to incessant laments, until his voice was no longer like the articulate
speech of man, but so full of sighing and groaning, that it resembled to hoarse roaring of a wounded
beast. None knows the pangs of conviction but those who have endured them. The rack, the wheel,
[the flaming fagot are ease compared with the Tophet which a guilty conscience kindles within the
breast: better suffer all the diseases which flesh is heir to, than lie under the crushing sense of the
wrath of almighty God. The Spanish inquisition with all its tortures was nothing to the inquest which
conscience holds within the heart.

Verse 4. For day and night thy hand was heavy upon me. God's finger can crush us—what must his|
hand be, and that pressing heavily and continuously! Under terrors of conscience, men have little rest
by night, for the grim thoughts of the day dog them to their chambers and haunt their dreams, or else
[they lie awake in a cold sweat of dread. God's hand is very helpful when it uplifts, but it is awful when
it presses down: better a world on the shoulder, like Atlas, than God's hand on the heart, like David.
My moisture is turned into the drought of summer. The sap of his soul was dried, and the body)|
[through sympathy appeared to be bereft of its needful fluids. The oil was almost gone from the lamp
of life, and the flame flickered as though it would soon expire. Unconfessed transgression, like aj
fierce poison, dried up the fountain of the man's strength and made him like a tree blasted by the
lightning, or a plant withered by the scorching heat of a tropical sun. Alas! for a poor soul when it has
learned its sin but forgets its Saviour, it goes hard with it indeed. Selah. It was time to change the
[tune, for the notes are very low in the scale, and with such hard usage, the strings of the harp are out
of order: the next verse will surely be set to another key, or will rehearse a more joyful subject.
Verse 5. | acknowledged my sin unto thee. After long lingering, the broken heart bethought itself off
what it ought to have done at the first, and laid bare its bosom before the Lord. The lancet must be let
into the gathering ulcer before relief can be afforded. The least thing we can do, if we would be
pardoned, is to acknowledge our fault; if we are too proud for this we double deserve punishment.
And mine iniquity have | not hid. We must confess the guilt as well as the fact of sin. It is useless to
conceal it, for it is well known to God; it is beneficial to us to own it, for a full confession softens and
humbles the heart. We must as far as possible unveil the secrets of the soul, dig up the hidden
ftreasure of Achan, and by weight and measure bring out our sins. | said. This was his fixed
resolution. | will confess my transgressions unto the Lord. Not to my fellow men or to the high priest,
but unto Jehovah; even in those days of symbol the faithful looked to God alone for deliverance from
sin's intolerable load, much more now, when types and shadows have vanished at the appearance of
[the dawn. When the soul determines to lay low and plead guilty, absolution is near at hand; hence we
read, And thou forgavest the iniquity of my sin. Not only was the sin itself pardoned, but the iniquity of
it; the virus of its guilt was put away, and that at once, so soon as the acknowledgment was made.
God's pardons are deep and thoroug_jh: the knife of mercy cuts at the roots of the ill weed of sin.




Selah. Another pause is needed, for the matter is not such as may be hurried over.

"Pause, my soul, adore and wonder,

Ask, O why such love to me?

Grace has put me in the number

Of the Saviour's family.

Hallelujah!

Thanks, eternal thanks, to thee."

\Verse 6. For this shall every one that is godly pray unto thee in a time when thou mayest be found. If
[the psalmist means that on account of God's mercy others would become hopeful, his witness is true.
Remarkable answers to prayer very much quicken the prayerfulness of other godly persons. Where
one man finds a golden nugget others feel inclined to dig. The benefit of our experience to others
should reconcile us to it. No doubt the case of David has led thousands to seek the Lord with hopeful}
courage who, without such an instance to cheer them, might have died in despair. Perhaps the
psalmist meant for this favour or the like all godly souls would seek, and here, again, we can confirm
his testimony, for all will draw near to God in the same manner as he did when godliness rules their
heart. The mercy seat is the way to heaven for all who shall ever come there. There is, however, a
set time for prayer, beyond which it will be unavailing; between the time of sin and the day of
punishment mercy rules the hour, and God may be found, but when once the sentence has gone
forth pleading will be useless, for the Lord will not be found by the condemned soul. O dear reader,
slight not the accepted time, waste not the day of salvation. The godly pray while the Lord has
promised to answer, the ungodly postpone their petitions till the Master of the house has risen up and
shut to the door, and then their knocking is too late. What a blessing to be led to seek the Lord before
[the great devouring floods leap forth from their lairs, for then when they do appear we shall be safe.
Surely in the floods of great waters they shall not come nigh unto him. The floods shall come, and the
waves shall rage, and toss themselves like Atlantic billows; whirlpools and waterspouts shall be onj
every hand, but the praying man shall be at a safe distance, most surely secured from every ill. David
was probably most familiar with those great land floods which fill up, with rushing torrents, the beds of]
rivers which at other times are almost dry: these overflowing waters often did great damage, and, as
in the case of the Kishon, were sufficient to sweep away whole armies. From sudden and
overwhelming disasters thus set forth in metaphor the true suppliant will certainly be held secure. He
who is saved from sin has no need to fear anything else.

VVerse 7. Thou art my hiding place. Terse, short sentences make up this verse, but they contain &
world of meaning. Personal claims upon our God are the joy of spiritual life. To lay our hand upon the
Lord with the clasp of a personal "my" is delight at its full. Observe that the same man who in the
fourth verse was oppressed by the presence of God, here finds a shelter in him. See what honest




confession and full forgiveness will do! The gospel of substitution makes him to be our refuge who
otherwise would have been our judge. Thou shalt preserve me from trouble. Trouble shall do me no
real harm when the Lord is with me, rather it shall bring me much benefit, like the file which clears
away the rust, but does not destroy the metal. Observe the three tenses, we have noticed the
sorrowful past, the last sentence was a joyful present, this is a cheerful future. Thou shalt compass
me about with songs of deliverance. What a golden sentence! The man is encircled in song,
surrounded by dancing mercies, all of them proclaiming the triumphs of grace. There is no breach in
[the circle, it completely rings him round; on all sides he hears music. Before him hope sounds the
cymbals, and behind him gratitude beats the timbrel. Right and left, above and beneath, the air
resounds with joy, and all this for the very man who, a few weeks ago, was roaring all the day long.
How great a change! What wonders grace has done and still can do! Selah. There was a need of aj
pause, for love so amazing needs to be pondered, and joy so great demands quiet contemplation,
since language fails to express it.

Verse 8. | will instruct thee and teach thee in the way which thou shalt go. Here the Lord is the
speaker, and gives the psalmist an answer to his prayer. Our Saviour is our instructor. The Lord
himself deigns to teach his children to walk in the way of integrity, his holy word and the monitions of|
[the Holy Spirit are the directors of the believer's daily conversation. We are not pardoned that we ma

henceforth live after our own lusts, but that we may be educated in holiness and trained for
perfection. A heavenly training is one of the covenant blessings which adoption seals to us: "All thy
children shall be taught by the Lord." Practical teaching is the very best of instruction, and they are
thrice happy who, although they never sat at the feet of Gamaliel, and are ignorant of Aristotle, and
the ethics of the schools, have nevertheless learned to follow the Lamb whithersoever he goeth. | will}
guide thee with mine eye. As servants take their cue from the master's eye, and a nod or a wink is all
[that they require, so should we obey the slightest hints of our Master, not needing thunderbolts to
startle our incorrigible sluggishness, but being controlled by whispers and love touches. The Lord is
[the great overseer, whose eye in providence overlooks everything. It is well for us to be the sheep of
his pasture, following the guidance of his wisdom.

Verse 9. Be ye not as the horse, or as the mule, which have no understanding. Understanding

separates man from a brute—Ilet us not act as if we were devoid of it. Men should take counsel andI
advice, and be ready to run where wisdom points them the way. Alas! we need to be cautioned
against stupidity of heart, for we are very apt to fall into it. We who ought to be as the angels, readily|
become as the beasts. Whose mouth must be held in with bit and bridle, lest they come near unto
[thee. It is much to be deplored that we so often need to be severely chastened before we will obey.
\We ought to be as a feather in the wind, wafted readily in the breath of the Holy Spirit, but alas! we lie
like motionless Iog_]s, and stir not with heaven itself in view. Those cutting_j bits of affliction show how




hard mouthed we are, those bridles of infirmity manifest our headstrong and wilful manners. We
should not be treated like mules if there was not so much of the ass about us. If we will be fractious,
we must expect to be kept in with a tight rein. Oh, for grace to obey the Lord willingly, lest like the
wilful servant, we are beaten with many stripes. Calvin renders the last words, "Lest they kick against
[thee, "a version more probable and more natural, but the passage is confessedly obscure—not
however, in its general sense.

Verse 10. Many sorrows shall be to the wicked. Like refractory horses and mules, they have many
cuts and bruises. Here and hereafter the portion of the wicked is undesirable. Their joys are
evanescent, their sorrows are multiplying and ripening. He who sows sin will reap sorrow in heavyj
sheaves. Sorrows of conscience, of disappointment, of terror, are the sinner's sure heritage in time,
and then for ever sorrows of remorse and despair. Let those who boast of present sinful joys,
remember the shall be of the future and take warning. But he that trusteth in the Lord, mercy shall
compass him about. Faith is here placed as the opposite of wickedness, since it is the source of
virtue. Faith in God is the great charmer of life's cares, and he who possesses it, dwells in an
atmosphere of grace, surrounded with the bodyguard of mercies. May it be given to us of the Lord at
all times to believe in the mercy of God, even when we cannot see traces of its working, for to the
believer, mercy is as all surrounding as omniscience, and every thought and act of God is perfumed
with it. The wicked have a hive of wasps around them, many sorrows; but we have a swarm of bees
storing honey for us.

Verse 11. Be glad. Happiness is not only our privilege, but our duty. Truly we serve a generous God,
since he makes it a part of our obedience to be joyful. How sinful are our rebellious murmurings! How
natural does it seem that a man blest with forgiveness should be glad! We read of one who died at
[the foot of the scaffold of overjoy at the receipt of his monarch's pardon; and shall we receive the free
pardon of the King of kings, and yet pine in inexcusable sorrow? "In the Lord." Here is the directory
by which gladness is preserved from levity. We are not to be glad in sin, or to find comfort in corn,
and wine, and olil, but in our God is to be the garden of our soul's delight. That there is a God and
such a God, and that he is ours, ours for ever, our Father and our reconciled Lord, is matter enough
for a never ending psalm of rapturous joy. And rejoice, ye righteous, redouble your rejoicing, peal
upon peal. Since God has clothed his choristers in the white garments of holiness, let them not
restrain their joyful voices, but sing aloud and shout as those who find great spoil. And shout for joy,
all ye that are upright in heart. Our happiness should be demonstrative; chill penury of love often
represses the noble flame of joy, and men whisper their praises decorously where a hearty outburst|
of song would be far more natural. It is to be feared that the church of the present day, through a
craving for excessive propriety, is growing too artificial; so that enquirers' cries and believers' shouts
would be silenced if they were heard in our assemblies. This may be better than boisterous




fanaticism, but there is as much danger in the one direction as the other. For our part, we are touched
[to the heart by a little sacred excess, and when godly men in their joy over leap the narrow bounds of
decorum, we do not, like Michal, Saul's daughter, eye them with a sneering heart. Note how the
pardoned are represented as upright, righteous, and without guile; a man may have many faults and
yet be saved, but a false heart is everywhere the damning mark. A man of twisting, shifty ways, of a
crooked, crafty nature, is not saved, and in all probability never will be; for the ground which brings
forth a harvest when grace is sown in it, may be weedy and waste, but our Lord tells us it is honest
and good ground. Our observation has been that men of double tongues and tricky ways are the
least likely of all men to be saved: certainly where grace comes it restores man's mind to its
perpendicular, and delivers him from being doubled up with vice, twisted with craft, or bent with
dishonesty. Reader, what a delightful Psalm! Have you, in perusing it, been able to claim a lot in the
goodly land? If so, publish to others the way of salvation.

EXPLANATORY NOTES AND QUAINT SAYINGS

Title. The term Maschil is prefixed to thirteen Psalms. Our translators have not ventured to do more,
in the text, than simply print the word in English characters; in the margin however they render it, as
the Geneva version had done before them, "to give instruction.” It would be going too far to affirm that
this interpretation is subject to no doubt. Some good Hebraists take exception to it; so that, perhaps,
our venerable translators did well to leave it untranslated. Still the interpretation they have set down
in the margin, as it is in the most ancient, so it is sustained by the great preponderance of authority. It
agrees remarkably with the contents of the thirty-second Psalm, which affords the earliest instance of
its use, for that Psalm is preeminently didactic. Its scope is to instruct the convicted soul how to
obtain peace with God, and be compassed about with songs of deliverance. William Binnie, D.D., in
"The Psalms: Their History, Teachings, and Use, "1870.

Whole Psalm. This is a Didactic Psalm, wherein David teacheth sinners to repent by his doctrine,
who taught them to sin by his example. This science is universal and pertaineth to all men, and which
necessarily we must all learn; princes, priests, people, men, women, children, tradesmen; all, | say,
must be put to this school, without which lesson all others are unprofitable. But to the point. This is
mark of a true penitent, when he hath been a stumbling block to others, to be as careful to raise them
up by his repentance as he was hurtful to them by his sin; and | never think that man truly penitent
who is ashamed to teach sinners repentance by his own particular proof. The Samaritan woman,
when she was converted, left her bucket at the well, entered the city, and said, "Come forth, yonder is
a man who hath told me all that | have done.” And our Saviour saith to St. Peter, "When thou arf
converted, strength thy brethren.” Joh 4:29 Lu 22:32. St. Paul also after his conversion is not
ashamed to call himself chiefest of all sinners, and to teach others to repent of their sins by repenting




for his own. Happy, and thrice happy, is the man who can build so much as he hath cast down.
Archibald Symson.

Whole Psalm. It is told of Luther that one day being asked which of all the Psalms were the best, he
made answer, "Psalmi Paulini, " and when his friends pressed to know which these might be, he said,
"The 32nd, the 51st, the 130th, and the 143rd. For they all teach that the forgiveness of our sins
comes, without the law and without works, to the man who believes, and therefore | call them Pauline
Psalms; and David sings, "There is forgiveness with thee, that thou mayest be feared, 'this is just
what Paul says, "God hath concluded them all in unbelief, that he might have mercy upon all.'" Ro
11:32. Thus no man may boast of his own righteousness. That word, "That thou mayest be feared,
'dusts away all merit, and teaches us to uncover our heads before God, and confess gratia est, nonj
meritum: remissio, non satisfactio; it is mere forgiveness, not merit at all." Luther's Table Talk.
Whole Psalm. Some assert that this Psalm used to be sung on the day of expiation. Robert
Leighton.

The Penitential Psalms. When Galileo was imprisoned by the Inquisition at Rome, for asserting the
Copernican System, he was enjoined, as a penance, to repeat the Seven Penitential Psalms every
week for three years. This must have been intended as extorting a sort of confession from him of his
guilt, and acknowledgment of the justice of his sentence; and in which there certainly was some
cleverness and, indeed, humour, however adding to the iniquity (or foolishness) of the proceeding.
Otherwise it is not easy to understand what idea of painfulness or punishment the good fathers could
attach to a devotional exercise such as this, which, in whatever way, could only have been agreeable
and consoling to their prisoner. M. Montague, in "The Seven Penitential Psalms in Verse...with an}
Appendix and Notes," 1844.

Verse 1. Blessed. Or, O blessed man; or, Oh, the felicities of that man! to denote the most supreme
and perfect blessedness. As the elephant, to denote its vast bulk, is spoken of in the plural number,
Behemoth. Robert Leighton.

Verse 1. Notice, this is the first Psalm, except the first of all, which begins with Blessedness. In the
first Psalm we have the blessing of innocence, or rather, of him who only was innocent: here we have
[the blessing of repentance, as the next happiest state to that of sinlessness. Lorinus, in Neale's
Commentary.

Verse 1. Blessed is the man, saith David, whose sins are pardoned, where he maketh remission off
sins to be true felicity. Now there is no true felicity but that which is enjoyed, and felicity cannot be
enjoyed unless it be felt; and it cannot be felt unless a man know himself to be in possession of it; and
a man cannot know himself to be in possession of it, if he doubt whether he hath it or not; and
therefore this doubting of the remission of sins is contrary to true felicity, and is nothing else but a
torment of the conscience. For a man cannot doubt whether his sins be pardoned or not, but




straightway, if his conscience be not seared with a hot iron, the very thought of his sin will strike al
great fear into him; for the fear of eternal death, and the horror of God's judgment will come to his
remembrance, the consideration of which is most terrible. William Perkins.

Verse 1. Blessed is he whose transgression is forgiven, whose sin is covered. Get your sins hid.
There is a covering of sin which proves a curse. Pr 28:13. "He that covereth his sins shall not
prosper; "there is a covering it, by not confessing it, or which is worse, by denying it—Gehazi's
covering—a covering of sin by a lie; and there is also a covering of sin by justifying ourselves in it. |
have not done this thing; or, I did no evil in it. All these are evil coverings: he that thus covereth his sin
shall not prosper. But there is a blessed covering of sin: forgiveness of sin is the hiding it out of sight,
and that's the blessedness. Richard Alleine.

Verse 1. Whose transgression is forgiven. We may lull the soul asleep with carnal delights, but the
virtue of that opium will be soon spent. All those joys are but stolen waters, and bread eaten in
secret—a poor sorry peace that dares not come to the light and endure the trial; a sorry peace that is
soon disturbed by a few serious and sober thoughts of God and the world to come; but when once sin
is pardoned, then you have true joy indeed. "Be of good cheer; thy sins be forgiven thee." Mt 9:2.
Thomas Manton.

Verse 1. Forgiven. Holy David, in the front of this Psalm shows us wherein true happiness consists:
not in beauty, honour, riches (the world's trinity), but in the forgiveness of sin. The Hebrew word to
forgive, signifies to carry out of sight; which well agrees with that Jer 50:20. "In those days, saith the
Lord, the iniquity of Israel shall be sought for, and there shall be none; and the sins of Judah, and
[they shall not be found.” This is an incomprehensible blessing, and such as lays a foundation for all
other mercies. | shall but glance at it, and lay down these five assertions about it. 1. Forgiveness is an
act of God's free grace. The Greek word to forgive, deciphers the original of pardon; it ariseth not
from anything inherent in us, but is the pure result of free grace. Isa 43:25. "I, even I, am he that
blotteth out thy transgressions for mine own sake." When a creditor forgives a debtor, he doeth it
freely. Paul cries out, "l obtained mercy.” 1Ti 1:13. The Greek signifies, "l was be-mercied; "he who is
pardoned, is all bestrewed with mercy. When the Lord pardons a sinner, he doth not pay a debt, but
gives a legacy.

2. God in forgiving sin, remits the guilt and penalty. Guilt cries for justice: no sooner had Adam eaten
[the apple, but he saw the flaming sword, and heard the curse; but in remission God doth indulge the
sinner; he seems to say thus to him: Though thou art fallen into the hands of my justice, and deserve
[to die, yet | will absolve thee, and whatever is charged upon thee shall be discharged.

3. Forgiveness of sin is through the blood of Christ. Free grace is the impulsive cause; Christ's blood
is the meritorious. "Without shedding of blood is no remission.” Heb 9:22. Justice would be revenged
either on the sinner or the surety. Every pardon is the price of blood.




4. Before sin is forgiven, it must be repented of. Therefore repentance and remission are linked
[together. "That repentance and remission of sins should be preached in his name." Lu 24:47. Not that
repentance doth in a Popish sense merit forgiveness; Christ's blood must wash our tears; but
repentance is a qualification, though not a cause. He who is humbled for sin will the more value
pardoning mercy.

5. God having forgiven sin, he will call it no more into remembrance. Jer 31:34. The Lord will make an}
act of indemnity, he will not upbraid us with former unkindnesses, or sue us with a cancelled bond.
"He will cast all our sins into the depths of the sea.” Mic 7:19. Sin shall not be cast in as a cork which
riseth up again, but as lead which sinks to the bottom. How should we all labour for this covenant
blessing! Thomas Watson.

Verse 1. Sin is covered. Every man that must be happy, must have something to hide and cover his
sins from God's eyes; and nothing in the world can do it, but Christ and his righteousness, typified in
the ark of the covenant, whose cover was of gold, and called a propitiatory, that as it covered the
tables that were within the ark, so God covers our sins against those tables. So the cloud covering
the Israelites in the wilderness, signified God's covering us from the danger of our sins. Thomas|
Taylor's "David's Learning: or the Way to True Happiness." 1617.

\Verse 1. Sin covered. This covering hath relation to some nakedness and filthiness which should be
covered, even sin, which defileth us and maketh us naked. Why, saith Moses to Aaron, hast thou
made the people naked? Ex 32:25. The garments of our merits are too short and cannot cover us, we
have need therefore to borrow of Christ Jesus his merits and the mantle of his righteousness, that it
may be unto us as a garment, and as those breeches of leather which God made unto Adam and Eve
after their fall. Garments are ordained to cover our nakedness, defend us from the injury of the
weather, and to adorn us. So the mediation of our Saviour serveth to cover our nakedness, that the
wrath of God seize not upon us—he is that "white raiment” wherewith we should be clothed, that our
filthy nakedness may not appear—to defend us against Satan—he is "mighty to save, "etc.—and tg
be an ornament to decorate us, for he is that "wedding garment:" "Put ye on the Lord Jesus Christ."
Re 3:18 Isa 63:1 Mt 22:11 Ro 13:14. Archibald Symson.

Verse 1. The object of pardon—about which it is conversant, is set forth under diverse
expressions—iniquity, transgression, and sin. As in law many words of like import and signification
are heaped up and put together, to make the deed and legal instrument more comprehensive and
effectual. | observe it the rather, because when God proclaims his name the same words are used,
Ex 34:7, "Taking away iniquity, transgressions, and sin.” Well, we have seen the meaning of the
expression. Why doth the holy man of God use such vigour and vehemency of inculcation. "Blessed
is the man!" and again, "Blessed is the man!" Partly with respect to his own case. David knew ho
sweet it was to have sin pardoned; he had felt the bitterness of sin in his own soul, to the drying up o




his blood, and therefore he doth express his sense of pardon in the most lively terms. And then,
partly, too, with respect to those for whose use this instruction was written, that they might not look
upon it as a light and trivial thing, but be thoroughly apprehensive of the worth of so great a privilege.
Blessed, happy, thrice happy they who have obtained pardon of their sins, and justification by Jesus
Christ. Thomas Manton.

Verses 1-2. In these verses four evils are mentioned; 1.—Transgression, (evp) pesha. 2. Sin, (hajx)
chataah. 3.—Iniquity, (Nwe) avon. 4.—Guile, (hymd) remiyah. The first signifies the passing over
boundary, doing what is prohibited. The second signifies the missing of a mark, not doing what was
commanded; but it is often taken to express sinfulness, or sin in the nature, producing transgression
in the life. The third signifies what is turned out of its proper course or situation; anything morally|
distorted or perverted. Iniquity, what is contrary to equity or justice. The fourth signifies fraud, deceit,
guile, etc. To remove these evils, three acts are mentioned: forgiving, covering, and not imputing.

1. TRANSGRESSION, (evp) pesha, must be forgiven, (ywsn) nesui, borne away, i.e., by a vicarious
sacrifice; for bearing sin, or bearing away sin, always implies this.

2. SIN, (hajx) chataah, must be covered, (ywob) kesui, hidden from the sight. It is odious and]
abominable, and must be put out of sight.

3. INIQUITY, (Nwe) avon, what is perverse or distorted, must not be imputed, (bsxyal) lo yachshobh,
must not be reckoned to his account.

4. GUILE, (hymd) remiyah, must be annihilated from the soul. In whose spirit there is no GUILE. The
man whose transgression is forgiven; whose sin is hidden, God having cast it as a millstone into the
depths of the sea; whose iniquity and perversion is not reckoned to his account; and whose guile, the
deceitful and desperately wicked heart, is annihilated, being emptied of sin, and filled with
righteousness, is necessarily a happy man. Adam Clarke.

Verses 1-2. Transgression. Prevarication. Some understand by it sins of omission and commission.
Sin. Some understand those inward inclinations, lusts, and motions, whereby the soul swerves from
[the law of God, and which are the immediate cause of external sins.

Iniquity. Notes original sin, the root of all.

Levatus, forgiven, eased, signifies to take away, to bear, to carry away. Two words in Scripture are
chiefly used to denote remission, to expiate, to bear or carry away: the one signifies the manner
whereby it is done, namely, atonement, the other the effect of this expiation, carrying away; one
notes the meritorious cause, the other the consequent.

Covered. Alluding to the covering of the Egyptians in the Red Sea. Menochius thinks it alludes to the
manner of writing among the Hebrews, which he thinks to be the same with that of the Romans; as
writing with a pencil upon wax spread upon tables, which when they would blot out they made the
wax plain, and drawing_j it over the Writing, covered the former letters. And so it is equivalent with that




expression of "blotting out sin, "as in the other allusion it is with "casting sin into the depths of the
sea."

Impute. Not charging upon account. As sin is a defection from the law, so it is forgiven; as it ig
offensive to God's holiness, so it is covered; as it is a debt involving man in a debt of punishment, so
it is not imputed; they all note the certainty, and extent, and perfection of pardon: the three words
expressing sin here, being the same that are used by God in the declaration of his name. Stephenj
Charnock.

Verses 1-2, 6-7. Who is blessed? Not he who cloaks, conceals, confesses not his sin. As long as
David was in this state he was miserable. There was guile in his spirit Ps 32:2 misery in his heart, his
very bones waxed old, his moisture was dried up as the drought in summer Ps 32:3-4. Who i
blessed? He that is without sin, he who sins not, he who grieves no more by his sin the bosom on
which he reclines. This is superlative blessedness, its highest element the happiness of heaven. To
be like God, to yield implicit, ready, full, perfect obedience, the obedience of the heart, of our entire
being; this is to be blessed above all blessedness. But among those who live in a world of sin, who
are surrounded by sin, who are themselves sinners, who is blessed? He whose transgression ig

forgiven, whose sin is covered, to whom the Lord imputeth not iniquity; and especially does he feel i
[to be so, who can, in some degree, enter into the previous state of David's soul Ps 32:3-4. Ah, in
what a wretched state was the psalmist previously to this blessedness! How must sin have darkened
and deadened his spiritual faculties, to have guile in the spirit of one who could elsewhere exclaim,
"Search me, O God, and know my heart: try me, and know my thoughts: and see if there be any
wicked way in me, " any way of pain or grief, any way of sin which most surely leads to these. Ps
139:23-34. What a mournful condition of soul was his, who while he roared all the day long, yet kept
silence before God, had no heart to open his heart unto God, was dumb before him, not in
submission to his will, not in accepting the punishment of his iniquity Le 26:46, not in real confession,
and honest, upright, and sincere acknowledgment of his iniquity to him against whom he had
committed it. "l kept silence, "not merely | was silent, "l kept silence, "resolutely, perseveringly; | kep
it notwithstanding all the remembrance of my past mercies, notwithstanding my reproaches o
conscience, and my anguish of heart. | kept it notwithstanding "thy hand was heavy upon me day and
night, "notwithstanding "my moisture, "all that was spiritual in me, my vital spirit, all that was indicative

of spiritual life in my soul, seemed dried up and gone. Yes, Lord, notwithstanding all this, | kept it. But
Nathan came, thou didst send him. He was to me a messenger full of reproof, full of faithfulness, but
full of love. He came with thy word, and with the word of a King there was power. | acknowledged myj
sin unto him, and my iniquity did | not hide, but this was little. Against thee, thee only, did | sin, and to
[thee was my confession made. | acknowledged my sin unto thee, O Lord. | solemnly said that | would
do so, and | did it. | confessed my transgression unto the Lord, "and thou forgavest the iniquity of my|




sin.
Blessed is he whose transgression is forgiven. Behold the man who is blessed; blessed in the state
of his mind, his guileless spirit, his contrite heart, the fruit of the spirit of grace; blessed in the
forgiveness of a forgiving God; a forgiveness, perfect, entire, lacking nothing, signified by sin
"covered, "™iniquity not imputed” of the Lord; blessed in the blessings which followed it. Thou art my,
hiding place; thou shalt preserve me from trouble; thou shalt compass me about with songs of
deliverance. Beneath the hollow of that hand which was once so heavy upon me, | can now repose.
Thou art my hiding place, | dread thee no more; nay, | dwell in thee as my habitation, and my highj
tower, my covert, my safety, my house. Safe in thy love, whatever trouble may be my portion, and by,
the mouth of Nathan thy servant thou hast declared that trouble shall be my portion, | shall yet be
preserved; yea, more, so fully wilt thou deliver me that | believe thou wilt encompass me so with the
arms of thy mercy, as to call forth songs of grateful praise for thy gracious interposition.

Behold, the blessedness of him whom God forgives! No wonder, then, that the psalmist adds, for thig
shall every one that is godly pray unto thee in a time when thou mayest be found: surely in the floods
of great waters they shall not come nigh unto him. As much as if he had said, Surely after this thy|
gracious conduct towards me, all that truly love and fear thee, every one that is godly, when he hears
of thy dealings with me, "will pray unto thee." Encouraged by my example, he will not keep silence as
| foolishly and sinfully did, but will confess and supplicate before thee, since thou art to be "found,
"and hast so wondrously shown that thou art, of all that truly seek thee, since there is the place of
finding, as | lay my hand upon the victim, and look through that victim to him the promised Seed;
since there is the time of finding, declared in thy word, and manifested by the secret drawing of myj
heart to thee by thy grace; since the unwillingness is not in thee, but in thy sinning creature to come
[to thee; for this shall every one that is godly pray unto thee, then, however deep the water floods may
be, however fierce the torrent, and headlong the stream, they shall not even come nigh unto him,
much less shall they overwhelm him. James Harrington Evans, M.A., 1785-1849.

Verse 2. Unto whom the Lord imputeth not iniquity. Aben Ezra paraphrases it, of whose sins Godj
does not think, does not regard them, so as to bring them into judgment, reckoning them as if they|
were not; ou me logizetai does not count or calculate them; does not require for them the debt of
punishment. To us the remission is entirely free, our Sponsor having taken upon him the whole
business of paying the ransom. His suffering is our impunity, his bond our freedom, and his
chastisement our peace; and therefore the prophet says, "The chastisement of our peace was upon
him, and by his stripes we are healed." Robert Leighton.

Verse 2. In whose spirit there is no guile. In the saint's trouble, conscience is full of Scripture
sometimes, on which it grounds its verdict, but very ill interpreted. Oh, saith the poor soul, this place
is against me! Blessed is the man unto whom the Lord imputeth not iniquity, and in whose spirit there




is no guile. Here, saith he, is a description of a sincere soul, to be one in whose spirit there is no
guile; but | find much guile in me, therefore | am not the sincere one. Now this is a very weak, yea,
false inference. By a spirit without guile, is not meant a person that hath not the least deceitfulness
and hypocrisy remaining in his heart. To be without sin, and to be without guile, in this strict sense are
[the same—a prerogative here on earth peculiar to the Lord Christ 1Pe 2:22, "Who did no sin, neither
was guile found in his mouth." And therefore when we meet with the same phrase attributed to the
saints, as to Levi, Mal 2:6; "Iniquity was not found in his lips; "and to Nathanael, Joh 1:47: "Behold anj
Israelite indeed in whom is no guile!" we must sense it in an inferior way, that may suit with their
imperfect state here below, and not put that which was only Christ's crown on earth, and is the
glorified saint's robe in heaven, on the weak Christian while militant here on earth, not only with a
devil without, but with a body of sin within him. Wipe thine eyes again, poor soul, and then if thou
readest such places, wherein the Spirit of God speaks so highly and hyperbolically of his saint's
grace, thou shalt find he doth not assert the perfection of their grace, free from all mixture of sin, but
rather to comfort poor drooping souls, and cross their misgiving hearts, which, from the presence of
hypocrisy, are ready to overlook their sincerity as none at all, he expresses his high esteem of their|
little grace, by speaking of it as if it were perfect, and their hypocrisy none at all. William Gurnall.
Verse 2. In whose spirit there is no guile. When once pardon is realized, the believer has courage to
be truthful before God: he can afford to have done with guile in the spirit. Who would not declare all
his debts when they are certain to be discharged by another? Who would not declare his malady|
when he was sure of a cure? True faith knows not only that guile before God is impossible, but also
[that it is no longer necessary. The believer has nothing to conceal: he sees himself as before God,
stripped, and laid open, and bare; and if he has learned to see himself as he is, so also has he|
learned to see God as he reveals himself. There is no guile in the spirit of one who is justified by faith;
because in the act of justification truth has been established in his inward parts. There is no guile in
[the spirit of him who sees the truth of himself in the light of the truth of God. For the truth of God
shows him at once that in Christ he is perfectly righteous before God, and in himself he is the chief of
sinners. Such a one knows he is not his own, for he is bought with a price, and therefore he is to
glorify God. There is no guile in the spirit of him whose real object is to glorify Christ and not himself.
But when a man is not quite true to Christ, and has not quite ceased to magnify self, there may be
guile, for he will be more occupied with thoughts about himself than with the honour of Christ. But if
[the truth, and honour, and glory of Christ be his supreme care, he may leave himself out of the
guestion, and, like Christ, "O commit himself to him that judgeth righteously." J. W. Reeve, M.A., inj
"Lectures on the Thirty-second Psalm," 1860.

Verse 2. No guile. Sincerity is that property to which pardoning mercy is annexed. True, indeed, it is
that Christ covers all our sins and failings; but it is only the sincere soul over which he will cast his




skirt. Blessed is he whose sin is covered. Blessed is the man unto whom the Lord imputeth not
iniquity. None will doubt this; but which is the man? The next words tell us his name; And in whose
spirit there is no guile. Christ's righteousness is the garment which covers the nakedness and shame
of our unrighteousness; faith the grace that puts this garment on; but what faith? None but the faith
unfeigned, as Paul calls it. 2Ti 1:5. "Here is water, "said the eunuch, "what doth hinder me to be
baptized?" Ac 8:36. Now mark Philip's answer, Ac 8:37, "If thou believest with all thine heart thou
mayest; "as if he had said, Nothing but an hypocritical heart can hinder thee. It is the false heart only|
[that finds the door of mercy shut. William Gurnall.

Verse 2. Guile. The guile of the spirit is an inward corruption in the soul of man, whereby he dealeth
deceitfully with himself before God in the matter of salvation. Thomas Taylor.

Verse 3. My bones waxed old. God sports not at the sins of his elect, but outwardly doth deal with
them more hardly, and chastise them more rigorously than he doth the reprobate. David's troubles
and pains were partly external, partly internal: external | call those that were cast on his body; internal
upon his conscience. And in the body were torments and vexations, seizing sometimes on his

flesh—which was less painful—sometimes on his bones, which was more grievous, yea, almost
intolerable, as experience teacheth. And this is God's just recompense; when we bestow our strength
on sin, God abates it, and so weakens us. Samson spent his strength on Delilah, but to what
weakness was he brought! Let us, therefore, learn, that God hath given us bones and the strength
[thereof for another use, that is, to serve him, and not waste or be prodigal of them in the devil's
service. Archibald Symson.

Verse 3. My bones waxed old. By bones, the strength of the body, the inward strength and vigour of
[the soul is meant. The conscience of sin, and the terror of judgment doth break the heart of a true
penitent, so long as he beholdeth his sin deserving death, his judge ready to pronounce the sentence
of it, hell open to receive him for it, and the evil angels, God's executioners, at hand to hurry him to it.
Samuel Page, in "David's Broken Heart, "1646.

Verse 3. My bones waxed old through my roaring all the day long. David here not only mourns for sinj
as a man, but he roars, as it were, like a pained beast. He seems fitter for a wilderness to cry out,
[than for a secret chamber to weep in; at other times he can "water his couch" in the night, now he
"roars" all the day long; at other times, "his moisture is dried, "now his "bones, "the pillars of his house
shake and wax old. Alexander Carmichael, 1677.

\Verse 4. Thy hand. A correcting hand, whereby God scourges and buffets his own children. Now the
sense of God's power punishing or correcting, is called God's hand, as 1Sa 5:11. The hand of God
was sore at Ekron, because of the ark; and a heavy hand in resemblance, because when men smite
[they lay their hand heavier than ordinary. Hence, we may note three points of doctrine: first, that all
afflictions are God's hand; secondly, that God lays his hand heavily often upon his dear children;




|third|y, that God often continues his heavy hand night and day on them. Thomas Taylor.
Verse 4. My moisture is turned into the drought of summer. Another meaning may be attributed to
[these words. We may suppose the psalmist to be referring to spiritual drought. Charles H. Bingham,
B.A., in "Lectures on the Thirty-second Psalm," 1836.

Verse 4. My moisture is turned into the drought of summer. The summer is from the middle of August]
[to the middle of November. The intensity of the heat is great, and almost intolerable...Up to the
beginning or middle of September there are no showers, rain being as scarce in summer as
snow...The dry grass of the fields sometimes takes fire, and produces desolating conflagrations, and
[the parched earth is cleft and broken into chasms. John Eadie, D.D., LL.D., in Biblical Cyclopaedia,
1868.

Verse 4. The drought of summer. Dr. Russell, in his account of the weather at Aleppo, which very
much resembles that of Judea, says that the verdure of the spring fades before the middle of May,
and before the end of that month the whole country puts on so parched and barren an aspect that
one would scarce think it capable of producing anything, there being but very few plants that have
vigour enough to resist the extreme heat. Thomas Harmer's "Observations," 1775.

Verse 4. The drought of summer. During the twelve years from 1846 to 1859 only two slight showers
fell in Jerusalem between the months of May and October. One fell in July, 1858, another in June
1859. Dr. Whitty's "Water Supply of Jerusalem," quoted in Kitto's Cyclopaedia.

Verse 4. If God striketh those so sore whom he favoureth, how sharply and sore will he strike them
whom he favoureth not. Gregory.

Verses 4-5. If our offences have been not gnats, but camels, our sorrow must be not a drop, but an
ocean. Scarlet sins call for bloody tears; and if Peter sin heinously he must weep bitterly. If, then, thyj]
former life hath been a cord of iniquity, twisted with many threads, a writing full of great blots, a
course spotted with various and grievous sins, multiply thy confessions and enlarge thy humiliation;
double thy fastings and treble thy prayers; pour out thy tears, and fetch deep sighs; in a word, iterate
and aggravate thy acknowledgments, though yet, as the apostle saith in another case, | say in this,
"Grieve not as without hope, "that upon thy sincere and suitable repentance divine goodness willj
forgive thee thy sins. Nathanael Hardy.

Verse 5. | acknowledged my sin unto thee, and mine iniquity have | not hid. The godly man is
ingenuous in laying open his sins. The hypocrite doth vail and smother his sin; he doth not
abscindere peccatum, but abscondere; like a patient that hath some loathsome disease in his body,
he will rather die than confess his disease; but a godly man's sincerity is seen in this—he will confess
and shame himself for sin. "Lo, | have sinned, and | have done wickedly." 2Sa 24:17. Nay, a child of
God will confess sin in particular; an unsound Christian will confess sin by wholesale; he will
acknowledg_je he is a sinner in general, whereas David doth, as it were, point with his fing_jer to the




sore: "l have done this evil" Ps 51:4; he doth not say | have done evil, but this evil. He points at his
blood guiltiness. Thomas Watson.

Verse 5. | said, | will confess my transgressions unto the Lord; and thou forgavest the iniquity of my
sin. Be thine own accuser in the free confession of thy sins. Peccavi pater (as the prodigal child),
"Father, | have sinned against heaven, and in thy sight." For it fares not in the court of heaven as it
doth in our earthly tribunals. With men a free confession makes way for a condemnation; but withj
God, the more a sinner bemoans his offence, the more he extenuates the anger of his Judge. Sin
cannot but call for justice, as it is an offence against God; yet, when once it is a wound to the soul it
moveth him to mercy and clemency. Wherefore as David having but resolved to confess his sins, was
accosted eftsoon with an absolution: so, Tu agnosce, et Dominus ignoscet (Augustine.) Be thoul
unfeigned in confessing, and God will be faithful in forgiving. 1Jo 1:9. Only let confessio peccati be
professo desinendi (Hilary.)—the acknowledgment of thy sin an obligation to leave it; and then thou
mayest build upon it. "He that confesseth and forsaketh shall have mercy." Pr 28:13. Isaac Craven's
Sermon at Paul's Cross, 1630

Verse 5. | said, | will confess, etc. Justified persons, who have their sins forgiven, are yet bound to
confess sin to God...There are many queries to be dispatched in the handling of this point. The first
query is, what are the reasons why persons justified and pardoned are yet bound to make confession
of sin unto God in private? The reasons are six. First, they are to confess sin unto God because holy|
confession gives a great deal of ease and holy quiet unto the mind of a sinner: concealed and
indulged guilt contracts horror and dread on the conscience. Secondly, because God loves to hear
[the complaints and the confessions of his own people. Lying on the face is the best gesture, and the
mourning weed the best garment that God is well pleased with. A third reason is, because confessionj
of sin doth help to quicken the heart to strong and earnest supplication to God (see Ps 32:6).
Confession is to the soul as the whetstone is to the knife, that sharpens it and puts an edge on it; so
doth confession of sin. Confessing thy evils to God doth sharpen and put an edge on thy supplication;
[that man will pray but faintly that doth confess sin but slightly. A fourth reason is, because confession}
of sin will work a holy contrition and a godly sorrow in the heart. Ps 38:18. Declaration doth work]
compunction. Confession of sin is but the causing of sin to recoil on the conscience, which causeth
blushing and shame of face, and grief of heart. A fifth reason is, because secret confession of sin
doth give a great deal of glory to God. It gives glory to God's justice. | do confess sin, and do confess
God in justice may damn me for my sin. It gives glory to God's mercy. | confess sin, yet mercy may
save me. It gives glory to God's omniscience. In confessing sin | do acknowledge that God knowethj
my sin. A sixth reason why justified persons must confess sin unto God is, because holy confession
of sin will embitter sin, and endear Christ to them, when a man shall let sin recoil on his conscience,
by a confession. Condensed from Christopher Love's "Soul's Cordial,” 1683.




Verse 5. | said, | will confess...and thou forgavest. It remaineth as a truth, remission is undoubtedly]
annexed to confession. Tantum valent tres syllabae PEC-CA-VI, saith St. Austin, of so great force
are those three syllables in the Latin, three words in the English, when uttered with a contrite heart, "
have sinned.” Nathanael Hardy.

Verse 5. Thou forgavest the iniquity of my sin. This sin seems very probably to have been his
adultery with Bathsheba, and murder of Uriah. Now David, to make the pardoning mercy of God more
illustrious, saith he did not only forgive his sin, but the iniquity of his sin; and what was that? Surely
[the worst that can be said of that, his complicated sin, is that there was so much hypocrisy in it, he
woefully juggled with God and man in it; this, | do not doubt to say, was the iniquity of his sin, and put
a colour deeper on it than the blood which he shed. And the rather—I lay the accent there—because
God himself, when he would set out the heinousness of this sin, seems to do it rather from the
hypocrisy in the fact than the fact itself, as appears by the testimony given this holy man 1Ki 15:5:
"David did that which was right in the eyes of the Lord, and turned not aside from any thing that he
commanded him all the days of his life, save only in the matter of Uriah the Hittite." Were there not
other false steps which David took beside this? Doth the Spirit of God, by excepting this, declare his
approbation of all that else he ever did? No, sure the Spirit of God records other sins that escaped]
[this eminent servant of the Lord; but all those are drowned here, and this mentioned is the only stain
of his life. But why? Surely because there appeared less sincerity, yea, more hypocrisy in this one sin
[than in all his others put together; though David in them was wrong as to the matter of his actions, yet
his heart was more right in the manner of committing them. But here his sincerity was sadly|
wounded, though not to the total destruction of the habit, yet to lay it in a long swoon, as to anyj
actings thereof. And truly the wound went very deep when that grace was stabbed in which did run
[the life blood of all the rest. We see, then, God hath reason, though his mercy prompted him, yea, his
covenant obliged him, not to let his child die of this wound, yet so to heal it that a scar might remain
upon the place, a mark upon the sin, whereby others might know how odious hypocrisy is to God.
William Gurnall.

Verse 5. Thou forgavest the iniquity of my sin. We must observe the matter forgiven, and the mannen
of forgiving. The matter forgiven is the iniquity of his sin. It is disputed what is here meant by iniquity,
whether culpa or paena. Some understand paenam, and think that an allusion is made in this word}
unto the message of Nathan, wherein God doth remit the heaviest stroke of his wrath, but yet retains
some part in punishing the child, and permitting Absalom to rebel and abuse king David's
concubines: so Theodoret, Deus non condigna paena Davidem punivit. Some understand culpam,
and will have this phrase to be an amplification of that, as if superbia defendens, or taciturnitas
celans, or impietas contra Deum assurgens, or some such great guilt were meant by this phrase. But
as | do not censure these opinions, which may well stand, so | think the phrase looks back into that




word which was in the confession. The sin confessed was (evp) and this is but an analysis of this‘
word; for (ytajx Nwe), what is it, word for word, but the perverseness of my aberration? (hajx) is an
aberration from the scope or mark whereat we aim; all men aim at felicity, but most men stray from it,
because they are not led by the law that guides unto it, the violating whereof is called (hajx) But some
do stray out of mere ignorance, and they only break the law; some out of stubbornness, which will not
submit themselves to the Lawgiver; these men's sin is called perverseness, which God is said here to
forgive. So that David did not confess more against himself than God includes in his pardon. WeIII
may God exceed our desire; he never doth come short thereof if it do concern our spiritual, our
eternal good. As he doth exclude no sinner that doth confess, so doth he except against no sin that is
confessed. Arthur Lake.

Verse 6. For this shall every one that is godly pray unto thee in a time when thou mayest be found,
etc. Seeing he is such a God, who should refuse or delay his return! Surely every rational and pious
mind will, without delay, invoke so gentle and mild a Lord; will pray to him while he is exorable, or, as
the Hebrew expresses it, in a time of finding. For he who promises pardon, does not promise
tomorrow. There are tempora fandi—certain times in which he may be spoken with, and a certain
appointed day of pardon and of grace, which if a man by stupid perverseness despise, or by sIothI
neglect, surely he is justly overwhelmed with eternal might and misery, and must necessarily perish
by the deluge of divine wrath; since he has contemned and derided that Ark of salvation which was
prepared, and in which whoever enters into it shall be safe, while the world is perishing. Robert
Leighton.
Verse 6. For this shall every one that is godly pray to thee, saith David. For this! What? Because off
his sins. And who? Not the most wicked, but the godly, in this respect, have cause to pray. And for
what should he pray? Surely, for renewed pardon, for increase of grace, and for the perfection of
glory. We cannot say we have no sin. Oh, then let us pray with David, "Enter not into judgment with
[thy servant, O Lord!" Where there is a double emphasis observable, it is not ab hoste, but a servo.
Though God's servant, yet he would not have God to enter into judgment with him. And again, ne
intres, it is the very entrance into judgment that he dreads, and prayeth against; not only do not
proceed, but do not so much as enter. Nathanael Hardy.

\Verse 6. For this shall every one that is godly. We are here furnished with a fact which does not
appear in the history of David. It is commonly supposed that after his grievous fall, till Nathan]
reproved him, he had been careless and stupefied; and this has often been adduced as a proof of the
hardening nature of sin. But the thing was far otherwise. He was all the while tortured in his mind, yet
unwilling to humble himself before God, and condemn himself before men, as he ought to have done.
He kept silence and endeavoured to pass off the distress by time, palliation, and excuse. But the
repression and concealment of his anguish preyed not only upon his peace, but his health, andj




endangered life itself. At length he was reduced to the deepest penitence, and threw himself, by an
unqualified confession, on the compassion of God. For this shall every one that is godly pray unto
[thee. Here we see not only that all the godly pray, but every one of them prays for pardon. This is the
very thing which our Saviour teaches his disciples: "When ye pray, say, Forgive us our trespasses.”
And this praying does not only regard the manifestation of forgiving mercy, as some would have it,
but the exercise of it. William Jay.

Verse 6. Godly. A godly man is like God, he hath the same judgment with God! he thinks of things as
God doth; he hath a God like disposition; he partakes of the divine nature. 2Pe 1:4. A godly man doth
bear God's name and image: godliness is God likeness. Thomas Watson.

Verse 6. A time. There be seasons, which, if taken, sweeten actions, and open the door for their
better entertainment: Pr 25:11, "A word fitly spoken is like apples of gold in pictures of silver; "the
Hebrew is, A word spoken upon its wheels: fit times and seasons are wheels to carry words with
great advantage. And so for actions; when things are done in due time they are beautiful, acceptable.
When God gives rain to a land in season, how acceptable is it! when a tree bears fruit in its season, it
is grateful: so when angels or men do things seasonably, it is pleasing to the Lord Christ: there are fit
[times, which, if we miss, actions are unlovely, and miss of their aims. For this shall every one that is
godly pray unto thee in a time when thou mayest be found. There are times, if we have the wisdom to}
discern them, when prayer will be seasonable, acceptable, effectual. William Greenhill.
Verse 6. Surely in the floods of great waters they shall not come nigh unto him. The effects of prayern
heretofore have been wonderful. Prayer hath sent down hailstones from heaven to overcome five
kings with their armies. Prayer hath shut up the windows of heaven that it should not rain, and again
hath opened them that the earth might give her increase. Prayer hath stayed the swift course of the
sun and caused it to go backward fifteen degrees. Prayer hath held God's hands that he could not
strike when he was ready to plague his people. Prayer without any other help or means hath thrownj
down the strong walls of Jericho. Prayer hath divided the sea that the floods thereof could not come
near the Israelites. In this place it delivereth the faithful man from all the dangers of this world. Surely
in the floods of many waters they shall not come nigh unto him. The sum is this, That no calamity off
[this world, no troubles of this life, no terrors of death, no guiltiness of sin, can be so great, but that a
godly man by means of his faith and felicity in Christ shall wade out of them well enough. For
howsoever other things go, still he shall have such a solace in his soul, such a comfort in his
conscience, such a heaven in his heart, knowing himself reconciled to God and justified by faith, that,
Surely in the floods of many waters they shall not come nigh unto him. Which, that it may better
appear, | shall desire you to observe two things, the danger, the deliverance. The danger is in these
words, In the floods of many waters; where the tribulations that the godly man is subject to in this life
are likened, first, to waters; then to many waters; thirdly, to a flood of many waters. The deliverance is




in these words, Surely they shall not come near him; where the deliverance of the godly man hathl
[three degrees also. First, "they shall not come near; "secondly, him, "they shall not come near him;
"then, surely—"surely they shall not come near him." Thomas Playfere.

Verse 6. The floods of great waters. The afflictions of the faithful are likened to waters. Fire and water
have no mercy, we say. But of the two water is the worst. For any fire may be quenched with water;
but the force of water, if it begins to be violent, cannot by any power of man, be resisted. But these
our tribulations which are waters are "many waters.”" Our common proverb is, "Seldom comes sorrowj
alone:" but as waters come rolling and waving many together, so the miseries of this life. Thomas
Playfere.

Verse 6. Floods of great waters. Unfamiliar with the sudden flooding of thirsty water courses, we
seldom comprehend the full force of the most striking images in the Old and New Testaments. W.J.
Conybeare, and J.S. Howson, in "Life and Epistles of St. Paul.”

Verse 6. In the floods, etc. Washed he may be, as Paul was in the shipwreck, but not drowned with
[those floods of great waters: be they never so great they are bounded. Joseph Trapp.

Verse 6. Him. This word must in no case be omitted; it helpeth us to answer a very strong objection.
For it may be said, Many holy men have lost their goods, have suffered great torments in their body,
have been troubled also in mind; how then did not the "floods of many waters" come near them? The
word him helps us to answer. The very philosophers themselves reckoned their goods pertained no
more to them, than, be it spoken with reverence and regard, the parings of their nails. Zenon hearing]
news he had lost all he had by sea, said only thus, Thou hast done very well, Fortune, to leave me
nothing but my cloak. Another, called Anaxarchus, when as Nicocreon the tyrant commanded he
should be beaten to death in a mortar, spake thus to the executioner, Beat and bray as long as thou
wilt Anaxarchus his bag or satchel (so he called his own body), but Anaxarchus thou canst not touch.
Yet these, making so small reckoning of their goods and body, set their minds notwithstanding at aj
high rate. The mind of a man is himself, say they. Hence it is that Julius Caesar, when Amyclas the
pilot was greatly afraid of the tempest, spake to him thus: What meanest thou to fear, base fellow?
dost thou not know thou carriest Caesar with thee? As if he should say, Caesar's body may well be
drowned, as any other man's may; but his mind, his magnanimity, his valour, his fortitude, can never
be drowned. Thus far went philosophy; but divinity goeth a degree further. For philosophy defines
him, that is, a man, by his reason, and the moral virtues of the mind; but divinity defines a Christian
man by his faith, and his conjunction thereby with Christ. Excellently saith Saint Austin: Whence
comes it that the soul dieth? Because faith is not in it. Whence that the body dieth? Because a soul is
not in it. Therefore the soul of thy soul is faith. So that if we would know what is a faithful man, we
must define him, not by his natural soul, as he is reasonable, but by the soul of his soul, which is his
faith. And then we easily answer the objection, that a flood may come near a faithful man's g_joods,




near his body, near his reasonable soul; but to his faith, that is, to HIM, it can never come near.
Thomas Playfere.

\Verse 6. Few verses in the Psalms are harder to be understood than this: and none has given rise to
more varied expositions among the commentators. For this. Some will have it: encouraged by this
example, that after so foul a fall God so readily forgave. Others again: for this, namely, warned by thisg
example, they who are holy shall make their prayers that they may not be permitted to fall as David
did. Whichever be the sense, they well argue from this passage, that the state of absolute and
enduring perfection is impossible to a Christian in this life. Lorinus, and Cajetan (1469-1534), quoted]
by Neale.

Verse 7. Thou art my hiding place. David does not say, "Thou art a hiding place" merely, as one
among many; or the "hiding place, "as the only one; but, "Thou art my hiding place." There lies all the
excellency of the text. "He is mine; | have embraced the offer of his salvation, "says David; "I have
applied to him in my own person: | have, as a sinner, taken shelter in his love and compassion; | have
placed myself under his wings; | have covered myself with the robe of his righteousness; and now,
[therefore, | am safe.” "Blessed is the man whose transgression is forgiven, whose sin is covered.”
This is having a part and a lot in the matter, having the personal and individual benefit of the|
Saviour's work of atonement. How different is an appropriating from a speculative faith! Men tell us
[that they believe the doctrine, that they acknowledge the truth, that they assent to our creed; and they
say, that to declare to them the character of Christ as the sinner's only help and safety, is merely,
putting before them what they already know. Now, follow up the idea suggested by the figure in our
ftext, and see the folly and danger of acting thus. Suppose a traveller upon a bleak and exposed
heath to be alarmed by the approach of a storm. He looks out for shelter. But if his eye discern @
place to hide him from the storm, does he stand still and say, "I see there is a shelter, and therefore |
may remain where | am"? Does he not betake himself to it? Does he not run, in order to escape the
stormy wind and tempest? It was a "hiding place" before; but it was his hiding place only when he ran
into it, and was safe. Had he not gone into it, though it might have been a protection to a thousand
other travellers who resorted there, to him it would have been as if no such place existed. Who does
not see at once, from this simple illustration, that the blessings of the gospel are such only in their
being appropriated to the soul? The physician can cure only by being applied to; the medicine canj
heal only by being taken; money can enrich only by being possessed; and the merchantman in the
parable would have been none the wealthier for discovering that there was a "pearl of great price,
"had he not made it his. So with the salvation of the gospel: if Christ is the "Balm in Gilead, "apply the
remedy; if he is the "physician there, "go to him; if he is the "pearl of great price, "sell all that you have
and buy it; and if he is the "hiding place, "run into it and be safe; there will be no solid joy and peace in
[the mind until he is your "hiding_] place." Fountain Elwin, 1842,




Verse 7. Thou art my hiding place. An allusion, probably, to the city of refuge. Adam Clarke.

Verse 7. Hiding place. Kirke White has a beautiful hymn upon this word, beginning, "Awake, sweet
harp of Judah, wake." We have no room to quote it, but it will be found in "Our Own Hymn Book, "No.
381.

Verse 7. Thou shalt preserve me from trouble. If we content ourselves with that word which our]
[translators have chosen here, trouble, we must rest in one of these two senses; either that God shallf
arm, and indue those that are his with such a constancy, as those things that trouble others shall not
[trouble them; but, "As the sufferings of Christ abound in them, so their consolation also aboundeth byj
Christ:" "As unknown, and yet well known; as dying, and behold we live; as sorrowful, yet always
rejoicing; as poor, yet making many rich; as having nothing, and yet possessing all things" 2Co 1:5
6:9; for God uses both these ways in the behalf of his servants—sometimes to suspend the working
of that that should work their torment, as he suspended the rage of the lions for Daniel, and the heat
of the fire in the furnace for the others; sometimes by imprinting a holy stupefaction and
insensibleness in the person that suffers; so St. Lawrence was not only patient, but merry and
facetious when he lay broiling upon the fire, and so we read of many other martyrs that have been
less moved, less affected with their torments than their executioners or their persecutors have been.
That which troubled others never troubled them; or else the phrase must have this sense, that though}
they be troubled with their troubles, though God submit them so far to the common condition of men,
that they be sensible of them, yet he shall preserve them from that trouble so as that it shall never
overthrow them, never sink them into a dejection of spirit, or diffidence in his mercy! they shall find
storms, but a stout and strong ship under foot; they shall feel thunder and lightning, but garlands of|
[triumphant bays shall preserve them; they shall be trodden into earth with scorns and contempt, but
yet as seed is buried, to multiply to more. So far this word of our translators assists our devotion,
Thou shalt preserve me from trouble, thou shalt make me insensible of it, or thou shalt make me

victorious in it. John Donne.
\Verse 7. Thou shalt compass me about with songs of deliverance. In these words the prophet Davidj
riseth up by a gradation, and goeth beyond that which he had formerly said concerning his
confidence in God. First, he had said that God was his hiding place; secondly, that he would preserve
him in trouble; and now, thirdly, that the Lord would make him joyful, and to triumph over his troubles
and enemies, by compassing him, instead of troubles, with mercies... Learn to acknowledge God's
goodness to thyself with particular application, as David saith here, "Thou shalt compass me about
with songs of deliverance.” Not only confess his goodness to others, as to Abraham, Isaac, Jacob;
nor only his deliverance of Noah, Daniel, Lot; but also his mercies to and deliverance of thyself, as
Paul did: "Christ gave himself for me, and died for me." Ga 2:20. This will exceedingly whet up

[thankfulness; whereas only to acknowledg_je God g_jood in himself, or to others, and not to thyself, will




make thee murmur and repine. Thomas Taylor.

Verse 7. Thou shalt compass me about. This word imports, that as we are besieged on every side
with troubles, so we are compassed with as many comforts and deliverances; as our crosses grow|
daily, so our consolations are augmented day by day. We are on every side offended and on every
side defended; therefore we ought on every side to sound God's praise, as David saith, "Bless the
Lord, O my soul; and all that is within me." Ps 103:1. Archibald Symson.

Verse 7. Songs of deliverance. In that he will not be content only with thanks, but also will have themj
conjoined with songs, he letteth us see how high all the strings of his heart are bent that he cannot
contain himself for the mercies of God to his church, and for his manifold deliverances for the same.
Many sing praises to God with an half open mouth; and, albeit, they can sing aloud any filthy ballad in
their house, they make the mean, | warrant you, in the church, that scarce can they hear the sound of|
their own voice. | think they be ashamed to proclaim and show forth God's praises, or they fear to
deafen God by their loud singing; but David bent all his forces within and without to praise his God.
Archibald Symson.

Verse 8. | will instruct thee and teach thee in the way which thou shalt go. No other than God himself
can undertake so much as is promised in the text. For here is faith, a rectifying of the understanding, If
will instruct thee, and in the original there is somewhat more than our translation reaches to; it is
[there, Intelligere faciam te, | will make thee understand. Man can instruct, God only can make us
understand. And then it is Faciam te, | will make thee, thee understand; the work is the Lord's, the
understanding is the man's: for God does not work in man as the devil did in idols and in pythonissis,
and in ventriloquis, in possessed persons, who had no voluntary concurrence with the action of the
devil, but were merely passive; God works so in man as that he makes man work too, faciam te, | willj
make thee understand; that that shall be done by me, but in thee; the power that rectifies the act is
God's, the act is man's; Faciam te, says God, | will make thee, thee, every particular person (for that
arises out of this singular and distributive word, thee, which threatens no exception, no exclusion), |
will make every person to whom | present instruction, capable of that instruction; and if he receive it
not, it is only his, and not my fault. And so this first part is an instruction de credendis, of such things,
as by God's rectifying of our understanding we are bound to believe. And then, in a second part,
[there follows a more particular instructing, Docebo, "I will teach thee, "and that in via, "in the way; "it
is not only de via, to teach thee which is the way, that thou mayest find it, but in via, how to keep the
way when thou art in it; he will teach thee, not only ut gradiaris, that you may walk in it and not sleep,
but quomodo gradieris, that you may walk in it and not stray; and so this second part is an institution
de agendis, of those things which, thine understanding being formerly rectified, and deduced into a
belief, thou art bound to do. And then in the last words of the text, | will guide thee with mine eye,
[there is a third part, and establishment, a confirmation by an incessant watchfulness in God; he will




consider, consult upon us (for so much the original word imports), he will not leave us to
contingencies, to fortune; no, nor to his own general providence, by which all creatures are
universally in his protection and administration, but he will ponder us, consider us, study us; and that|
with his eye, which is the sharpest and most sensible organ and instrument, soonest feels if anythingj
be amiss, and so inclines him quickly to rectify us; and so this third part is an instruction de sperandis,
it hath evermore a relation to the future, to the constancy and perseverance of God's goodness
[towards us; to the end, and in the end he will guide us with his eye: except the eye of God can be put
out we cannot be put out of his sight and his care. So that, both our freight which we are to take in,
[that is, what we are to believe concerning God; and the voyage which we are to make, how we are tof
steer and govern our course, that is, our behaviour and conversation in the household of the faithful;
and then the haven to which we must go, that is, our assurance of arriving at the heavenly
Jerusalem, are expressed in this chart, in this map, in this instruction, in this text. John Donne.
Verse 8. This threefold repetition, | will instruct thee, | will teach thee, | will guide thee, teaches us|
[three properties of a good teacher. First, to make the people understand the way of salvation;
secondly, to go before them; thirdly, to watch over them and their ways. Archibald Symson.

Verse 8. The way. If we compare this way with all other ways, it will whet our care to enter into and
continue in it; for, first, this is the King's highway, in which we have promise of protection. Ps 91:11.
Secondly, God's ways are the cleanest of all. 2Sa 22:31. Thirdly, God's ways are the rightest ways;
and, being rightest, they be also the shortest ways. Ho 14:9. Fourthly, God's ways are most
lightsome and cheerful. Pr 3:17. Therefore, God's ways being the safest, cleanest, rightest, shortest,
and lightsomest ways, we must be careful to walk in them. Condensed from Thomas Taylor.

Verse 8. | will guide thee with mine eye. We read in natural story (A reviewer remarks upon the bad
natural history which we quote. We reply that to alter it would be to spoil the allusions, and we are
making a book for men, not for babes. No person in his senses is likely at this day to believe the
fables which in former ages passed current for facts.), of some creatures, Qui solo oculorum aspectu
fovent ova (Pliny), which hatch their eggs only by looking upon them. What cannot the eye of God
produce and hatch in us? Plus est quod probatur aspectu, quam quod sermone (Ambrose.) A man
may seem to commend in words, and yet his countenance shall dispraise. His word infuses good
purposes into us; but if God continue his eye upon us it is a further approbation, for he is a God of
pure eyes, and will not look upon the wicked. "This land doth the Lord thy God care for, and the eyes
of the Lord are always upon it from beginning of the year, even to the end thereof." De 11:12. What a
cheerful spring, what a fruitful autumn hath that soul, that hath the eye of the Lord always upon herl}
The eye of the Lord upon me makes midnight noon; it makes Capricorn Cancer, and the winter's the
summer's solstice; the eye of the Lord sanctifies, nay, more than sanctifies, glorifies all the eclipses
of dishonour, makes melancholy cheerfulness, diffidence assurance, and turns the jealousy of the




sad soul into infallibility...This guiding us with his eye manifests itself in these two great effects;
conversion to him, and union with him. First, his eye works upon ours; his eye turns ours to look upon
him. Still it is so expressed with an Ecce; "Behold, the eye of the Lord is upon all them that fear him;
"his eye calls ours to behold that; and then our eye calls upon his, to observe our cheerful
readiness...When, as a well made picture doth always look upon him that looks upon it, this image of
God in our soul is turned to him, by his turning to it, it is impossible we should do any foul, any
uncomely thing in his presence...The other great effect of his guiding us with his eye, is, that it unites
us to himself; when he fixes his eye upon us, and accepts the return of ours to him, then he "keeps"
us as the "apple"” of his "eye." Zec 2:8 ...These are the two great effects of his guiding us by his eye,
[that first, his eye turns us to himself, and then turns us into himself; first, his eye turns ours to him,
and then, that makes us all one with himself, so as that our afflictions shall be put upon his patience,
and our dishonours shall be injurious to him; we cannot be safer than by being his; but thus we are
not only his, but he; to every persecutor, in every one of our behalf, he shall say, Cur me? Why
persecutest thou me? And as he is all power, and can defend us, so here he makes himself all eye,
which is the most tender part, and most sensible of our pressures. Condensed from John Donne.
Verse 8. | will guide thee with mine eye. Margin, | will counsel thee, mine eye shall be upon thee. The
margin expresses the sense of the Hebrew. The literal meaning is, "I will counsel thee; mine eyes
shall be upon thee." De Wette: "my eye shall be directed towards thee." The idea is that of one who is
[telling another what way he is to take in order that he may reach a certain place; and he says he will
watch him, or will keep an eye upon him; he will not let him go wrong. Albert Barnes.

Verse 8. Mine eye. We may consider mercies as the beamings of the Almighty's eye, when the light
of his countenance is lifted up upon us; and that man as guided by the eye, whom mercies attract and
attach to his Maker. But oh! let us refuse to be guided by the eye, and it will become needful that we
be curbed with the hand. If we abuse our mercies, if we forget their Author, and yield him not
gratefully the homage of our affections, we do but oblige him, by his love for our souls, to apportion
us disaster and trouble. Complain not, then, that there is so much of sorrow in your lot; but consider|
rather how much of it you may have wilfully brought upon yourselves. Listen to the voice of God. | will
instruct thee and teach thee in the way in which thou shalt go; | will guide thee with mine eye—ming
eye, whose glance gilds all that is beautiful, whose light disperses all darkness, prevents all danger,
diffuses all happiness. And why, then, is it that ye are sorely disquieted? why is it that "fear and the
pit" are so often upon you; that one blessing after another disappears from your circle; and that God
seems to deal with you as with the wayward and unruly, on whom any thing of gentleness would be

altogether lost? Ah! if you would account for many mercies that have departed, if you would insure
permanence to those that are yet left, examine how deficient you may hitherto have been, and strive
[to be more diligent for the future, in obeying an admonition which implies that we should be guided by




|the soft lusters of the eye, if our obduracy did not render indispensable the harsh constraints of the
rein. Henry Melvill.

Verse 9. Be ye not as the horse, or as the mule, etc. How many run mad of this cause, inordinate and
furious lusts! The prophet Jeremiah, Jer 2:24, compares Israel to "a swift dromedary, traversing her|
ways, "and to "a wild ass used to the wilderness, that snuffeth up the wind at her pleasure.” Be ye|
not, said the psalmographer, "as the horse, or as the mule, which have no understanding: whose
mouth must be held in with bit and bridle." Men have understanding, not beasts; yet when the frenzy|
of lust overwhelms their senses, we may take up the word of the prophet and pour it on them: "Every
man is a beast by his own knowledge." And therefore "man that is in honour and understandeth not,
IS like unto beasts that perish" Ps 49:20. Did not the bridle of God's overruling providence restrain
[their madness, they would cast off the saddle of reason, and kick nature itself in the face. Thomas
Adams.

Verse 9. Be ye not as the horse, or as the mule, etc. According to the several natures of these two}
beasts, the fathers and other expositors have made several interpretations; at least, several
allusions. They consider the horse and the mule to admit any rider, any burden, without discretion or
difference, without debate or consideration; they never ask whether their rider be noble or base, nor
whether their load be gold for the treasure, or roots for the market. And those expositors find the
same indifference in an habitual sinner to any kind of sin; whether he sin for pleasure, or sin for profit,
or sin but for company, still he sins. They consider in the mule, that one of his parents being more
ignoble than the other, he is like the worst, he hath more of the ass than of the horse in him; and they
find in us, that all our actions and thoughts taste more of the more ignoble part of the earth than of
heaven. St. Hierome thinks fierceness and rashness to be presented in the horse, and sloth in the
mule. And St. Augustine carries these two qualities far; he thinks that in this fierceness of the horse
the Gentiles are represented, which ran far from the knowledge of Christianity; and by the laziness of
the mule the Jews, who came nothing so fast, as they were invited by their former helps to the
embracing thereof. They have gone far in these allusions and applications; and they might have gone
as far further as it had pleased them; they have sea room enough, that will compare a beast and a
sinner together; and they shall find many times, in the way, the beast the better man. John Donne.
Verse 9. Be ye not as the horse, or as the mule, etc. Consider the causes why a broken leg is
incurable in a horse, and easily curable in a man. The horse is incapable of counsel to submit himself
[to the farrier; and therefore in case his leg be set he flings, flounces, and flies out, unjointing it again
by his misemployed mettle, counting all binding to be shackles and fetters unto him: whereas a man
willingly resigns himself to be ordered by the surgeon, preferring rather to be a prisoner for some
days, than a cripple all his life. Be ye not as the horse, or as the mule, which have no understanding;
but "let patience have its perfect work in thee." Jas 1:4. Thomas Fuller.




Verse 9. Bit and bridle (Norw-ntk) The LXX render the first of these two words by calinw, the secondl
by kemw. The word calinos signifies the iron of the common bridle, which is put into the horse's
mouth, the bit, or curb. But kemoz was something like a muzzle, which was put upon mischievous
horses or mules to keep them from biting. Xenephon says, that it allowed them to breathe, but kept|
[the mouth shut, so that they could not bite. Not knowing the term of art for this contrivance, | call it a
muzzle. The verb (brqg) is a military term, and signifies to advance, as an enemy, to attack. The
"coming near, "therefore, intended here, is a coming near to do mischief. The admonition given by
[the psalmist to his companions, is to submit to the instruction and guidance graciously promised fromj
heaven, and not to resemble, in a refractory disposition, those ill conditioned colts which are not to be
governed by a simple bridle; but, unless their jaws are confined by a muzzle, will attack the rider as
he attempts to mount, or the groom as he leads them to the pasture and the stable. Samuel Horsley.
Verse 9. Lest they come near unto thee. The common version of this clause would be suitable
enough in speaking of a wild beast, but in reference to a mule or a horse the words can only mean,
because they will not follow or obey thee of their own accord; they must be constantly coerced, in the
way both of compulsion and restraint. J. A. Alexander.

Verse 9. "Be ye not like a horse or mule, which have no understanding, and whose ornament is aj
bridle and bit, to hold them: they do not come unto thee of themselves." Charles Carter, in "The Book|
of Psalms.” 1869. A new Translation.

Verse 10. He that trusteth in the Lord, mercy shall compass him about. Even as in the midst of the
sphere is the centre, from which all lines being drawn do tend towards their circumference: so a goodj
Christian man hath God for his circumference; for whatever he thinketh, speaketh, or doth, it tendeth
[to Christ, of whom he is compassed round about. Robert Cawdray.

Verse 10. Mercy shall compass him about. He shall be surrounded with mercy—as one ig
surrounded by the air, or by the sunlight. He shall find mercy and favour everywhere—at home,
abroad; by day, by night; in society, in solitude; in sickness, in health; in life, in death; in time, in}
eternity. He shall walk amidst mercies; he shall die amidst mercies; he shall live in a better world in
[the midst of eternal mercies. Albert Barnes.

Verse 10. "Mark that text, "said Richard Adkins to his grandson Abel, who was reading to him the
[thirty-second Psalm. "Mark that text, "He that trusteth in the Lord, mercy shall compass him about.’ |
read it in my youth and believed it; and now | read it in my old age, thank God, | know it to be true.
Oh! it is a blessed thing in the midst of the joys and sorrows of the world, Abel, to trust in the Lord."
The Christian Treasury, 1848.

Verse 11. Be glad in the Lord, and rejoice, ye righteous: and shout for joy, all ye that are upright in
heart. This exhortation containeth three parts. First, what he doth exhort unto, to rejoice. Secondly,
whom, the righteous, and upright men. Thirdly, the limitation, in the Lord. He exhorteth them three




|times—be glad, rejoice, and be joyful; and as he made mention of a threefold blessing, so doth he of
a threefold joy. Wherein we have two things necessary to be observed. First the dulness of our
natures, who as slow horses need many spurs and provocations to spiritual things, whereas we are
naturally overmuch bent to carnal things, that we need no incitations thereunto. But by the contrary inj
spiritual things, we are cast into a deep sleep, who cannot be awakened at the first cry; but as men
after drink have need to be roused often, that they may behold the light; so men drunken with the
pleasures of sin, as Nazianzen saith, must be wakened by divers exhortations; as this same prophet
in the subsequent Psalm redoubles his exhortations for the same effect. And the apostle to the
Philippians saith: "Rejoice in the Lord alway: and again | say, rejoice, "Php 4:4. Next, perceive that
[this exhortation grows: for the word be glad, properly in the original signifieth an inward and hearty
joy, by the presence or hope at least of a thing desirable or good. The word rejoice, to express our joy
by some outward gesture, sometimes used for dancing, as, "The hills skip for gladness." Ps 65:12.
The word be joyful, to cry for gladness, as the dumb man's tongue shall sing. This gradation teacheth}
us, that this is the nature of spiritual joy—that it still increaseth in us by certain degrees, until it come
[to the perfection of all joy, which is signified by the last word, importing, as it were, a triumph and
shouting after victory. So that they are truly penitent who have overcome sin and Satan in their
spiritual combat, and have triumphed over them as vanquished enemies. Archibald Symson.

Verse 11. Be glad in the Lord, and rejoice, ye righteous. There's never a joyful man alive but &
believer. Will you say that men take pleasure in their sins? Why, that is the Devil's joy; or that theyg
rejoice in full barns and bags? That is the fool's joy; or that they rejoice in wine, that is, all dainties that
gratify the palate? That is a Bedlam joy. Read and believe Ec 2:3; indeed, from the first verse to the
eleventh, the whole book, but especially that chapter, is the most divine philosophy that ever was or
will be. Christopher Fowler (1610-1678), in "Morning Exercises."

Verse 11. Shout for joy, all ye that are upright in heart. When the poet Carpani enquired of his friendj
Haydn, how it happened that his church music was so cheerful, the great composer made a most
beautiful reply. "I cannot, "he said, "make it otherwise, | write according to the thoughts | feel: when |
[think upon God, my heart is so full of joy that the notes dance, and leap, as it were, from my pen: and,
since God has given me a cheerful heart, it will be pardoned me that | serve him with a cheerful
spirit." John Whitecross's Anecdotes.

VVerse 11. Here the sensual man, that haply would catch hold when it is said, Rejoice, by and by,
when it is added, in the Lord, will let his hold go. But they that, by reason of the billows and waves of]
[the troublesome sea of this world, cannot brook the speech when it is said, Rejoice, are to lay sure
hold fast upon it when it is added, Rejoice in the Lord. Henry Airay.

Verse 11.

O sing_j unto this glitterinwlorious King_].




O praise his name let every living thing;

Let heart and voice, like bells of silver, ring

The comfort that this day doth bring.

—Kinwellmersh, quoted by A. Moody Stuart.

Verse 11. It is storied by the famous Tully concerning Syracuse, that there is no day throughout the
whole year so stormy and tempestuous in which the inhabitants have not some glimpse and sight of
[the sun. The like observation may be truly made on all those Psalms of David in which his complaints
are most multiplied, his fears and pressures most insisted on; that there is not any of them so totally
overcast with the black darkness of despair, but that we may easily discern them to be here and there
intervened and streaked with some comfortable expressions of his faith and hope in God. If in the
beginning of a Psalm we find him restless in his motions, like Noah's dove upon the overspreading
waters; yet in the close we shall see him like the same dove returning with an olive branch in its
mouth, and fixing upon the ark. If we find him in another Psalm staggering in the midst of his
distresses, through the prevalence of carnal fears, we may also in it behold him recovering himself
again, by fetching arguments from faith, whose topics are of a higher elevation than to be shaken by
[the timorous suggestions that arise from the flesh. If at another time we behold him like to a boat on
drift, that is, tossed and beaten by the inconstant winds and fierce waves; yet we shall still find all his
rollings and agitations to be such as carry him towards the standing shore, where he rides at last both}]
in peace and safety. William Spurstowe.

HINTS TO THE VILLAGE PREACHER

VVerse 1. Gospel benedictions. Take the first Psalm with thirty-second, show the doctrinal and
practical harmoniously blended. Or, take the first, the thirty-second, and the forty-first, and show howI
we go from reading the word, to feeling its power, and thence to living charitably towards men.
Verse 1. Evangelical Blessedness. 1. The original condition of its possessor.

2. The nature of the benefit received.

3. The channel by which it came.

4. The means by which it may be obtained by us.

Verses 1-2. The nature of sin and the modes of pardon.

Verse 2. Non imputation, a remarkable doctrine.—Prove, explain, and improve it.

Verse 2. No guile. The honesty of heart of the pardoned man.

Verse 3. Retention of our griefs to ourselves. Natural tendency of timidity and despair; danger of it;
means of divulging grief; encouragements to do so; the blessed person who is ready to hear
confession. The silent mourner the greatest sufferer.

Verses 3-4. "Terrible Conviction and Gentle Drawing_;s." See "Spurgeon's Sermons, "No. 313.




Verse 4. The sorrows of a convinced soul. Daily, nightly, from God, heavy, weakening, destroying.
Verse 4. (last clause) Spiritual drought.

Verse 5. The gracious results of a full confession; or, confession and absolution scripturally|
explained.

Verse 6. The godly man's picture, drawn with a Scripture pencil. Thomas Watson.

\Verse 6. The experience of one, the encouragement of all.

Verse 6. (first clause).—The day of grace, how to improve it.

Verse 6. (whole verse).—Pardon of sin the guarantee that other mercies shall be given.

Verse 6. (last clause).—Imminent troubles, eminent deliverances.

Verse 6. (last clause).—The felicity of the faithful. Thomas Playfere.

Verse 7. Danger felt, refuge known, possession claimed, joy experienced.

Verse 7. (first sentence).—Christ, a hiding place from sin, Satan, and sorrow, in death and at
judgment.

Verse 7. (second sentence).—Troubles from which saints shall be preserved.

Verse 7. (last sentence).—The circle of song—who draws the circle, what is the circumference, who}
IS in the centre.

Verse 7. Songs of deliverance. From quilt, hell, death, enemies, doubts, temptations, accidents,
plots, etc. The divine schoolmaster, his pupils, their lessons, their chastisements and their rewards.
Verse 8. The power of the eye. Henry Melvill. In which he vainly tries to prove infant baptism andj
episcopacy, which he admits are not expressly taught in Scripture, but declares them to be hinted at
as with the divine eye.

Verse 9. God's bits and bridles, the mules who need them, and reasons why we ought not to be off
[the number.

\Verse 9. How far in our actions we are better, and how far worse than horses and mules.

Verse 10. The many sorrows which result from sin. The encompassing mercy of the believer's life
even in his most troublesome times. The portion of the wicked, and the lot of the faithful.

Verse 11. A believer's gladness. Its spring, "in the Lord; " its vivacity, "shout; "its propriety, it is
commanded; its beautiful results and its abundant reasons.

Verse 11. Upright in heart, an instructive description. Not horizontal or grovelling, nor bent, nor
inclined, but vertical in heart.

WORKS UPON THE THIRTY-SECOND PSALM

This treatyse concernynge the fruytful sonnges of David the Kynge & prophete in the seuen
penytencyall psalmes. Deuyded in seuen sermons was made and compyled by the ryght reuerent
fader In god Juhau fyssher doctore of dyuynyte & bysshop of Rochester at the exortacyo and




sterynge of the most excellet princesse Margarete contesse of Rychemont and Derby & moder to our
souerayne lorde Kynge henry the VII.

(No date, but marked in the B.M. Cat. 1509. An 8 volume edition has on Title Page, An. M.D.J.A.)
David's Learning, or Way to True Happiness: in a Commentarie upon the 32 Psalme. Preached andj
now published by THOMAS TAYLOR, late fellow of Christ's College in Cambridge. London: 1617.
David's Teares. By SIR JOHN HAYWARD, Knight, Doctor of Lawe. London. Printed by John Bell.
1623. On Psalms VI, XXXII, and CXXX.

Meditations on Psalm XXXII. in Archbishop Leighton's Works.

In the Works of JOHN DONNE: Sermons on Psalm XXXII. Vols. Il., lll. Alford's Edition.

A Godly and Fruitful Exposition on the Thirty-second Psalme, the Third of the Penitentials; in A
Sacred Septenarie; or, a Godly and Fruitful Exposition on the Seven Psalmes of Repentance. By Mr.
ARCHIBALD SYMSON, late Pastor of the Church at Dalkeeth in Scotland. 1638.

Meditations and Disquisitions upon the 32 Psalme, in Meditations and Disquisitions upon the Sevenj
Psalmes of David, commonly called the Penitential Psalmes. By SIR RICHARD BAKER, Knight.
1639.

Lectures on the Thirty-second Psalm. By CHARLES H. BINGHAM, B.A., Curate of Hale Magna.
1836.

Lectures on the Thirty-second Psalm, preached in Portman Chapel, Baker Street, during Lent, 1859.
By the Rev. J. W. REEVE, M.A., Minister of the Chapel. 1859.

Psalm 33

Exposition

Explanatory Notes and Quaint Sayings
Hints to the Village Preacher

Other Works

TITLE. This song of praise bears no title or indication of authorship; to teach us, says Dickson, "to
look upon Holy Scripture as altogether inspired of God, and not put price upon it for the writers
[thereof.”

SUBJECT AND DIVISION. The praise of Jehovah is the subject of this sacred song. The righteous
are exhorted to praise him, Ps 33:1-3; because of the excellency of his character, Ps 33:4-5; and his
majesty in creation, Ps 33:6-7. Men are bidden to fear before Jehovah because his purposes are
accomplished in providence, Ps 33:8-11. His people are proclaimed blessed, Ps 33:12. The
omniscience and omnipotence of God, and his care for his people are celebrated, in opposition to the
weakness of an arm of flesh, Ps 33:13-19; and the Psalm concludes with a fervent expression of]
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confidence, Ps 33:20-21, and an earnest prayer, Ps 33:22.

EXPOSITION

Verse 1. Rejoice in the Lord. Joy is the soul of praise. To delight ourselves in God is most truly to
extol him, even if we let no notes of song proceed from our lips. That God is, and that he is such a
God, and our God, ours for ever and ever, should wake within us an unceasing and overflowing joy.
To rejoice in temporal comforts is dangerous, to rejoice in self is foolish, to rejoice in sin is fatal, but to
rejoice in God is heavenly. He who would have a double heaven must begin below to rejoice like
[those above. O ye righteous. This is peculiarly your duty, your obligations are greater, and your|
spiritual nature more adapted to the work, be ye then first in the glad service. Even the righteous are
not always glad, and have need to be stirred up to enjoy their privileges. For praise is comely for the
upright. God has an eye to things which are becoming. When saints wear their choral robes, they|
look fair in the Lord's sight. A harp suits a blood washed hand. No jewel more ornamental to a holy
face than sacred praise. Praise is not comely from unpardoned professional singers; it is like a jewel
of gold in a swine's snout. Crooked hearts make crooked music, but the upright are the Lord's delight.
Praise is the dress of saints in heaven, it is meet that they should fit it on below.

\Verse 2. Praise the Lord with harp. Men need all the help they can get to stir them up to praise. This
is the lesson to be gathered from the use of musical instruments under the old dispensation. Israel
was at school, and used childish things to help her to learn; but in these days, when Jesus gives us
spiritual manhood, we can make melody without strings and pipes. We who do not believe these
[things to be expedient in worship, lest they should mar its simplicity, do not affirm them to be
unlawful, and if any George Herbert or Martin Luther can worship God better by the aid of well tunes
instruments, who shall gainsay their right? We do not need them, they would hinder than help our
praise, but if others are otherwise minded, are they not living in gospel liberty? Sing unto him. This ig
[the sweetest and best of music. No instrument like the human voice. As a help to singing the
instrument is alone to be tolerated, for keys and strings do not praise the Lord. With the psaltery andj
an instrument of ten strings. The Lord must have a full octave, for all notes are his, and all music
belongs to him. Where several pieces of music are mentioned, we are taught to praise God with all
[the powers which we possess.

Verse 3. Sing unto him a new song. All songs of praise should be unto him. Singing for singing's sake
is nothing worth; we must carry our tribute to the King, and not cast it to the winds. Do most
worshippers mind this? Our faculties should be exercised when we are magnifying the Lord, so as
not to run in an old groove without thought; we ought to make every hymn of praise a new song. To
keep up the freshness of worship is a great thing, and in private it is indispensable. Let us not present
old worn out praise, but put life, and soul, and heart, into every song, since we have new mercies




every day, and see new beauties in the work and word of our Lord. Play skilfully. It is wretched toI
hear God praised in a slovenly manner. He deserves the best that we have. Every Christian should
endeavour to sing according to the rules of the art, so that he may keep time and tune with the
congregation. The sweetest tunes and the sweetest voices, with the sweetest words, are all too little
for the Lord our God; let us not offer him limping rhymes, set to harsh tunes, and growled out by
discordant voices. With a loud noise. Heartiness should be conspicuous in divine worship. Well bred]
whispers are disreputable here. It is not that the Lord cannot hear us, but that it is natural for great
exultation to express itself in the loudest manner. Men shout at the sight of their kings: shall we offer
no loud hosannahs to the Son of David?

Verse 4. For the word of the Lord is right. His ordinances both natural, moral, and spiritual, are right,
and especially his incarnate Word, who is the Lord our righteousness. Whatever God has ordained]
must be good, and just, and excellent. There are no anomalies in God's universe, except what sin
has made; his word of command made all things good. When we look at his word of promise, and
remember its faithfulness, what reasons have we for joy and thankfulness! And all his works are done
in truth. His work is the outflow of his word, and it is true to it. He neither doth nor saith anything ill; in
deed and speech he agrees with himself and the purest truth. There is no lie in God's word, and noI
sham in his works; in creation, providence, and revelation, unalloyed truth abounds. To act truth as
well as to utter it is divine. Let not children of God ever yield their principles in practice any more than
in heart. What a God we serve! The more we know of him, the more our better natures approve his
surpassing excellence; even his afflicting works are according to his truthful word.

"Why should | complain of want of distress,

Afflictions or pain? he told me no less;

The heirs of salvation, | know from his word,

Through much tribulation must follow their Lord."

God writes with a pen that never blots, speaks with a tongue that never slips, acts with a hand which
never fails. Bless his name.

Verse 5. He loveth righteousness and judgment. The theory and practice of right he intensely loves.
He doth not only approve the true and the just, but his inmost soul delights therein. The character of
God is a sea, every drop of which should become a wellhead of praise for his people. The
righteousness of Jesus is peculiarly dear to the Father, and for its sake he takes pleasure in those to
whom it is imputed. Sin, on the other hand, is infinitely abhorrent to the Lord, and woe unto those who
die in it; if he sees no righteousness in them, he will deal righteously with them, and judgment stern
and final will be the result. The earth is full of the goodness of the Lord. Come hither, astronomers,
geologists, naturalists, botanists, chemists, miners, yea, all of you who study the works of God, for all
lyour truthful stories confirm this declaration. From the midg_;e in the sunbeam to leviathan in the ocean




all creatures own the bounty of the Creator. Even the pathless desert blazes with some undiscovered
mercy, and the caverns of ocean conceal the treasures of love. Earth might have been as full of terror
as of grace, but instead thereof it teems and overflows with kindness. He who cannot see it, and yet
lives in it as the fish lives in the water, deserves to die. If earth be full of mercy, what must heaven be
where goodness concentrates its beams?

Verse 6. By the word of the Lord were the heavens made. The angelic heavens, the sidereal
heavens, and the firmament or terrestrial heavens, were all made to start into existence by a word,;
what if we say by the Word, "For without him was not anything made that is made." It is interesting to
note the mention of the Spirit in the next clause, and all the host of them by the breath of his mouth;
[the breath is the same as is elsewhere rendered Spirit. Thus the three persons of the Godhead unite
in creating all things. How easy for the Lord to make the most ponderous orbs, and the most glorious
angels! A word, a breath could do it. It is as easy for God to create the universe as for a man to
breathe, nay, far easier, for man breathes not independently, but borrows the breath in his nostrils
from his Maker. It may be gathered from this verse that the constitution of all things is from the infinite
wisdom, for his word may mean his appointment and determination. A wise and merciful Word has
arranged, and a living Spirit sustains all the creation of Jehovah.

Verse 7. He gathereth the waters of the sea together as an heap. The waters were once scatteredj
like corn strewn upon a threshing floor: they are now collected in one spot as an heap. Who else
could have gathered them into one channel but their great Lord, at whose bidding the waters fled
away? The miracle of the Red Sea is repeated in nature day by day, for the sea which now invades
[the shore under the impulse of sun and moon, would soon devour the land if bounds were not
maintained by the divine decree. He layeth up the depth in storehouses. The depths of the main are
God's great cellars and storerooms for the tempestuous element. Vast reservoirs of water are
secreted in the bowels of the earth, from which issue our springs and wells of water. What a merciful
provision for a pressing need? May not the text also refer to the clouds, and the magazines of hail,
and snow, and rain, those treasures of merciful wealth for the fields of earth? These aqueous masses
are not piled away as in lumber rooms, but in storehouses for future beneficial use. Abundant
[tenderness is seen in the foresight of our heavenly Joseph, whose granaries are already filled
against earth's time of need. These stores might have been, as once they were, the ammunition of
vengeance, they are now a part of the commissariat of mercy.

Verse 8. Let all the earth fear the Lord. Not only Jews, but Gentiles. The psalmist was not a man
blinded by national prejudice, he did not desire to restrict the worship of Jehovah to the seed of
Abraham. He looks for homage even to far off nations. If they are not well enough instructed to be
able to praise, at least let them fear. There is an inferior kind of worship in the trembling which
involuntarily admits the boundless power of the thundering God. A defiant blasphemer is out of place




in a world covered with tokens of the divine power and Godhead: the whole earth cannot afford &
spot congenial for the erection of a synagogue of Atheism, nor a man in whom it is becoming to
profane the name of God. Let all the inhabitants of the world stand in awe of him. Let them forsake
[their idols, and reverently regard the only living God. What is here placed as a wish may also be readj
as a prophecy: the adoration of God will yet be universal.

Verse 9. For he spake, and it was done. Creation was the fruit of a word. Jehovah said, "Light be,
"and light was. The Lord's acts are sublime in their ease and instantaneousness. "What a word is
[this?" This was the wondering enquiry of old, and it may be ours to this day. He commanded, and it
stood fast. Out of nothing creation stood forth, and was confirmed in existence. The same power
which first uplifted, now makes the universe to abide; although we may not observe it, there is as
great a display of sublime power in confirming as in creating. Happy is the man who has learned to
lean his all upon the sure word of him who built the skies!

Verse 10. The Lord bringeth the counsel of the heathen to nought. While his own will is done, he
takes care to anticipate the wilfulness of his enemies. Before they come to action he vanquishes
|them in the council chamber; and when, well armed with craft, they march to the assault, he
frustrates their knaveries, and makes their promising plots to end in nothing. Not only the folly of the
heathen, but their wisdom too, shall yield to the power of the cross of Jesus: what a comfort is this to
those who have to labour where sophistry, and philosophy, falsely so called, are set in opposition to
|the truth as it is in Jesus. He maketh the devices of the people of none effect. Their persecutions,
slanders, falsehoods, are like puff balls flung against a granite wall—they produce no result at all; for]
[the Lord overrules the evil, and brings good out of it. The cause of God is never in danger: infernal
craft is outwitted by infinite wisdom, and Satanic malice held in check by boundless power.

Verse 11. The counsel of the Lord standeth for ever. He changes not his purpose, his decree is not
frustrated, his designs are accomplished. God has a predestination according to the counsel of his
will, and none of the devices of his foes can thwart his decree for a moment. Men's purposes are
blown to and from like the thread of the gossamer or the down of the thistle, but the eternal purposes
are firmer than the earth. The thoughts of his heart to all generations. Men come and go, sons follo
[their sires to the grave, but the undisturbed mind of God moves on in unbroken serenity, producin\gl
ordained results with unerring certainty. No man can expect his will or plan to be carried out from age
[to age; the wisdom of one period is the folly of another, but the Lord's wisdom is always wise, and his
designs run on from century to century. His power to fulfil his purposes is by no means diminished by
[the lapse of years. He who was absolute over Pharaoh in Egypt is not one whit the less today the
King of kings and Lord of lords; still do his chariot wheels roll onward in imperial grandeur, none
being for a moment able to resist his eternal will.
Verse 12. Blessed is the nation whose God is the Lord. Israel was happy in the worship of the only]




|true God. It was the blessedness of the chosen nation to have received a revelation from Jehovah.
While others grovelled before their idols, the chosen people were elevated by a spiritual religion
which introduced them to the invisible God, and led them to trust in him. All who confide in the Lord
are blessed in the largest and deepest sense, and none can reverse the blessing. And the people
whom he hath chosen for his own inheritance. Election is at the bottom of it all. The divine choice
rules the day; none take Jehovah to be their God till he takes them to be his people. What an
ennobling choice this is! We are selected to no mean estate, and for no ignoble purpose: we are
made the peculiar domain and delight of the Lord our God. Being so blessed, let us rejoice in our
portion, and show the world by our lives that we serve a glorious Master.

Verse 13. The Lord looketh from heaven. The Lord is represented as dwelling above and lookingj
down below; seeing all things, but peculiarly observing and caring for those who trust in him. It is one
of our choicest privileges to be always under our Father's eye, to be never out of sight of our best
Friend. He beholdeth all the sons of men. All Adam's sons are as well watched as was Adam himself,
[their lone progenitor in the garden. Ranging from the frozen pole to the scorching equator, dwelling in
hills and valleys, in huts and palaces, alike doth the divine eye regard all the members of the family of]
man.

Verse 14. From the place of his habitation he looketh upon all the inhabitants of the earth. Here the
sentiment is repeated: it is worth repeating, and it needs repeating, for man is most prone to forget it.
As great men sit at their windows and watch the crowd below, so doth the Lord; he gazes intently
upon his responsible creatures, and forgets nothing of what he sees.

Verse 15. He fashioneth their hearts alike. By which is meant that all hearts are equally fashioned by}
[the Lord, kings' hearts as well as the hearts of beggars. The text does not mean that all hearts are
created originally alike by God, such a statement would scarcely be true, since there is the utmost
variety in the constitutions and dispositions of men. All men equally owe the possession of life to the
Creator, and have therefore no reason to boast themselves. What reason has the vessel to glorify
itself in presence of the potter? He considereth all their words. Not in vain doth God see men's acts:
he ponders and judges them. He reads the secret design in the outward behaviour, and resolves the
apparent good into its real elements. This consideration foretokens a judgment when the results of
[the divine thoughts will be meted out in measures of happiness or woe. Consider thy ways, O man,
for God considereth them!

Verse 16. There is no king saved by the multitude of an host. Mortal power is a fiction, and those who
trust in it are dupes. Serried ranks of armed men have failed to maintain an empire, or even to save
their monarch's life when a decree from the court of heaven has gone forth for the empire's
overthrow. The all seeing God preserves the poorest of his people when they are alone and
friendless, but ten thousand armed men cannot ensure safety to him whom God leaves to




destruction. A mighty man is not delivered by much strength. So far from guarding others, the valiant
veteran is not able to deliver himself. When his time comes to die, neither the force of his arms nor|
[the speed of his legs can save him. The weakest believer dwells safely under the shadow of
Jehovah's throne, while the most mighty sinner is in peril every hour. Why do we talk so much of our
armies and our heroes? the Lord alone has strength, and let him alone have praise.

Verse 17. An horse is a vain thing for safety. Military strength among the Orientals lay much inj}
horses and scythed chariots, but the psalmist calls them a lie, a deceitful confidence. Surely the
knight upon his gallant steed may be safe, either by valour or by flight? Not so, his horse shall bear
him into danger or crush him with its fall. Neither shall he deliver any by his great strength. Thus the
strongest defences are less than nothing when most needed. God only is to be trusted and adored.
Sennacherib with all his calvary is not a match for one angel of the Lord, Pharaoh's horses and
chariots found it vain to pursue the Lord's anointed, and so shall all the leaguered might of earth and
hell find themselves utterly defeated when they rise against the Lord and his chosen.

Verse 18. Behold. For this is a greater wonder than hosts and horses, a surer confidence than
chariots or shields. The eye of the Lord is upon them that fear him. That eye of peculiar care is their
glory and defence. None can take them at unawares, for the celestial watcher foresees the designs
of their enemies, and provides against them. They who fear God need not fear anything else; let
[them fix their eye of faith on him, and his eye of love will always rest upon them. Upon them that hope
in his mercy. This one would think to be a small evidence of grace, and yet it is a valid one. Humble
hope shall have its share as well as courageous faith. Say, my soul, is not this an encouragement to
[thee? Dost thou not hope in the mercy of God in Christ Jesus? Then the Father's eye is as much
upon thee as upon the elder born of the family. These gentle words, like soft bread, are meant for
babes in grace, who need infant's food.

Verse 19. To deliver their soul from death. The Lord's hand goes with his eye; he sovereignly|
preserves those whom he graciously observes. Rescues and restorations hedge about the lives of
[the saints; death cannot touch them till the King signs his warrant and gives him leave, and even then
his touch is not so much mortal as immortal; he doth not so much kill us as kill our mortality. And tg

keep them alive in famine. Gaunt famine knows its master. God has meal and oil for his Elijahs
somewhere. "Verily thou shalt be fed" is a divine provision for the man of faith. The Preserver of men
will not suffer the soul of the righteous to famish. Power in human hands is outmatched by famine,
but God is good at a pinch, and proves his bounty under the most straitened circumstances. Believer,
wait upon thy God in temporals. His eye is upon thee, and his hand will not long delay.

\Verse 20. Our soul waits for the Lord. Here the godly avow their reliance upon him whom the Psalm
extols. To wait is a great lesson. To be quiet in expectation, patient in hope, single in confidence, is
one of the brig_jht attainments of a Christian. Our soul, our life, must hang_] upon God; we are not to




|trust him with a few gewgaws, but with all we have and are. He is our help and our shield. Our help in
labour, our shield in danger. The Lord answereth all things to his people. He is their all in all. Note the
[three "ours" in the text. These holdfast words are precious. Personal possession makes the Christian
man; all else is mere talk.

Verse 21. For our hearts shall rejoice in him. The duty commended and commanded in the first verse
Is here presented to the Lord. We, who trust, cannot but be of a glad heart, our inmost nature must
[triumph in our faithful God. Because we have trusted in his holy name. The root of faith in due time
bears the flower of rejoicing. Doubts breed sorrow, confidence creates joy.
Verse 22. Here is a large and comprehensive prayer to close with. It is an appeal for mercy, whichj
even joyful believers need; and it is sought for in a proportion which the Lord has sanctioned.
"According to your faith be it unto you, "is the Master's word, and he will not fall short of the scale
which he has himself selected. Yet, Master, do more than this when hope is faint, and bless us far
above what we ask or even think.

EXPLANATORY NOTES AND QUAINT SAYINGS
Whole Psalm. A thanksgiving of the church triumphant in the latter ages, for her final deliverance, by
[the overthrow of Antichrist and his armies. Samuel Horsley.

Whole Psalm. Let us follow the holy man a moment in his meditation. His Psalm is not composed in
scholastic form, in which the author confines himself to fixed rules; and, scrupulously following a
philosophic method, lays down principals, and infers consequences. However, he establishes
principles, the most proper to give us sublime ideas of the Creator; and he speaks with more
precision of the works and attributes of God than the greatest philosophers have spoken of them.
How absurdly have the philosophers treated of the origin of the world! How few of them have
reasoned conclusively on this important subject! Our prophet solves the important question by one
single principle; and, what is more remarkable, this principle, which is nobly expressed, carries the
clearest evidence with it. The principle is this: "By the word of the Lord were the heavens made; and
all the host of them by the breath of his mouth, "Ps 33:6. This is the most rational account that was
ever given of the creation of the world. The world is the work of a self efficient will, and it is thig
principle alone that can account for its creation. The most simple appearances in nature are sufficient
[to lead us to this principle. Either my will is self efficient, or there is some other being whose will is self
efficient. What | say of myself, | say of my parents; and what | affirm of my parents, | affirm of my
more remote ancestors, and of all the finite creatures from whom they derive their existence. Most
certainly either finite beings have a self efficient will, which it is impossible to suppose, for a finite
creature with a self efficient will is a contradiction: either, | say, a finite creature has a self efficient
will, or there is a First Cause who has a self efficient will; and that there is such a Being_; is the




principle of the psalmist; "By the word of the Lord were the heavens made; and all the host of them by
[the breath of his mouth."

If philosophers have reasoned inconclusively on the origin of the world, they have spoken of itg
government with equal uncertainty. The psalmist determines this question with a great facility, by al
single principle, which results from the former, and which, like the former, carries its evidence with it.
"The Lord looketh from heaven; he considereth all the works of all the inhabitants of the earth, " Ps
33:13-14. This is the doctrine of providence. And on what is the doctrine of providence founded? On
[this principle: God "fashioneth their hearts alike, "Ps 33:15. Attend a moment to the evidence of this
reasoning, my brethren. The doctrine of providence expressed in these words, "God considereth the
works of the inhabitants of the earth, "is a necessary consequence of his principle, "God fashioneth
[their hearts alike; "and this principle is a necessary consequence of that which the psalmist hadj
before laid down to account for the origin of the world. Yes, from that doctrine of God the Creator of
men, follows that of God the inspector, the director, rewarder, and the punisher of their actions. One
of the most specious objections that has ever been opposed to the doctrine of providence, is a
contrast between the grandeur of God and the meanness of men. How can such an insignificant
creature as man be the object of the care and attention of such a magnificent being as God? No
objection can be more specious, or, in appearance, more invincible. The distance between the
meanest insect and the mightiest monarch, who treads and crushes reptiles to death without the
least regard to them, is a very imperfect image of the distance between God and man. That whichj
proves that it would be beneath the dignity of a monarch to observe the motions of ants, or worms, to
interest himself in their actions, to punish, or to reward them, seems to demonstrate that God would
degrade himself were he to observe, to direct, to punish, to reward mankind, who are infinitely inferior
[to him. But one fact is sufficient to answer this specious objection: that is, God has created mankind.
Does God degrade himself more by governing than by creating mankind? Who can persuade himself
[that a wise Being has given to intelligent creatures faculties capable of obtaining knowledge and
virtue, without willing that they should endeavour to acquire knowledge and virtue? Or who can
imagine, that a wise Being, who wills that his intelligent creatures should acquire knowledge andj
virtue, will not punish them if they neglect those acquisitions; and will not show by the distribution of
his benefits that he approves their endeavours to obtain them?

[Unenlightened philosophers have treated of the attributes of God with as much abstruseness as they
have written of his works. The moral attributes of God, as they are called in the schools, were
mysteries which they could not unfold. These may be reduced to two classes; attributes of goodness,
and attributes of justice. Philosophers, who had admitted these, have usually taken that for granted
which they ought to have proved. They collected together in their minds all perfections; they reduced
[them all to one object which they denominated a perfect being_]: and supposing_], without proving_], that]




a perfect being existed, they attributed to him, without proof, everything that they considered as a
perfection. The psalmist shows by a surer way that there is a God supremely just and supremely|
good. It is necessary, in order to convince a rational being of the justice and goodness of God, to
follow such a method as that which we follow to prove his existence. When we would prove the
existence of God, we say, there are creatures, therefore there is a Creator. In like manner, when we
would prove that a creature is a just and a good being, we say, there are qualities of goodness and
justice in creatures, therefore he, from whom these creatures derive their existence, is a being just
and good. Now, this is the reasoning of the psalmist in this Psalm: "The Lord loveth righteousness
and judgment: the earth is full of the goodness of the Lord" Ps 33:5; that is to say, it is impossible to
consider the work of the Creator, without receiving evidence of his goodness. And the works off
nature which demonstrate the goodness of God, prove his justice also; for God has created us with
such dispositions, that we cannot enjoy the gifts of his goodness without obeying the laws of his
righteousness. The happiness of an individual who procures a pleasure by disobeying the laws of
equity, is a violent happiness, which cannot be of long duration; and the prosperity of public bodies,
when it is founded in iniquity, is an edifice which, with its basis, will be presently sunk and gone.

But what we would particularly remark is, that the excellent principle of the psalmist concerning God
are not mere speculations; but truths from which he derives practical inferences; and he aims to
extend their influence beyond private persons, even to legislators and conquerors. One would think,
considering the conduct of mankind, that the consequences, which are drawn from the doctrines of
which we have been speaking, belong to none but to the dregs of the people; that lawgivers and
conquerors have a plan of morality peculiar to themselves, and are above the rules to which other
men must submit. Our prophet had other notions. What are his maxims of policy? They are all
included in these words: "Blessed is the nation whose God is the Lord; and the people whom he hathj
chosen for his own inheritance, "Ps 33:12. What are his military maxims? They are all included in
[these words: "There is no king saved by the multitude of an host: a mighty man is not delivered by
much strength. An horse is a vain thing for safety: neither shall he deliver any by his great strength,
"Ps 33:16-17. Who proposes these maxims? A hermit, who never appeared on the theatre of the
world? or a man destitute of the talents necessary to shine there? No: one of the wisest of kings; one
of the most bold and able generals: a man whom God has self elected to govern his chosen people,
and to command those armies which fought the most obstinate battles, and gained the most
complete victories. Were | to proceed in explaining the system of the psalmist, | might prove, that as
he had a right to infer the doctrine of providence from the works of nature, and that of the moral
attributes of God from the works of creation; so from the doctrines of the moral attributes of God, of
providence, and of the works of creation, he had a right to conclude, that no conquerors or lawgivers
could be truly happy but those who acted ag_]reeably to the laws of the just and good Supreme. James




Saurin.

Verse 1. Rejoice in the Lord, O ye righteous. Exult, ye righteous, in Jehovah! The Hebrew verb,
according to the etymologists, originally means to dance for joy, and is therefore a very strong
expression for the liveliest exultation. J. A. Alexander.

Verse 1. Rejoice, O ye righteous: not in yourselves, for that is not safe, but in the Lord. Augustine.
Verse 1. Praise is comely for the upright. Praise is not comely for any but the godly. A profane manj
stuck with God's praise is like a dunghill stuck with flowers. Praise in the mouth of a sinner is like an
oracle in the mouth of a fool: how uncomely is it for him to praise God, whose whole life is a
dishonouring of God? It is as indecent for a wicked man to praise God, who goes on in sinful
practices, as it is for an usurer to talk of living by faith, or for the devil to quote Scripture. The godly
are only fit to be choristers in God's praise; it is called, "the garment of praise." Isa 61:3. This garment
sits handsome only on a saint's back. Thomas Watson.

Verse 1. This Psalm is coupled with the foregoing one by the catchword with which it opens, which is
a repetition of the exhortation with which the preceding ends, Rejoice in the Lord, ye righteous;
"Shout for joy, all ye upright." Christopher Wordsworth.

Verse 1. He pleaseth God whom God pleaseth. Augustine.

Verse 2. Praise the Lord with harp: sing unto him with the psaltery and an instrument of ten strings.
Here we have the first mention of musical instruments in the Psalms. It is to be observed that the
early fathers almost with one accord protest against their use in churches; as they are forbidden inj
[the Eastern church to this day, where yet, by the consent of all, the singing is infinitely superior to
anything that can be heard in the West. J. M. Neale.

Verse 2. Harp; Psaltery, etc. Our church does not use musical instruments, as harps and psalteries,
[to praise God withal, that she may not seem to Judaise. Thomas Aquinas. It was only permitted to the
Jews, as sacrifice was, for the heaviness and grossness of their souls. God condescended to their
weakness, because they were lately drawn off from idols; but now instead of organs, we may use our|
own bodies to praise him withal. Chrysostom. The use of singing with instrumental music was not
received in the Christian churches as it was among the Jews in their infant state, but only the use of
plain song. Justin Martyr.

Verse 2. (last clause). It is said that David praised God upon an instrument of ten strings; and he
would never have told how many strings there were, but that without doubt he made use of them all.
God hath given all of us bodies, as it were, instruments of many strings; and can we think it music
good enough to strike but one string, to call upon him with our tongues only? No, no; when the still
sound of the heart by holy thoughts, and the shrill sound of the tongue by holy words, and the loud
sound of the hands by pious works, do all join together, that is God's concert, and the only music
wherewith he is affected. Sir Richard Baker.




Verse 3. Sing unto him. I. Singing is the music of nature. The Scriptures tell us the mountains sing
Isa 55:12; the valleys sing Ps 65:13; the trees of the wood sing 1Ch 16:33; nay, the air is the birds'
music room, they chant their musical notes. Il. Singing is the music of ordinances. Augustine reports
of himself, that when he came to Milan and heard the people sing, he wept for joy in the church to
hear that pleasing melody. And Beza confesses that at his first entrance into the congregation, and
hearing them sing the ninety-first Psalm, he felt himself exceedingly comforted, and did retain the
sound of it afterwards upon his heart. The Rabbins tell us that the Jews, after the feast of the
Passover was celebrated, sang the hundred and eleventh and five following Psalms; and our Saviour
and his apostles sang a hymn immediately after the blessed Supper. Mt 26:30. Ill. Singing is the
music of saints. (1.) They have performed this duty in their greatest numbers. Ps 149:1-2. (2.) In thein
greatest straits. Isa 26:19. (3.) In their greatest flight. Isa 42:10-11. (4.) In their greatest deliverances.
(5.) In their greatest plenties. Isa 65:14. In all these changes singing hath been their stated duty and
delight. And indeed it is meet that the saints and servants of God should sing forth their joys and
praises to the Lord Almighty: every attribute of him can set both their song and their tune. IV. Singing
is the music of angels. Job tells us "the morning stars sang together, "Job 38:7. Now these "morning
stars, "as Pineda tells us, are the angels; to which the Chaldee paraphrase accords, naming these
morning stars, aciem angelorum, an host of angels. Nay, when this heavenly host was sent to
proclaim the birth of our dearest Jesus, they deliver their message in this raised way of duty. Lu 2:13.
They were (ainountev), delivering their messages in a laudatory singing, the whole company off
angels making a musical quire. Nay, in heaven there is the angels' joyous music; they there sing
hallelujahs to the Most High, and to the Lamb who sits upon the throne, Re 5:11. V. Singing is the
music of heaven; the glorious saints and angels accent their praises this way, and make one
harmony in their state of blessedness; and this is the music of the Bride chamber. The saints who
were tuning here their Psalms, are now singing their hallelujahs in a louder strain, and articulatingj
[their joys, which here they could not express to their perfect satisfaction; here they laboured with
drowsy hearts, and faltering tongues; but in glory these impediments are removed, and nothing is left
[to jar their joyful celebration. John Wells, in "Morning Exercises."

Verse 3. A new song. That is to say, a new and recent composition on account of recent benefits; or|
constantly new songs, song succeeding song as daily new material for divine praise offers itself to
[the attentive student of the works of God. Or new, that is, always fresh and full of life, and renewed as
new occasions offer themselves: as Job says, "My glory was fresh in me, and my bow was renewed
in my hand." Or new, i.e., not common but rare and exquisite; as the new name in Re 2:17; the newg
commandment; Joh 13:34. Or this respects the gospel state, wherein is a new covenant Heb 8:8, a
new Jerusalem Re 21:2, a new man Eph 2:15, and all things new, 2Co 5:17. New, on account of its
matter being_] unknown of men: as in Re 14:3, "They sung a new song, "and no man could learn that




song but the hundred and forty and four thousand, which were redeemed from the earth. New ma
be used in opposition to old. The song of Moses is old, and of the Lamb is new. Martin Gei
(1614-1681), in "Poli Synopsis Criticorum."

Verse 3. Sing unto him a new song. Put off oldness: ye know the new song. A new man, a Ne
Testament, a new song. A new song belongeth not to men that are old; none learn that but new men,
renewed through grace from oldness, and belonging now to the New Testament, which is the
kingdom of heaven. Augustine.

Verse 3. A new song; namely, sung with such fervency of affections as novelties usually bring with
[them; or, always new, seeing God's graces never wax old; or, sung by the motion of this new spirit off
grace, which doth not so much look after the old benefits of the creation as after the new benefit of
[the redemption in Christ, which renews all things. Ps 40:3 96:1 Re 5:9 14:3. John Diodati.

Verse 3. Sing unto him a new song. It is a melancholy proof of the decline of the church, when the
exhortation to sing a new song is no longer attended to: in such a case, there is need of the greatest
care to prevent the old ones falling into oblivion. E. W. Hengstenberg.

Verse 3. Play skilfully. It is not an easy matter to praise God aright; it must be done corde, ore, spere,
with the very best of the best. John Trapp.

Verse 4. The word of the Lord is right. His word of promise given to the church. The divine revelationj
[to all setting forth what is to be believed, hoped for, and done. The decrees of God and his penal
judgments. The whole counsel and determination of God in the creation and government of the
world. Is right, without defect or error. The word right is opposed to tortuous; it means true or certain.
John de Pineda (1577-1637); D.H. Mollerus (1639), and others, in Synopsis.

VVerse 4. All his works are done in truth.

Truth is in each flower

As well as in the most solemn things of God:

Truth is the voice of nature and of time—

Truth is the startling monitor within us—

Nought is without it, it comes from the stars,

The golden sun, and every breeze that blows—

Truth, it is God! and God is everywhere!

—William Thomas Bacon.

VVerse 5. The earth is full of the goodness of the Lord. If we reflect on the prodigious number off
human beings who constantly receive their food, raiment, and every pleasure they enjoy, from their
mother earth, we shall be convinced of the great liberality with which nature dispenses her gifts; and
not only human beings, but an innumerable quantity of living creatures besides—inhabitants of the
air, the waters, and the earth—are daily indebted to nature for their support. Those animals which are




under our care are still indebted to the earth for their subsistence; for the grass, which nature
spontaneously produces, is their chief food. The whole race of fishes, except those which men feed
for their amusement, subsist without any of their aid. The species of birds which is perhaps the most
despised and most numerous, is the sparrow. What they require for their support is incredible, but
nature takes care to feed them; they are however but the smallest part of her children. So great is the
quantity of insects, that ages may pass before even their species and classes can be known. Ho
many and how diversified the sorts of flies that play in the air! The blood taken from us by the gnat is
very accidental food for them; and we may suppose that where there is one gnat that lives upon it,
there are millions that have never tasted human blood, or that of any other animal. On what can all
these creatures subsist? Perhaps every handful of earth contains living insects; they are discovered
in every drop of water; their multiplying and means of support are incomprehensible. While nature is
[thus prolific in children, she is also fruitful in means for their subsistence; or, rather, it is the God of
nature who has poured into her bosom this inexhaustible store of riches. He provides each creature
with its food and dwelling. For them he causes the grass and other herbs to grow, leaving each to
select its proper food. And, however mean many creatures may appear to us, he feeds and assists
[them all. O Almighty God, how manifest is thy greatness! Thou dost what the united efforts of all
mankind would fail to accomplish. Thou hast given life, and breath, and being to all creatures that live
in the air, the waters, or the earth. Surely thou wilt do for thy believing people what thou dost for
animals and insects! When we are filled with doubts and fears, let us consider the ravens whom the
Lord feeds when they cry. Let them and all creatures beside, which man takes no care of, teach us
[the art of contentment. The great Author of nature knows all our wants. Let us cast our every care on
him, for he careth for us; and may we come boldly to the throne of grace in faith and sincerity, that we
may obtain mercy, and find grace to help us in every time of need. Christopher Christian Sturm.
Verse 5. The earth is full of the goodness of the Lord. To hear its worthless inhabitants complain, one
would think that God dispensed evil, not good. To examine the operation of his hand, everything is
marked with mercy, and there is no place where his goodness does not appear. The overflowing]

kindness of God fills the earth. Even the iniquities of men are rarely a bar to his goodness: he causes|
his sun to rise on the evil and the good, and sends his rain upon the just and the unjust. Adam Clarke.
VVerse 5. The goodness of the Lord. In discoursing on the glorious perfections of God, his goodness|
must by no means be omitted; for though all his perfections are his glory, yet this is particularly so
called, for when Moses, the man of God, earnestly desired to behold a grand display of the glory of
Jehovah, the Lord said in answer to his petition, "I will make all my goodness pass before thee; "thus
intimating that he himself accounted his goodness to be his glory Ex 33:19 34:7; and it includes that
mercy, grace, longsuffering, and truth, which are afterwards mentioned. When it relieves the
miserable, it is mercy; when it bestows favours on the worthless, it is_grace; when it bears withj




provoking rebels, it is long suffering; when it confers promised blessings, it is truth; when it supplies
indigent beings, it is bounty. The goodness of God is a very comprehensive term; it includes all the
forms of his kindness shown to men; whether considered as creatures, as sinners, or as believers.
George Burder, 1838

Verse 5. The goodness of the Lord. He might, if he had pleased, have made everything we tasted
bitter, everything we saw loathsome, everything we touched a sting, every smell a stench, every|
sound a discord. William Paley, D.D., 1743-1805.

Verse 6. By the word of the Lord were the heavens made; and all the host of them by the breath o
his mouth. That the (hwd) is not spirit, but breath, is evident from the words of his mouth (compare
Isa 11:4), and from the parallelism with word. Simple word is simple breath; both together, they stand
in contrast to that exercise of strength, that labour, that use of means and instruments without which
feeble man can bring nothing to perfection. Then there are the parallel passages, "All the while my
breath is in me, and the Spirit of God is in my nostrils." Job 27:3. "The Spirit of God hath made me,
and the breath of the Almighty hath given me life." Job 33:4. "Thou takest away their breath, they die,
and return to their dust, thou sendest forth thy breath, they are created.” Ps 104:29,30. On the other
hand, however, the exposition which would interpret (wyp xwr), without reference to the Spirit of God,
cannot be a correct one. In the history of the creation, to which the verse before us, as well as verses
seven and nine, generally refer, the creation is described as the work of the SPIRIT of God, and his
WORD. First, the Spirit of God moved upon the face of the waters, then God said. We may also
suppose that the Spirit and the power of God are here represented by the figure of breath, because
[that in man is the first sign of life. E. W. Hengstenberg.

Verse 6. By the word of the Lord. May be understood of the hypostatic Word, as John teaches us.
Joh 1:1. (John Cocceius), 1603-1669. This is an illustration of the old saying, that while Grotius finds
Christ nowhere, Cocceius finds Christ everywhere. C. H. S.

\Verse 6. Let any make a world, and he shall be a God, saith Augustine; hence is it that the church
maketh it the very first article of her Creed to believe in God the Father Almighty, maker of heaven
and earth. John Weemse.

Verses 6, 9. It is all one with God to do as to say, to perform as to promise; it is as easy, he is as
willing, as able, to do the one as the other. There is no such distance betwixt God's saying and doing,
as amongst men. His saying is doing: He spake, and it was done; he commanded, and it stood fast.
By the word of the Lord were the heavens made. "The worlds were framed by the word of God." Heb
11:3. There is omnipotence in his word, both of command and promise; therefore called, "The word
of his power.” Heb 1:3. One word of his can do more in an instant than the united powers of heaven
and earth can do in eternity. This consideration removes at once the chief discouragements that
hinder the lively acting_;s of faith; for what is it that weakens our confidence of the promises'




performance, but because we look upon the accomplishment as uncertain or difficult, or future and
afar off! Now from hence faith may conclude the performance is certain, easy, and present. David
Clarkson.

Verse 7. He gathereth the waters of the sea together as an heap, etc. "God called the gathering
[together of the waters, seas." Ge 1:10. This unstable element must, like all other elements, be put
under law, and confined within bounds, that there might be a habitable earth for man and all the
creatures around him. Thus the psalmist sings, He gathereth the waters of the sea together as an
heap: he layeth up the depth in storehouses. The boundary was such as to cause his servants to
wonder. They looked from the shore, as we do, and under the influence of a well known law, the
billows in their heaving swells, seemed as if they would, as if they did, touch the sky itself; and as if
[they were so much higher than the shore, that they were in danger of leaving their basin and
stretching over the land. Just such an impression, we with all our science, popularly hold. The
prophets thus looked as we do, and under the same kind of feeling. How wonderful, they thought, is
all this! A low barrier of sand is made Jehovah's agent for bounding the deep. "The Lord hath placed]
the sand for the bound of the sea by a perpetual decree, that it cannot pass it: and though the waves
thereof toss themselves, yet they not prevail; though they roar, yet can they not pass over it." Jer
5:22. John Duns, D.D., in "Science and Christian Thought, "1868.

Verse 7. The waters of the sea. Of all objects that | have ever seen, there is none which affect my,
imagination so much as the sea or ocean. | cannot see the heavings of this prodigious bulk of waters,
even in a calm, without a very pleasing astonishment; but when it is worked up in a tempest, so that
[the horizon on every side is nothing but foaming billows and floating mountains, it is impossible to
describe the agreeable horror that rises from such a prospect. A troubled ocean, to a man who sails
upon it, is, | think, the biggest object that he can see in motion, and consequently gives his
imagination one of the highest kinds of pleasure that can arise from greatness. | must confess it is
impossible for me to survey this world of fluid matter without thinking on the hand that first poured it
out, and made a proper channel for its reception. Such an object naturally raises in my thoughts the
idea of an Almighty Being, and convinces me of his existence as much as a metaphysical
demonstration. The imagination prompts the understanding, and by the greatness of the sensible
object, produces in it the idea of a Being who is neither circumscribed by time nor space. Spectator.
Verse 7. As a heap. Dealing with fluids as if they were solids, with an obvious allusion to Ex 15:8.
Depths, masses of water. The main point of the description is God's handling these vast liquid
masses, as men handle solid substances of moderate dimensions, heaping the waves up, and
storing them away, as men might do with stones or wheat. J. A. Alexander.

Verse 7. The vast masses of waters which had hitherto covered the entire surface of the globe, was
on the third day of creation broug_]ht within narrower compass, and Iarg_je tracts of the submerg_]ed




earth reclaimed and rendered habitable ground...The waters were, for the most part, congregatedl
[together in one vast body, instead of being universally diffused over the face of the earth. This is the
state of things which we now contemplate; the various great seas and oceans constituting in fact but
one body of water called in different regions by different names, as the Atlantic, Pacific, Indian,
Southern, etc., oceans. George Bush, on Ge 1:9.

Verse 8. Let all the earth. For who can doubt that God can do as he wills upon earth, since he so
[tamed the unconquerable nature of the sea? Hugo Grotius, 1583-1645.

Verse 8. Let all the earth fear the Lord, etc. Let them not fear another instead of him. Doth a wild
beast rage? Fear God. Doth a serpent lie in wait? Fear God. Doth man hate thee? Fear God. Doth
[the devil fight against thee? Fear God. For the whole creation is under him whom thou art
commanded to fear. Augustine.

Verse 9. He spake, and it was done. As we say in Latin, Dictum factum, SAID DONE, no delayj

having interposed. Hugo Grotius.

Verse 9. He spake, and it was done; so that the creatures were not emanations from the divine
nature, but effects of the divine will, the fruits of intelligence, and design, and counsel. William Binnie,
D.D.

Verse 10. The Lord bringeth the counsel of the heathen to nought, etc. The more the Pharisees off
old, and their successors the prelates of late, opposed the truth, the more it prevailed. The
Reformation in Germany was much furthered by the Papists' opposition; yea, when two kings
(amongst many others), wrote against Luther, namely, Henry 8th of England, and Ludovicus of
Hungary, this kingly title being entered into the controversy (making men more curious to examine
[the matter), stirred up a general inclination towards Luther's opinions. Richard Younge's Christianj
Library, 1655.

Verse 11. The counsel of the Lord. Note the contrast between the counsel of the heathen in the last
verse, and the counsel of the Lord in this. C. H. S.

VVerse 11. The thoughts. The same word as devices in the preceding verse. William de Burgh, D.D.,
in loc.

Verse 11. The wheels in a watch or a clock move contrary one to another, some one way, some
another, yet all serve the intent of the workman, to show the time, or to make the clock strike. So in
[the world, the providence of God may seem to run cross to his promises; one man takes this way,
another runs that way; good men go one way, wicked men another, yet all in conclusion accomplish
[the will, and centre in the purpose of God the great Creator of all things. Richard Sibbes.

Verse 11. (last clause). Think not, brethren, because he said, The thoughts of his heart, that God as|
it were sitteth down and thinketh what he should do, and taketh counsel to do anything, or not to do
anything. To thee, O man, belongs such tardiness. Aug_justine.




Verse 12. Blessed—whom he hath chosen. A man may have his name set down in the chronicles,
yet lost; wrought in durable marble, yet perish; set upon a monument equal to a Colossus, yet be
ignominious; inscribed on the hospital gates, yet go to hell; written in the front of his own house, yet
another come to possess it; all these are but writings in the dust, or upon the waters, where the
characters perish so soon as they are made; they no more prove a man happy than the fool could
prove Pontius Pilate because his name was written in the Creed. But the true comfort is this, when @
man by assurance can conclude with his own soul that his name is written in those eternal leaves of
heaven, in the book of God's election, which shall never be wrapped up in the cloudy sheets of
darkness but remain legible to all eternity. Thomas Adams.

Verse 12. The people whom he hath chosen. Some read it, The people which hath chosen him for|
[their inheritance. It cometh all to one. See De 26:17-19. John Trapp.

Verse 12. It's an happiness to have an interest in one greater than ourselves; an interest in a beggar
is of no worth, because he is of no power; but interest in a prince all men seek, therefore it is said,
Blessed are the people whose God is the Lord. Joseph Symonds.

Verse 12. Lest it should be thought that men obtain so great a good by their own efforts and industry,
David teaches us expressly that it proceeds from the fountain of God's gracious electing love that we
are accounted the people of God. John Calvin.

Verse 12. | have sometimes compared the great men of the world, and the good men of the world to}
the consonants and vowels in the alphabet. The consonants are the most and the biggest letters;
they take up most room, and carry the greatest bulk; but, believe it, the vowels though they are the
fewest and least of all the letters, yet they are most useful; they give the greatest sound of all; there is
no pronunciation without vowels. O beloved, though the great men of the world take up room, andj
make a show above others, yet they are but consonants, a company of mute and dumb consonants
for the most part; the good men they are the vowels that are of the greatest use and most
concernment at every turn: a good man to help with his prayers; a good man to advise with hig

counsels; a good man to interpose with his authority; this is the loss we lament, we have lost a good
man; death has blotted out a vowel; and | fear me there will be much silence where he is lacking;
silence in the bed, and silence in the house, and silence in the shop, and silence in the church, and
silence in the parish, for he was everywhere a vowel, a good man in every respect. John Kitchin,
M.A., in a Funeral Sermon, 1660.

VVerse 15. He fashioneth their hearts alike. As an illustration of the passage as it stands in our
version, we append the following:—"Every circumstance concurs in proving that mankind are not
composed of species essentially different from each other; that, on the contrary, there was originally
but one species, which, after multiplying and spreading over the whole surface of the earth, has
undergone various chang_jes, from the influence of climate, food, mode of Iiving_j, diseases, and




mixture of dissimilar individuals; that at first these changes were not so conspicuous, and producedl
only individual varieties; that these varieties became afterward more specific, because they were
rendered more general, more strongly marked, and more permanent, by the continual action of the
same causes; and that they are transmitted from generation to generation.” G. L. Leclerc, Comte de
Buffon, 1707-1788.

Verse 15. The Creator of all things fashioneth their hearts alike; the word (dxy), which signifies|
[together at once, intimating that the hearts of all men though separated from one another by never so
vast a gulf of time or place, are as exactly alike in respect of their original inclinations, as if they had
been all moulded at the same time. The worship of a God and then some kind of religion, is
necessary to us, we cannot shift it off. William Pinke, 1631.

Verse 15. (last clause). Two men give to the poor, one seeketh his reward in heaven, the other the
praise of men. Thou in two seest one thing, God understandeth two. For he understandeth what is
within, and knoweth what is within; their ends he seeth, their base intentions he seeth. He
understandeth all their works. Augustine.

Verse 16. There is no king saved by the multitude of an host. At the battle of Arbela, the Persianj
hosts numbered between five hundred thousand and a million men, but they were utterly put to the
rout by Alexander's band of fifty thousand; and the once mighty Darius was soon vanquished.
Napoleon led more than half a million of men into Russia:

"Not such the numbers, nor the host so dread,

By northern Bren, or Scythian Timour led."

But the terrible winter left the army a mere wreck, and their leader was soon a prisoner on the lone
rock of St. Helena. All along the line of history this verse has been verified. The strongest battalions
melt like snowflakes when God is against them. C. H. S.

Verse 16. A mighty man; or a giant; Goliath for instance. As the most skilful swimmers are often}

drowned, so here. John Trapp.
Verses 16-17.

Not the chief his serried lances,
Not his strength secures the brave;
All in vain the warhorse prances,
\Weak his force his lord to save.
—Richard Mant.

Verses 16-17. The weakness and insufficiency of all human power, however great, as before of all}
human intellect. J. J. Stewart Perowne.

Verses 16-17. As a passenger in a storm, that for shelter against the weather, steps out of the way,
betakes him to a fair spread oak, stands under the boug_]hs, with his back close to the body of it, and




finds good relief thereby for the space of some time; till at length comes a sudden gust of wind, that
tears down a main arm of it, which falling upon the poor passenger, either maims or mischieves him
that resorted to it for succour. Thus falleth it out with not a few, meeting in the world with many|
troubles, and with manifold vexations, they step aside out of their own way, and too, too often out of
God's, to get under the wing of some great one, and gain, it may be, some aid and shelter thereby for
a season; but after awhile, that great one himself coming down headlong, and falling from his former
height of favour, or honour, they are also called in question and to fall together with him, that might
otherwise have stood long enough on their own legs, if they had not trusted to such an arm of flesh,
such a broken staff that deceived them. Thomas Gataker.

Verse 17. An horse. If the strength of horses be of God, or be his gift Job 39:19, then trust not in the
strength of horses: use the strength of horses, but do not trust the strength of horses. If you trust the
strength which God hath given to horses, you make them your god. How often doth God forbid
[trusting in the strength of horses, as knowing that we are apt to trust in anything that is strong, though
but a beast. An horse is a vain thing for safety: neither shall he deliver any by his great strength. As if
God had said, you think a horse can save you, but know he is a vain thing. And when the psalmist
saith, "A horse is a vain thing, "he doth not mean it of a weak horse, but of a horse of the greatest
strength imaginable; such a horse is a vain thing to save a man, neither can he deliver any by his
strength; and therefore the Lord, when he promised great deliverances to his people, lest they should
expect it by the strength of horses, saith Ho 1:7, "l will save them by the Lord their God, and will not
save them by bow, nor by sword, nor by battle, by horses, nor by horsemen; "as if he had told them,
do not look after creature strength to be saved by; a horse will be a vain thing to save you, and | can
save you effectually without horses, and | will. Joseph Caryl.

Verses 17-20. Man is sensible of his want of earthly blessings, and will never cease, with excessive
care, diligence, and vexation, to hunt after them, till he come to know that God will provide for him.
\When one hath great friends which they are known to lean upon, we say of them, such need take no
care, they know such and such will see to them. On the contrary, come to one who knows no end of
[toiling and caring, ask him, Why will you thus tire yourself out? He will answer, | must needs do it, |
have none but myself to trust to. So Christ followeth his disciples' carefulness to this door, their
unbelief, which did not let them consider our heavenly Father cared for them. No present estate,
though never so great, can free the heart from distraction, because it is subject to decay andj
vanishing; we shall never cast the burden of care off our own shoulders, till we learn by faith to cast it
upon the Lord, whose eye is over us for good. He will never renounce carnal supports who make not|
God the stay of his soul for outward things. He will trust in the abundance of his riches, wisdom,
friends, or strength, that makes not God his strength. The heart of man, being aware of his inability to
sustain himself if he be not underset, will seek out some prop, true or false, sound or rotten, to leanj




unto. They will go down to Egypt for help, and stay on horses, and trust in chariots, because they are
many, and in horsemen because they are very strong, who look not to the Holy One of Israel, and
seek not the Lord. John Ball.

Verse 18. Behold, etc. Hitherto he had given a proof of God's providence towards all men, but nowj
he descends to a particular proof of it, by his care over his church, which he wonderfully guides,
defends, and protects in all dangers and assaults; and that notice may be taken of it, he begins with,
"Behold!" Adam Clarke.

Verse 18. The eye of the Lord is upon. Look upon the sun, how it casts light and heat upon the whole
world in its general course, how it shineth upon the good and the bad with an equal influence; but let
its beams be but concentrated in a burning glass, then it sets fire on the object only, and passeth by
all others: and thus God in the creation looketh upon all his works with a general love, erant omni
valde bona, they pleased him very well. Oh! but when he is pleased to cast the beams of his love,
and cause them to shine upon his elect through Christ, then it is that their hearts burn within them,
[then it is that their affections are inflamed; whereas others are but as it were a little warmed, have
little shine of common graces cast upon them. Richard Holdsworth, 1651.

Verse 18. Behold, the eye of the Lord is upon them that fear him, upon them that hope in his mercy.
This is a very encouraging character. They who cannot claim the higher distinctions of religion, may
surely know that they "fear God, and hope in his mercy.” Some may wonder at the combination; and
suppose that the qualities are incompatible with each other. But the first Christians "walked in the fear
of the Lord, and in the comforts of the Holy Ghost." They may think that the fear will injure the hope,
or the hope the fear. But these are even mutually helpful; and they are, not only never so beautiful,
but never so influential as when they are blended. The fear promotes hope by the evidence it affords;
and by keeping us from loose and careless walking, which must always affect our peace and
pleasure. And hope no less befriends this fear. For never is God seen so glorious, so worthy of all our
devotedness to him as when we hope in his mercy; and even the more assured we are of his regard,
the more we shall enquire, Lord, what wilt thou have ne to do? The more we shall tremble at the
thought of offending and grieving him, the more we shall continue upon our knees praying, "Let the
words of my mouth, and the meditation of my heart, be acceptable in thy sight, O Lord, my Strengthj
and my Redeemer." It is called "a lively hope:" and Christians know, by experience, that upon all their
principles and duties it has the same influence as Spring has upon the fields and the gardens.
William Jay.

Verse 18. Who hope in his mercy. When thou canst not get assurance, make as much improvement|
of the grounds upon which thou mayest build hopes of salvation. The probable grounds thou hast,
[thou wouldst not part with for all the world. If thy heart is not full of joy through sense of God's love,
lyet thine eyes are full of tears, and thy soul full of sorrow, throug_jh the sense of thy sin: wouldst thou




change thy condition with any hypocrite whatsoever, with the richest man that hath no grace? | would
not have thee rest satisfied with a probability, but yet bless God for a probability of salvation. Is it
nothing that one that hath deserved hell most certainly, should have a probability that he should
escape it? Would not this be a little ease to the torments of the damned, if they had but a strong
probability that they should be saved? but no hope makes it heavy. When thou art sick, thou
enquirest of the physician, Sir, what do you think of me? Shall | live, or shall | die? If he reply it is not
certain, but there is good hopes, it is probable you will live and do well; this is some support unto thee
in thy sickness. Thomas Doolittle, M.A. (1630-1707), in "Morning Exercises."

Verse 18. The weakest believer, the least of saints, hath ground to hope. The gospel is so ordered,
[the covenant so methodised, God hath made such ample provision, that every one may "have good
hope through grace" 1Th 2:16; and all that bear this character are allowed, encouraged, nay,
commanded to hope: their hoping is as mighty a pleasure to God, as it is a comfort to themselves.
Samuel Doolittle's "Righteous Man's Hope in Death, "1693.

Verses 18-19. During the siege of Rochelle, which was endured with unexampled bravery for nearly
fifteenth months, the inhabitants were reduced by famine to the misery of being obliged to have
recourse to the flesh of horses, asses, mules, dogs, cats, rats, and mice; and a single peck of corn is
said to have been sold for a sum equivalent to about twenty-five pounds sterling of our money in the
present day. There were numerous examples of great and liberal generosity among the inhabitants.
Some dispensed their charity so secretly that their names were never discovered. Among the rest,
[the following example is narrated:—"The Sieur de la Goute, an honorary king's advocate, had a
sister, the widow of a merchant named Prosni, who, being a very religious and benevolent woman, at
[the time when the famine became more severe than it had been, freely assisted the poor with her
present surplus. Her sister-in-law, the wife of her brother, De la Goute, being differently inclined,
reproved her for her conduct, asking her in anger, "What she would do when all should be
expended?' Her reply was, "My sister, the Lord will provide for me.' The siege was continued, and the
famine increased its fearful ravages; and poor widow Prosni, who had four children, found herself in a

great strait—all her store of provisions being exhausted. She applied to her sister for relief, who, in
[the stead of comforting, reproached her for her improvidence; tauntingly adding that, as she had
done mighty well to be so reduced under all her great faith and fine words, that “the Lord will provide
for her.'so in good time he might provide for her. Wounded to the heart by these words, poor widow,
Prosni returned to her house in sad distress; resolving nevertheless to meet death patiently. On
reaching her home, her children met her with gladdened hearts and joyous faces, and told her that &
man, to them an entire stranger, had knocked at the door, it being late; and, on its being opened, he
[threw in a sack of about two bushels of wheat; and then, without saying a word, suddenly departed.
The widow Prosni, scarcely able to believe her own eyes, with an overflowinurateful heart towards




her gracious benefactor, immediately ran to her sister-in-law as quickly as her famished conditionl
would allow; and upon seeing her, exclaimed aloud, "My sister, the Lord HATH provided for me; 'and,
saying no more, returned home again. By means of this unexpected relief, conveyed to her so
opportunely, she was enabled to support herself and family until the end of the siege, and she never
knew to whom she was instrumentally indebted for this timely and merciful assistance." The Biblicalf
Treasury, Vol. 4

Verse 20. Our soul waiteth for the Lord. There is an emphasis on the word soul which should be
attended to; for although this is a common mode of speech among the Hebrews, yet it expresses
earnest affection; as if believers should say, We sincerely rely upon God with our whole heart,
accounting him our shield and help. John Calvin.

Verse 20. Our soul. Not our souls, but our soul, as if they all had only one. And what is the language
of God by the prophet? "I will give them one heart and one way." And thus the two disciples going to
Emmaus exclaimed, upon their discovery and surprise, "Did not our heart burn within us?" And thus
in the beginning of the gospel it was said, "The multitude of them that believed were of one heart, and]
of one soul." We have seen several drops of water on the table, by being brought to touch, running
into one. If Christians were better acquainted with each other, they would easily unite. William Jay.
Verse 20. He is our help. Antigonus, king of Syria, being ready to give battle near the Isle of Andreos,
sent out a squadron to watch the motions of his enemies, and to descry their strength: return was
made that they had more ships, and better manned than he was. "How?" says Antigonus, "that
cannot be; quam multis meipsum opponis (for how many dost thou reckon me?)" intimating that the
dignity of a general weighed down many others, especially when poised with valour and experience.
And where is valour, where is experience to be found, if not in God? He is the Lord of hosts; with him
alone is strength and power to deliver Israel our of all her troubles. He may do it, he can do it, he will
do it; he is wise in heart and mighty in strength; besides him there is no Saviour, no deliverer; he is a
shield to the righteous, strength to the weak, a refuge to the oppressed. He is instar omnium (all in
all), and who is like unto him in all the world? John Spencer.

Verse 20. There is an excellent story of a young man, that was at sea in a mighty raging tempest;
and when all the passengers were at their wits' end for fear, he only was merry; and when he was
asked the reason of his mirth, he answered, "That the pilot of the ship was his father, and he knew his
father would have a care of him." The great and wise God, who is our Father, hath from all eternity|
decreed what shall be the issue of all wars, what the event of all troubles; he is our pilot, he sits at the
stern; and though the ship of the church or state be in a sinking condition, yet be of good comfort, our
Pilot will have a care of us. There is nothing done in the lower house of Parliament on earth, but what
is first decreed in the higher house in heaven. All the lesser wheels are ordered and overruled by the
upper. Are not five sparrows, saith Christ, sold for a farthing_j? One sparrow is not worth half a farthin&




And there's no man shall have half a farthing's worth of harm more than God hath decreed from all
eternity. Edmund Calamy.

Verse 22. According as we hope in thee; not according to any merits of theirs, but according to the
measure of grace, of the grace of hope which God had bestowed on them, and encouraged them to
exercise on him, in expectation of finding grace and mercy with him. John Gill.

HINTS TO THE VILLAGE PREACHER

Whole Psalm. This Psalm is eucharistic: the contents are:

1. An exhortation to praise God Ps 33:1-3.

2. The arguments to enforce the duty Ps 33:4-19.

3. The confidence of God's people in his name, their happiness, and petition Ps 33:20-22.

—Adam Clarke.

Verse 1. Rejoicing—the soul of praise; the Lord—a wellspring of joy. Character—indispensable to
[true enjoyment.

Verse 1. (last clause). Praise comely. What? Vocal, meditative, habitual praise. Why? It is comely as|
wings to an angel, we mount with it; as flowers to a tree, it is our fruit; as a robe to a priest, it is our
office; as long hair to a woman, it is our beauty; as a crown to a king, it is our highest honour. When?,
Evermore, but chiefly amid blasphemy, persecution, sickness, poverty, death. Whom? Not from the|
ungodly, hypocritical, or thoughtless. To be without praise is to miss our comeliest adornment.
Verse 2. Instrumental music. Is it lawful? Is it expedient? If so, its uses, limits, and laws. A sermon to
improve congregational music.

Verse 3. (first clause). The duty of maintaining the freshness of our devotions. Freshness, skill, and
heartiness, to be combined in our congregational psalmody.

Verse 4. God's word and works, their rightness, and agreement, and our view of both.

Verse 4. (first clause). The word doctrinal, preceptive, historical, prophetic, promissory, and
experimental, always right, i.e., free from error or evil.

Verse 4. (second clause). God's work of creation, providence, and grace, always in conformity with
[truth. His hatred of everything like a sham.

VVerses 4-5. A fourfold argument for praise, from the truth, the faithfulness the justice, and goodness|
of God:

1. For the word of the Lord is right.

2. All his works are done in truth.

3. He loveth righteousness and judgment.

4. The earth is full of his goodness.

—Adam Clarke.




Verse 5. Justice and goodness equally conspicuous in the divine action.

Verse 5. (last clause). A matchless theme for an observant eye and an eloquent tongue.

\Verse 6. The power of the Word and the Spirit in the old and new creations.

\Verse 7. God's control of destructive and reconstructive agencies.

\Verse 7. The storehouses of the Great Husbandman.

Verse 8. Reasons for universal worship, obstacles to it, future prospects of it, our duty in relation to it.
Verse 8. (last clause). Awe—the soul of worship.

Verse 9. The irresistible word of Jehovah in creation, in calling his people, in their comfort andj
deliverance, in their entrance to glory.

Verse 10. Educated and philosophical heathen within the reach of missions.

Verses 10-11. The opposing counsels.

Verse 11. The eternity, immutability, efficiency, and wisdom of the divine decrees. God's purposes,
"the thoughts of his heart, " hence their wisdom, and yet more their love.

Verse 12. Two elections made by a blessed people and a gracious God, and their happy result. The
happiness of the church of God. God's delight in his people, and their delight in him.

Verse 13. Omniscience and its lessons.

Verses 13-15. The doctrine of providence.

Verse 15. God's acquaintance with men hearts, and his estimate of their actions. The similarity of
human nature.

\Verses 16-18. The fallacy of human trust, and the security of faith in God.

Verse 18. Hoping in the mercy of God—false and true forms distinguished.

Verse 18.

1. The eyes of God's knowledge are upon them.

2. The eyes of his affection are upon them.

3. The eyes of his providence are upon them.

—William Jay.

Verse 19. Life in famine, natural and spiritual, especially a famine of inward hope and legal}
satisfaction.

Verse 20. Waiting for the Lord, includes:

1. Conviction—a persuasion that the Lord is the supreme good.

2. Desire—it is expressed by hungering and thirsting after righteousness.
3. Hope.

4. Patience—God is never slack concerning his promise.

—William Jay.

Verse 20. (first clause). The believer's hourly position.




Verse 21. Joy, the outflow of faith.
Verse 22. A prayer for believers only.
Verse 22. Measure for measure, or mercy proportioned to faith.

Psalm 34

Exposition

Explanatory Notes and Quaint Sayings
Hints to the Village Preacher

Other Works

TITLE. Psalm of David, when he changed his behaviour before Abimelech; who drove him away, and
he departed. Of this transaction, which reflects no credit upon David's memory, we have a brief
account in 1Sa 21:1-15. Although the gratitude of the psalmist prompted him thankfully to record the
goodness of the Lord in vouchsafing an undeserved deliverance, yet he weaves none of the incidents
of the escape into the narrative, but dwells only on the grand fact of his being heard in the hour of
peril. We may learn from his example not to parade our sins before others, as certain vainglorious
professors are wont to do who seem as proud of their sins as old Greenwich pensioners of their
battles and their wounds. David played the fool with singular dexterity, but he was not so real a fool
as to sing of his own exploits of folly. In the original, the title does not teach us that the psalmist
composed this poem at the time of his escape from Achish, the king or Abimelech of Gath, but that it
is intended to commemorate that event, and was suggested by it. It is well to mark our mercies with
well carved memorials. God deserves our best handiwork. David in view of the special peril from
which he was rescued, was at great pains with this Psalm, and wrote it with considerable regularity, inj
almost exact accordance with the letters of the Hebrew alphabet. This is the second alphabetical
Psalm, the twenty-fifth being the first.

DIVISION. The Psalm is split into two great divisions at the close of Ps 34:10, when the Psalmist
having expressed his praise to God turns in direct address to men. The first ten verses are A HYMN,
and the last twelve A SERMON. For further assistance to the reader we may subdivide thus: In Ps
34:1-3, David vows to bless the Lord, and invites the praise of others; from Ps 34:4-7 he relates hig
experience, and in Ps 34:8-10 exhorts the godly to constancy of faith. In Ps 34:1-14, he gives direct
exhortation, and follows it up by didactic teaching from Ps 34:15-22 to the close.

EXPOSITION
Verse 1. | will bless the Lord at all times. He is resolved and fixed, | will; he is personally and for

himself determined, let others so as they may; he is intelligent in head and inflamed in heart—he|
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knows to whom the praise is due, and what is due, and for what and when. To Jehovah, and not to
second causes our gratitude is to be rendered. The Lord hath by right a monopoly in his creatures
praise. Even when a mercy may remind us of our sin with regard to it, as in this case David's
deliverance from the Philistine monarch was sure to do, we are not to rob God of his meed of honour
because our conscience justly awards a censure to our share in the transaction. Though the hook
was rusty, yet God sent the fish, and we thank him for it. At all times, in every situation, under everyj
circumstance, before, in and after trials, in bright days of glee, and dark nights of fear. He would
never have done praising, because never satisfied that he had done enough; always feeling that he
fell short of the Lord's deservings. Happy is he whose fingers are wedded to his harp. He who praises
God for mercies shall never want a mercy for which to praise. To bless the Lord is never
unseasonable. His praise shall continually be in my mouth, not in my heart merely, but in my mouthj
too. Our thankfulness is not to be a dumb thing; it should be one of the daughters of music. Our
tongue is our glory, and it ought to reveal the glory of God. What a blessed mouthful is God's praise!
How sweet, how purifying, how perfuming! If men's mouths were always thus filled, there would be no
repining against God, or slander of neighbours. If we continually rolled this dainty morsel under our
[tongue, the bitterness of daily affliction would be swallowed up in joy. God deserves blessing with the
heart, and extolling with the mouth—good thoughts in the closet, and good words in the world.
Verse 2. My soul shall make her boast in the Lord. Boasting is a very natural propensity, and if it were
used as in this case, the more it were indulged the better. The exultation of this verse is no mere
tongue bragging, "the soul" is in it, the boasting is meant and felt before it is expressed. What scope
there is for holy boasting in Jehovah! His person, attributes, covenant, promises, works, and aj
thousand things besides, are all incomparable, unparalleled, matchless; we may cry them up as we
please, but we shall never be convicted of vain and empty speech in so doing. Truly he who writes
[these words of comment has nothing of his own to boast of, but much to lament over, and yet none
shall stop him of his boast in God so long as he lives. The humble shall hear thereof, and be glad.
They are usually grieved to hear boastings; they turn aside from vauntings and lofty speeches, but
boasting in the Lord is quite another matter; by this the most lowly are consoled and encouraged. The
confident expressions of tried believers are a rich solace to their brethren of less experience. We
ought to talk of the Lord's goodness on purpose that others may be confirmed in their trust in a faithfull
God.

Verse 3. O magnify the Lord with me. Is this request addressed to the humble? If so it is most fitting.
\Who can make God great but those who feel themselves to be little? He bids them help him to make
[the Lord's fame greater among the sons of men. Jehovah is infinite, and therefore cannot really be
made greater, but his name grows in manifested glory as he is made known to his creatures, and
[thus he is said to be mag_]nified. It is well when the soul feels its own inability adequately to g_;lorify the




Lord, and therefore stirs up others to the gracious work; this is good both for the man himself and for
his companions. No praise can excel that which lays us prostrate under a sense of our own
nothingness, while divine grace like some topless Alp rises before our eyes and sinks us lower and
lower in holy awe. Let us exalt his name together. Social, congregated worship is the outgrowth of
one of the natural instincts of the new life. In heaven it is enjoyed to the full, and earth is like heaven]
where it abounds.

Verse 4. | sought the Lord, and he heard me. It must have been in a very confused manner that
David prayed, and there must have been much of self sufficiency in his prayer, or he would not have
resorted to methods of such dubious morality as pretending to be mad and behaving as a lunatic; yet
his poor limping prayer had an acceptance and brought him succour: the more reason for then
celebrating the abounding mercy of the Lord. We may seek God even when we have sinned. If sin]
could blockade the mercyseat it would be all over with us, but the mercy is that there are gifts even
for the rebellious, and an advocate for men who sin. And delivered me from all my fears. God makes|
a perfect work of it. He clears away both our fears and their causes, all of them without exception.
Glory be to his name, prayer sweeps the field, slays all the enemies and even buries their bones.
Note the egoism of this verse and of those preceding it; we need not blush to speak of ourselves
when in so doing we honestly aim at glorifying God, and not at exalting ourselves. Some are foolishly|
squeamish upon this point, but they should remember that when modesty robs God it is most
immodest.

Verse 5. They looked unto him, and were lightened. The psalmist avows that his case was not at all}
peculiar, it was matched in the lives of all the faithful; they too, each one of them on looking to their
Lord were brightened up, their faces began to shine, their spirits were uplifted. What a means of
blessing one look at the Lord may be! There is life, light, liberty, love, everything in fact, in a look at|
[the crucified One. Never did a sore heart look in vain to the good Physician; never a dying soul turned
its darkening eye to the brazen serpent to find its virtue gone. And their faces were not ashamed.
Their faces were covered with joy but not with blushes. He who trusts in God has no need to be
ashamed of his confidence, time and eternity will both justify his reliance.

Verse 6. This poor man cried. Here he returns to his own case. He was poor indeed, and so utterly
friendless that his life was in great jeopardy; but he cried in his heart to the protector of his people
and found relief. His prayer was a cry, for brevity and bitterness, for earnestness and simplicity, for
artlessness and grief; it was a poor man's cry, but it was none the less powerful with heaven, for the
Lord heard him, and to be heard of God is to be delivered; and so it is added that the Lord saved himj
out of all his troubles. At once and altogether David was clean rid of all his woes. The Lord sweeps
our griefs away as men destroy a hive of hornets, or as the winds clear away the mists. Prayer can
clear us of troubles as easily as the Lord made riddance of the frog_js and flies of Egypt when Moses




entreated him. This verse is the psalmist's own personal testimony: he being dead yet speaketh. Let
[the afflicted reader take heart and be of good courage.
Verse 7. The angel of the Lord. The covenant angel, the Lord Jesus, at the head of all the bands off
heaven, surrounds with his army the dwellings of the saints. Like hosts entrenched so are the
ministering spirits encamped around the Lord's chosen, to serve and succour, to defend and console
[them. Encampeth round about them that fear him. On every side the watch is kept by warriors of
sleepless eyes, and the Captain of the host is one whose prowess none can resist. And delivereth]
[them. We little know how many providential deliverances we owe to those unseen hands which are
charged to bear us up lest we dash our foot against a stone.

Verse 8. O taste and see. Make a trial, an inward, experimental trial of the goodness of God. You
cannot see except by tasting for yourself; but if you taste you shall see, for this, like Jonathan's
honey, enlightens the eyes. That the Lord is good. You can only know this really and personally by
experience. There is the banquet with its oxen and fatlings; its fat things full of marrow, and wine on
[the lees well refined; but their sweetness will be all unknown to you except you make the blessings of
grace your own, by a living, inward, vital participation in them. Blessed is the man that trusteth in him.
Faith is the soul's taste; they who test the Lord by their confidence always find him good, and they
become themselves blessed. The second clause of the verse, is the argument in support of the
exhortation contained in the first sentence.

Verse 9. O fear the Lord, ye his saints. Pay to him humble childlike reverence, walk in his laws, have
respect to his will, tremble to offend him, hasten to serve him. Fear not the wrath of men, neither be
[tempted to sin through the virulence of their threats; fear God and fear nothing else. For there is nof
want to them that fear him. Jehovah will not allow his faithful servants to starve. He may not give
luxuries, but the promise binds him to supply necessaries, and he will not run back from his word.
Many whims and wishes may remain unfulfilled, but real wants the Lord will supply. The fear of the
Lord or true piety is not only the duty of those who avow themselves to be saints, that is, persons set
apart and consecrated for holy duties, but it is also their path of safety and comfort. Godliness hath
[the promise of the life which now is. If we were to die like dogs, and there were no hereafter, yet were
it well for our own happiness' sake to fear the Lord. Men seek a patron and hope to prosper; he
prospers surely who hath the Lord of Hosts to be his friend and defender.

Verse 10. The young lions do lack, and suffer hunger. They are fierce, cunning, strong, in all the
vigour of youth, and yet they sometimes howl in their ravenous hunger, and even so crafty,
designing, and oppressing men, with all their sagacity and unscrupulousness, often come to want;
yet simple minded believers, who dare not act as the greedy lions of earth, are fed with food
convenient for them. To trust God is better policy than the craftiest politicians can teach or practice.
But they that seek the Lord shall not want any good thing. No really g_]ood thing shall be denied to}




|those whose first and main end in life is to seek the Lord. Men may call them fools, but the Lord will
prove them wise. They shall win where the world's wiseacres lose their all, and God shall have the
glory of it.

Verse 11. Come, ye children. Though a warrior and a king, the psalmist was not ashamed to teach
children. Teachers of youth belong to the true peerage; their work is honourable, and their reward
shall be glorious. Perhaps the boys and girls of Gath had made sport of David in his seeming
madness, and if so, he here aims by teaching the rising race to undo the mischief which he had done
aforetime. Children are the most hopeful persons to teach—wise men who wish to propagate their
principles take care to win the ear of the young. Hearken unto me: | will teach you the fear of the
Lord. So far as they can be taught by word of mouth, or learned by the hearing of the ear, we are to
communicate the faith and fear of God, inculcating upon the rising generation the principles andj]
practices of piety. This verse may be the address of every Sabbath school teacher to his class, of]
every parent to his children. It is not without instruction in the art of teaching. We should be winning
and attractive to the youngsters, bidding them "come, "and not repelling them with harsh terms. We
must get them away, apart from toys and sports, and try to occupy their minds with better pursuits; for|
we cannot well teach them while their minds are full of other things. We must drive at the main point
always, and keep the fear of the Lord ever uppermost in our teachings, and in so doing we may
discreetly cast our own personality into the scale by narrating our own experiences and convictions.
Verse 12. Life spent in happiness is the desire of all, and he who can give the young a receipt for|
leading a happy life deserves to be popular among them. Mere existence is not life; the art of living,
[truly, really, and joyfully living, it is not given to all men to know. To teach men how to live and how to
die, is the aim of all useful religious instruction. The rewards of virtue are the baits with which the
young are to be drawn to morality. While we teach piety to God we should also dwell much upon
morality towards man.

Verse 13. Keep thy tongue from evil. Guard with careful diligence that dangerous member, the
[tongue, lest it utter evil, for that evil will recoil upon thee, and mar the enjoyment of thy life. Men
cannot spit forth poison without feeling some of the venom burning their own flesh. And thy lips from
speaking guile. Deceit must be very earnestly avoided by the man who desires happiness. A crafty
schemer lives like a spy in the enemy's camp, in constant fear of exposure and execution. Clean and

honest conversation, by keeping the conscience at ease, promotes happiness, but lying and wicked
talk stuffs our pillow with thorns, and makes life a constant whirl of fear and shame. David had tried
the tortuous policy, but he here denounces it, and begs others as they would live long and well to
avoid with care the doubtful devices of guile.

Verse 14. Depart from evil. Go away from it. Not merely take your hands off, but yourself off. Live not|
near the pest house. Avoid the lion's lair, leave the viper's nest. Set a distance between yourself and




|temptation. And do good. Be practical, active, energetic, persevering in good. Positive virtue
promotes negative virtue; he who does good is sure to avoid evil. Seek peace. Not merely prefer it,
but with zeal and care endeavour to promote it. Peace with God, with thine own heart, with thy fello
man, search after this as the merchantman after a precious pearl. Nothing can more effectually
promote our own happiness than peace; strife awakens passions which eat into the heart with
corroding power. Anger is murder to one's own self, as well as to its objects. And pursue it. Hunt after
it, chase it with eager desire. It may soon be lost, indeed, nothing is harder to retain, but do your best,
and if enmity should arise let it be no fault of yours. Follow after peace when it shuns you; be
resolved not to be of a contentious spirit. The peace which you thus promote will be returned into
your own bosom, and be a perennial spring of comfort to you.

Verse 15. The eyes of the Lord are upon the righteous. He observes them with approval and tender
consideration; they are so dear to him that he cannot take his eyes off them; he watches each one of
[them as carefully and intently as if there were only that one creature in the universe. His ears are
open unto their cry. His eyes and ears are thus both turned by the Lord towards his saints; his whole
mind is occupied about them: if slighted by all others they are not neglected by him. Their cry he
hears at once, even as a mother is sure to hear her sick babe; the cry may be broken, plaintive,
unhappy, feeble, unbelieving, yet the Father's quick ear catches each note of lament or appeal, and
he is not slow to answer his children’s voice.

Verse 16. The face of the Lord is against them that do evil. God is not indifferent to the deeds of
sinners, but he sets his face against them, as we say, being determined that they shall have no
countenance and support, but shall be thwarted and defeated. He is determinately resolved that the
ungodly shall not prosper; he sets himself with all his might to overthrow them. To cut off the

remembrance of them from the earth. He will stamp out their fires, their honour shall be turned into
shame, their names forgotten or accursed. Utter destruction shall be the lot of all the ungodly.

Verse 17. The righteous cry. Like Israel in Egypt, they cry out under the heavy yoke of oppression,
both of sin, temptation, care, and grief. And the Lord heareth; he is like the night watchman, who no
sooner hears the alarm bell than he flies to relieve those who need him. And delivereth them out of all
[their troubles. No net of trouble can so hold us that the Lord cannot free us. Our afflictions may be
numerous and complicated, but prayer can set us free from them all, for the Lord will show himself
strong on our behalf.

Verse 18. The Lord is nigh unto them that are of a broken heart. Near in friendship to accept andj
console. Broken hearts think God far away, when he is really most near them; their eyes are holden
so that they see not their best friend. Indeed, he is with them, and in them, but they know it not. They
run hither and thither, seeking peace in their own works, or in experiences, or in proposals and
resolutions, whereas the Lord is nigh them, and the simple act of faith will reveal him. And saveth]




such as be of a contrite spirit. What a blessed token for good is a repentant, mourning heart! Just
when the sinner condemns himself, the Lord graciously absolves him. If we chasten our own spirits
[the Lord will spare us. He never breaks with the rod of judgment those who are already sore with the
rod of conviction. Salvation is linked with contrition.

Verse 19. Many are the afflictions of the righteous. Thus are they made like Jesus their covenant
H